ON THE LIFE OF MOSES, | - Part 1’

According to Philo

*Yonge's title, A Treatise on the Life of Moses, that is to say,
On the Theology and Prophetic Office of Moses, Book I.

I. (1) | have conceived the idea of writing the life of Moses, who, according to the account of
some persons, was the lawgiver of the Jews, but according to others only an interpreter of the
sacred laws, the greatest and most perfect man that ever lived, having a desire to make his
character fully known to those who ought not to remain in ignorance respecting him, (2) for the
glory of the laws which he left behind him has reached over the whole world, and has penetrated
to the very furthest limits of the universe; and those who do really and truly understand him are
not many, perhaps partly out of envy, or else from the disposition so common to many persons of
resisting the commands which are delivered by lawgivers in different states, since the historians
who have flourished among the Greeks have not chosen to think him worthy of mention, (3) the
greater part of whom have both in their poems and also in their prose writings, disparaged or
defaced the powers which they have received through education, composing comedies and
works full of Sybaritish profligacy and licentiousness to their everlasting shame, while they ought
rather to have employed their natural endowments and abilities in preserving a record of virtuous
men and praiseworthy lives, so that honourable actions, whether ancient or modern, might not be
buried in silence, and thus have all recollection of them lost, while they might shine gloriously if
duly celebrated; and that they might not themselves have seemed to pass by more appropriate
subjects, and to prefer such as were unworthy of being mentioned at all, while they were eager to
give a specious appearance to infamous actions, so as to secure notoriety for disgraceful deeds.
(4) But | disregard the envious disposition of these men, and shall proceed to narrate the events
which befell him, having learnt them both from those sacred scriptures which he has left as
marvellous memorials of his wisdom, and having also heard many things from the elders of my
nation, for | have continually connected together what | have heard with what | have read, and in
this way | look upon it that | am acquainted with the history of his life more accurately than other
people.

II. (5) And | will begin first with that with which it is necessary to begin. Moses was by birth a
Hebrew, but he was born, and brought up, and educated in Egypt, his ancestors having migrated
into Egypt with all their families on account of the long famine which oppressed Babylon and all
the adjacent countries; for they were in search of food, and Egypt was a champaign country
blessed with a rich soil, and very productive of every thing which the nature of man requires, and
especially of corn and wheat, (6) for the river of that country at the height of summer, when they
say that all other rivers which are derived from winter torrents and from springs in the ground are
smaller, rises and increases, and overflows so as to irrigate all the lands, and make them one
vast lake. And so the land, without having any need of rain, supplies every year an unlimited
abundance of every kind of good food, unless sometimes the anger of God interrupts this
abundance by reason of the excessive impiety of the inhabitants. (7) And his father and mother
were among the most excellent persons of their time, and though they were of the same time, still
they were induced to unite themselves together more from an unanimity of feeling than because
they were related in blood; and Moses is the seventh generation in succession from the original
settler in the country who was the founder of the whole race of the Jews.

1. (8) And he was thought worthy of being bred up in the royal palace, the cause of which
circumstance was as follows. The king of the country, inasmuch as the nation of the Hebrews



kept continually increasing in numbers, fearing lest gradually the settlers should become more
numerous than the original inhabitants, and being more powerful should set upon them and
subdue them by force, and make themselves their masters, conceived the idea of destroying their
strength by impious devices, and ordered that of all the children that were born the females only
should be brought up (since a woman, by reason of the weakness of her nature, is disinclined to
and unfitted for war), and that all the male children should be destroyed, that the population of
their cities might not be increased, since a power which consists of a number of men is a fortress
difficult to take and difficult to Destroy. @) [The similitude of this passage to Sir William Jones'
Ode is very remarkable: "What constitutes a state."] (9) Accordingly as the child Moses, as soon
as he was born, displayed a more beautiful and noble form than usual, his parents resolved, as
far as was in their power, to disregard the proclamations of the tyrant. Accordingly they say that
for three months continuously they kept him at home, feeding him on milk, without its coming to
the knowledge of the multitude; (10) but when, as is commonly the case in monarchies, some
persons discovered what was kept secret and in darkness, of those persons who are always
eager to bring any new report to the king, his parents being afraid lest while seeking to secure the
safety of one individual, they who were many might become involved in his destruction, with
many tears exposed their child on the banks of the river, and departed groaning and lamenting,
pitying themselves for the necessity which had fallen upon them, and calling themselves the
slayers and murderers of their child, and commiserating the infant too for his destruction, which
they had hoped to avert. (11) Then, as was natural for people involved in a miserable misfortune,
they accused themselves as having brought a heavier affliction on themselves than they need
have done. "For why," said they, "did we not expose him at the first moment of his birth?" For
people in general do not look upon one who has not lived long enough to partake of salutary food
as a human being at all. "But we, in our superfluous affection, have nourished him these three
entire months, causing ourselves by such conduct more abundant grief, and inflicting upon him a
heavier punishment, in order that he, having at last attained to a great capacity for feeling
pleasures and pains, should at last perish in the perception of the most grievous evils."

IV. (12) And so they departed in ignorance of the future, being wholly overwhelmed with sad
misery; but the sister of the infant who was thus exposed, being still a maiden, out of the
vehemence of her fraternal affection, stood a little way off watching to see what would happen,
and all the events which concerned him appear to me to have taken place in accordance with the
providence of God, who watched over the infant. (13) Now the king of the country had an only
daughter, whom he tenderly loved, and they say that she, although she had been married a long
time, had never had any children, and therefore, as was natural, was very desirous of children,
and especially of male offspring, which should succeed to the noble inheritance of her father's
prosperity and imperial authority, which was otherwise in danger of being lost, since the king had
no other grandsons. (14) And as she was always desponding and lamenting, so especially on
that particular day was she overcome by the weight of her anxiety, that, though it was her
ordinary custom to stay in doors and never to pass over the threshold of her house, yet now she
went forth with her handmaidens down to the river, where the infant was lying. And there, as she
was about to indulge in a bath and purification in the thickest part of the marsh, she beheld the
child, and commanded her handmaidens to bring him to her. (15) Then, after she had surveyed
him from head to foot, and admired his elegant form and healthy vigorous appearance, and saw
that he was crying, she had compassion on him, her soul being already moved within her by
maternal feelings of affection as if he had been her own child. And when she knew that the infant
belonged to one of the Hebrews who was afraid because of the commandment of the king, she
herself conceived the idea of rearing him up, and took counsel with herself on the subject,
thinking that it was not safe to bring him at once into the palace; (16) and while she was still
hesitating, the sister of the infant, who was still looking out, conjecturing her hesitation from what
she beheld, ran up and asked her whether she would like that the child should be brought up at
the breast by some one of the Hebrew women who had been lately delivered; (17) and as she
said that she wished that she would do so, the maiden went and fetched her own mother and that
of the infant, as if she had been a stranger, who with great readiness and willingness cheerfully
promised to take the child and bring him up, pretending to be tempted by the reward to be paid,
the providence of God thus making the original bringing up of the child to accord with the genuine



course of nature. Then she gave him a name, calling him Moses with great propriety, because
she had received him out of the water, for the Egyptians call water "mos."

V. (18) But when the child began to grow and increase, he was weaned, not in accordance
with the time of his age, but earlier than usual; and then his mother, who was also his nurse,
came to bring him back to the princess who had given him to her, inasmuch as he no longer
required to be fed on milk, and as he was now a fine and noble child to look upon. (19) And when
the king's daughter saw that he was more perfect than could have been expected at his age, and
when from his appearance she conceived greater good will than ever towards him, she adopted
him as her son, having first put in practice all sorts of contrivances to increase the apparent bulk
of her belly, so that he might be looked upon as her own genuine child, and not as a
supposititious one; but God easily brings to pass whatever he is inclined to effect, however
difficult it may be to bring to a successful issue. (20) Therefore the child being now thought worthy
of a royal education and a royal attendance, was not, like a mere child, long delighted with toys
and objects of laughter and amusement, even though those who had undertaken the care of him
allowed him holidays and times for relaxation, and never behaved in any stern or morose way to
him; but he himself exhibited a modest and dignified deportment in all his words and gestures,
attending diligently to every lesson of every kind which could tend to the improvement of his mind.
(21) And immediately he had all kinds of masters, one after another, some coming of their own
accord from the neighbouring countries and the different districts of Egypt, and some being even
procured from Greece by the temptation of large presents. But in a short time he surpassed all
their knowledge, anticipating all their lessons by the excellent natural endowments of his own
genius; so that everything in his case appeared to be a ecollecting rather than a learning, while
he himself also, without any teacher, comprehended by his instinctive genius many difficult
subjects; (22) for great abilities cut out for themselves many new roads to knowledge. And just as
vigorous and healthy bodies which are active and quick in motion in all their parts, release their
trainers from much care, giving them little or no trouble and anxiety, and as trees which are of a
good sort, and which have a natural good growth, give no trouble to their cultivators, but grow
finely and improve of themselves, so in the same manner the well disposed soul, going forward to
meet the lessons which are imparted to it, is improved in reality by itself rather than by its
teachers, and taking hold of some beginning or principle of knowledge, bounds, as the proverb
has it, like a horse over the plain. (23) Accordingly he speedily learnt arithmetic, and geometry,
and the whole science of rhythm and harmony and metre, and the whole of music, by means of
the use of musical instruments, and by lectures on the different arts, and by explanations of each
topic; and lessons on these subjects were given him by Egyptian philosophers, who also taught
him the philosophy which is contained in symbols, which they exhibit in those sacred characters
of hieroglyphics, as they are called, and also that philosophy which is conversant about that
respect which they pay to animals which they invest with the honours due to God. And all the
other branches of the encyclical education he learnt from Greeks; and the philosophers from the
adjacent countries taught him Assyrian literature and the knowledge of the heavenly bodies so
much studied by the Chaldaeans. (24) And this knowledge he derived also from the Egyptians,
who study mathematics above all things, and he learnt with great accuracy the state of that art
among both the Chaldaeans and Egyptians, making himself acquainted with the points in which
they agree with and differ from each other--making himself master of all their disputes without
encouraging any disputatious disposition in himself--but seeking the plain truth, since his mind
was unable to admit any falsehood, as those are accustomed to do who contend violently for one
particular side of a question; and who advocate any doctrine which is set before them, whatever it
may be, not inquiring whether it deserves to be supported, but acting in the same manner as
those lawyers who defend a cause for pay, and are wholly indifferent to the justice of their cause.

VI. (25) And when he had passed the boundaries of the age of infancy he began to exercise
his intellect; not, as some people do, letting his youthful passions roam at large without restraint,
although in him they had ten thousand incentives by reason of the abundant means for the
gratification of them which royal places supply; but he behaved with temperance and fortitude, as
though he had bound them with reins, and thus he restrained their onward impetuosity by force.
(26) And he tamed, and appeased, and brought under due command every one of the other



passions which are naturally and as far as they are themselves concerned frantic, and violent,
and unmanageable. And if any one of them at all excited itself and endeavoured to get free from
restraint he administered severe punishment to it, reproving it with severity of language; and, in
short, he repressed all the principal impulses and most violent affections of the soul, and kept
guard over them as over a restive horse, fearing lest they might break all bounds and get beyond
the power of reason which ought to be their guide to restrain them, and so throw everything
everywhere into confusion. For these passions are the causes of all good and of all evil; of good
when they submit to the authority of dominant reason, and of evil when they break out of bounds
and scorn all government and restraint. (27) Very naturally, therefore, those who associated with
him and every one who was acquainted with him marvelled at him, being astonished as at a novel
spectacle, and inquiring what kind of mind it was that had its abode in his body, and that was set
up in it like an image in a shrine; whether it was a human mind or a divine intellect, or something
combined of the two; because he had nothing in him resembling the many, but had gone beyond
them all and was elevated to a more sublime height. (28) For he never provided his stomach with
any luxuries beyond those necessary tributes which nature has appointed to be paid to it, and as
to the pleasures of the organs below the stomach he paid no attention to them at all, except as far
as the object of having legitimate children was concerned. (29) And being in a most eminent
degree a practiser of abstinence and self-denial, and being above all men inclined to ridicule a life
of effeminacy and luxury (for he desired to live for his soul alone, and not for his body), he
exhibited the doctrines of philosophy in all his daily actions, saying precisely what he thought, and
performing such actions only as were consistent with his words, so as to exhibit a perfect
harmony between his language and his life, so that as his words were such also was his life, and
as his life was such likewise was his language, like people who are playing together in tune on a
musical instrument. (30) Therefore men in general, even if the slightest breeze of prosperity does
only blow their way for a moment, become puffed up and give themselves great airs, becoming
insolent to all those who are in a lower condition than themselves, and calling them dregs of the
earth, and annoyances, and sources of trouble, and burdens of the earth, and all sorts of names
of that kind, as if they had been thoroughly able to establish the undeviating character of their
prosperity on a solid foundation, though, very likely, they will not remain in the same condition
even till tomorrow, (31) for there is nothing more inconstant than fortune, which tosses human
affairs up and down like dice. Often has a single day thrown down the man who was previously
placed on an eminence, and raised the lowly man on high. And while men see these events
continually taking place, and though they are well assured of the fact, still they overlook their
relations and friends, and transgress the laws according to which they were born and brought up;
and they overturn their national hereditary customs to which no just blame whatever is attached,
dwelling in a foreign land, and by reason of their cordial reception of the customs among which
they are living, no longer remembering a single one of their ancient usages.

VII. (32) But Moses, having now reached the very highest point of human good fortune, and
being looked upon as the grandson of this mighty king, and being almost considered in the
expectations of all men as the future inheritor of his grandfather's kingdom, and being always
addressed as the young prince, still felt a desire for and admiration of the education of his
kinsmen and ancestors, considering all the things which were thought good among those who
had adopted him as spurious, even though they might, in consequence of the present state of
affairs, have a brilliant appearance; and those things which were thought good by his natural
parents, even though they might be for a short time somewhat obscure, at all events akin to
himself and genuine good things. (33) Accordingly, like an uncorrupt judge both of his real
parents and of those who had adopted him, he cherished towards the one a good will and an
ardent affection, and he displayed gratitude towards the others in requital of the kindness which
he had received at their hands, and he would have displayed the same throughout his whole life if
he had not beheld a great and novel iniquity wrought in the country by the king; (34) for, as | have
said before, the Jews were strangers in Egypt, the founders of their race having migrated from
Babylon and the upper satrapies in the time of the famine, by reason of their want of food, and
come and settled in Egypt, and having in a manner taken refuge like suppliants in the country as
in a sacred asylum, fleeing for protection to the good faith of the king and the compassion of the
inhabitants; (35) for strangers, in my opinion, should be looked upon as refugees, and as the



suppliants of those who receive them in their country; and, besides, being suppliants, these men
were likewise sojourners in the land, and friends desiring to be admitted to equal honours with the
citizens, and neighbours differing but little in their character from original natives. (36) The men,
therefore, who had left their homes and come into Egypt, as if they were to dwell in that land as in
a second country in perfect security, the king of the country reduced to slavery, and, as if he had
taken them prisoners by the laws of war, or had bought them from masters in whose house they
had been bred, he oppressed them and treated them as slaves, though they were not only free
men, but also strangers, and suppliants, and sojourners, having no respect for nor any awe of
God, who presides over the rights of free men, and of strangers, and of suppliants, and of
hospitality, and who beholds all such actions as his. (37) Then he laid commands on them
beyond their power to fulfil, imposing on them labour after labour; and, when they fainted from
weakness, the sword came upon them. He appointed overseers over their works, the most
pitiless and inhuman of men, who pardoned and made allowance for no one, and whom they from
the circumstances and from their behaviour called persecutors of work. (38) And they wrought
with clay, some of them fashioning it into bricks, and others collecting straw from all quarters, for
straw is the bond which binds bricks together; while others, again, had the task allotted to them of
building up houses, and walls, and gates, and cutting trenches, bearing wood themselves day
and night without interruption, having no rest or respite, and not even being allowed time so much
as to sleep, but being compelled to perform all the works not only of workmen but also of
journeymen, so that in a short time their bodies failed them, their souls having already fainted
beneath their afflictions. (39) And so they died, one after another, as if smitten by a pestilential
destruction, and then their taskmasters threw their bodies away unburied beyond the borders of
the land, not suffering their kinsmen or their friends to sprinkle even a little dust on their corpses,
nor to weep over those who had thus miserably perished; but, like impious men as they were,
they threatened to extend their despotism over the passions of the soul (that cannot be enslaved,
and which are nearly the only things which nature has made completely free), oppressing them
with the intolerable weight of a necessity beyond their powers.

VIIl. (40) At all these events Moses was greatly grieved and indignant, not being able either
to chastise the unjust oppressors of his people nor to assist those who were oppressed, but he
gave them all the assistance that was in his power, by words, recommending their overseers to
treat them with moderation, and to relax and abate somewhat of the oppressive nature of their
commands, and exhorting the oppressed who were labouring thus to bear their present
distresses with a noble spirit and to be men in their minds, and not to let their souls faint as well
as their bodies, but to hope for good fortune after their present adversity; (41) for that all things in
this world have a tendency to change to the opposite, cloudy weather to fine, violent gales to
calm and absence of wind, storms and heavy billows at sea to fair weather and an unruffled
surface of the water; and much more are human affairs likely to change, inasmuch as they are
more unstable than anything. (42) By using these charms, as it were, like a good physician, he
thought he should be able to alleviate their afflictions, although they were most grievous. But
whenever their distress abated, then again their taskmasters returned and oppressed them with
increased severity, always after the respite adding some new evil which should be even more
intolerable than their previous sufferings; (43) for some of their overseers were very savage and
furious men, being, as to their cruelty, not at all different from poisonous serpents or carnivorous
beasts--wild beasts in human form--being clothed with the form of a human body so as to give an
appearance of gentleness in order to deceive and catch their victim, but in reality being harder
than iron or adamant. (44) One of these men, then, the most violent of them, when, in addition to
yielding nothing of his purpose, he was even exasperated at the exhortations of Moses and
rendered more savage by them, beating those who did not labour with energy and unremittingly
at the work which was imposed upon them, and insulting them and subjecting them to every kind
of ill-treatment, so as even to be the death of many, Moses slew, thinking the deed a pious action;
and, indeed, it was a pious action to destroy one who only lived for the destruction of others. (45)
When the king heard of this action he was very indighant, thinking it an intolerable thing, not for
one man to be dead, or for another to have killed him, whether justly or unjustly, but for his
grandson not to agree with him, and not to look upon his friends or his enemies as his own, but to



hate persons whom the king loved, and to love persons whom the king looked upon as outcasts,
and to pity those whom he regarded with unchangeable and implacable aversion.

IX. (46) But when the Egyptian authorities had once got an opportunity of attacking the young
man, having already reason for looking upon him with suspicion (for they well knew that he would
hereafter bear them ill-will for their evil practices, and would revenge himself on them when he
had an opportunity) they poured in, at all times and from all quarters, thousands and thousands of
calumnies into the willing ears of his grandfather, so that they even implanted in his mind an
apprehension that Moses was plotting to deprive him of his kingdom, saying to him: "He will strip
you of your crown. He has no humble designs or notions. He is continually seeking to busy
himself in what does not concern him, and to acquire some additional power. He is eager for the
kingdom before his time. He caresses some people; he threatens others; he kills others without a
trial; he hates all those who are the best affected towards you. Why do you delay? Why do you
not cut short all his designs and machinations? Delay on the part of those against whom they are
plotting is of the greatest advantage to those who wish to attack them." (47) As they urged these
arguments to the king he retreated to the contiguous country of Arabia, where it was safe to
abide, entreating God that he would deliver his countrymen from inextricable calamities, and
would worthily chastise their oppressors who omitted no circumstance of insolence and tyranny,
and would double his joy by allowing him to behold the accomplishment of both these prayers.
And God heard his prayers, looking favourably on his disposition, so devoted to what is good, and
so hostile to what is evil, and not long after he pronounced his decision upon the affairs of that
land as became a God. (48) But while he was preparing to display the decision which he was
about to pronounce, Moses was devoting himself to all the labours of virtue, having a teacher
within himself, virtuous reason, by whom he had been trained to the most virtuous pursuits of life,
and had learnt to apply himself to the contemplation and practice of virtue and to the continual
study of the doctrines of philosophy, which he easily and thoroughly comprehended in his soul,
and committed to memory in such a manner as never to forget them; and, moreover, he made all
his own actions, which were intrinsically praiseworthy, to harmonise with them, desiring not to
seem wise and good, but in truth and reality to be so, because he made the right reason of nature
his only aim; which is, in fact, the only first principle and fountain of all the virtues. (49) Any one
else, perhaps, fleeing from the implacable fury of the king, and coming now for the first time into a
foreign land, when he had not as yet associated with or learnt the customs of the natives, and not
knowing with any accuracy the objects in which they delighted or which they regarded with
aversion, would have been desirous to enjoy tranquillity and to live in obscurity, escaping the
notice of men in general; or else, if he had wished to come forward in public, he would have
endeavoured by all means to propitiate the powerful men and those in the highest authority in the
country by persevering attentions, as men from whom some advantage or assistance might be
expected, if any pursuers should come after him and endeavour to drag him away by force. (50)
But this man proceeded by the path which was the exact opposite of that which was the probable
one for him to take, following the healthy impulses of his soul, and not allowing any one of them
to be impeded in its progress. On which account, at times, with the fervour of youth, he attempted
things beyond his existing strength; looking upon justice as an irresistible power, by which he was
encouraged so as to go spontaneously to the assistance of the weaker side.

X. (51) I will also mention one action which was done by him at that time, even although it
may be but a trifling one in appearance, but still it proceeded from a lofty spirit. The Arabs are
great breeders of cattle, and they all feed their flocks together, not merely men, but also women,
and youths, and maidens with them, and this, too, not merely in the obscurer classes and lower
ranks of life, but also among the most eminent persons of the nation. (52) Now there were seven
damsels, whose father was the priest, and they all came to a certain fountain leading their flocks,
and having loosened their vessels and let them down by thongs they succeeded one another in
drawing up the water, so as for them all to have an equal share in the work; and in this way they
cheerfully and rapidly filled the troughs which were at hand. (53) And when other shepherds
came up they disregarded the weakness of the damsels and endeavoured to drive them away
with their flocks, and then brought their own herds to the drink that was prepared, desiring to reap
the fruits of the labour of others. (54) But Moses, seeing what was done, for he was at no great



distance, hastened and ran up; and, when he had come near to them, he said: "Will not you
desist from behaving thus unjustly, thinking this solitary place a fitting field for the exercise of your
covetousness? Are you not ashamed to have such cowardly arms and hands? You are long-
haired people, female flesh, and not men. The damsels behave like vigorous youths, hesitating
about nothing that they ought to do; but you, young men, are now behaving lazily, like girls. (55)
Will you not depart? Will you not be off and give place to those who arrived first, to whom the
water belongs, and who are entitled to it; when you ought rather to have drawn water for them,
that so they might have had it in greater abundance? And are you, on the contrary, endeavouring
to take away from them what they themselves have got ready? "But | swear, by the celestial eye
of justice, which sees what is done even in the most solitary places, that you shall not take it from
them. (56) And at all events, now justice has sent me and appointed me to bring them assistance
who never expected such an officer; for | am an ally to these damsels who are thus injured by
violence, and | come with a might which you evil-doers and covetous people cannot face, but you
shall feel it wounding you in an invisible manner, if you do not change your ways." (57) He said
this; and they, being alarmed at his words, since while he was speaking he appeared inspired,
and his appearance became changed, so that he looked like a prophet, and fearing lest he might
be uttering divine oracles and predictions, they obeyed and became submissive, and brought
back the flock of the maidens to the troughs, first of all removing their own cattle.

XI. (58) So the damsels went home exceedingly delighted, and they related all that had
happened to them beyond their hopes, so that they wished their father with an earnest desire to
see the stranger. At all events he blamed them for their ingratitude, speaking as follows: "What
were ye about, that ye let him go, when you ought at once to have brought him hither, and to
have entreated him to come if he declined? Or when did you see any inhospitality in me? Or do
you expect never again to fall into difficulties? Those who are forgetful of services must needs
lack defenders, but nevertheless hasten after him, for as yet the error which you have committed
may be repaired; and go with haste and invite him first of all to a hospitable reception, and then
endeavour to requite his service, for great thanks are due to him." (59) So they made haste, and
went after him, and overtook him at no great distance from the fountain; and when they had
delivered their father's message to him, they persuaded him to return home with them. And their
father was at once greatly struck by his appearance, and soon afterwards he learnt to admire his
wisdom, for great natures are very easily discovered, and do not require a length of time to be
appreciated, and so he gave him the most beautiful of his daughters to be his wife, conjecturing
by that one action of his how completely good and excellent he was, and testifying that what is
good is the only thing which deserves to be loved, and that it does not require any external
recommendation, but bears in itself proofs by which it may be known and understood. (60) And
after his marriage, Moses took his father-in-law's herds and tended them, being thus instructed in
the lessons proper to qualify him for becoming the leader of a people, for the business of a
shepherd is a preparation for the office of a king to any one who is destined to preside over that
most manageable of all flocks, mankind, just as hunting is a good training-school for men of
warlike dispositions; for they who are practising with a view to learning the management of an
army, previously study the science of hunting, brute animals being as some raw material exposed
to their attacks in order for them to practise the art of commanding on each occasion of war or of
peace, (61) for the pursuit of wild beasts is a training-school of strategy to be developed against
enemies, and the care and management of tame animals is a royal training for the government of
subjects; for which reason kings are called shepherds of their people, not by way of reproach, but
as a most especial and pre-eminent honour. (62) And it appears to me, who have examined the
matter not with any reference to the opinions of the many, but solely with regard to truth (and he
may laugh who pleases), that that man alone can be a perfect king who is well skilled in the art of
the shepherd, being thus instructed as to more important matters by experience of the inferior
animals; for it is impossible for great things to be brought to perfection before small ones.

XIl. (63) Therefore Moses, having become the most skilful herdsman of his time, and the
most prudent provider of all the necessary things for his flock, and of all things which tended to
their advantage, because he never delayed or hesitated, but exerted a voluntary and
spontaneous cheerfulness in all things necessary for the animals under his charge, (64) saw his



flocks increase with great joy and guileless good faith, so that he soon incurred the envy of the
other herdsmen, who saw nothing in their own flocks resembling the condition of his; but they
thought themselves well off if they continued as before, while the flock of Moses would have been
thought to be falling off if it had not improved, every day, by reason of the vast augmentations that
it was in the habit of receiving in beauty from its high condition and fatness, and in number from
the prolific character of the females, and the wholesome way in which it was fed and managed.
(65) And when Moses was leading his flock into a situation full of good water and good grass,
where there was also a great deal of herbage especially suitable for sheep, he came upon a
certain grove in a valley, where he saw a most marvellous sight. There was a bush or briar, a
very thorny plant, and very weak and supple. This bush was on a sudden set in a blaze without
any one applying any fire to it, and being entirely enveloped from the root to the topmost branch
by the abundant flame, as though it had proceeded from some fountain showering fire over it, it
nevertheless remained whole without being consumed, like some impassible essence, and not as
if it were itself the natural fuel for fire, but rather as if it were taking the fire for its own fuel. (66)
And in the middle of the flame there was seen a certain very beautiful form, not resembling any
visible thing, a most Godlike image, emitting a light more brilliant than fire, which any one might
have imagined to be the image of the living God. But let it be called an angel, because it merely
related (diepngelleto) the events which were about to happen in a silence more distinct than any
voice by reason of the marvellous sight which was thus exhibited. (67) For the burning bush was
a symbol of the oppressed people, and the burning fire was a symbol of the oppressors; and the
circumstance of the burning bush not being consumed was an emblem of the fact that the people
thus oppressed would not be destroyed by those who were attacking them, but that their hostility
would be unsuccessful and fruitless to the one party, and the fact of their being plotted against
would fail to be injurious to the others. The angel, again, was the emblem of the providence of
God, who mitigates circumstances which appear very formidable, so as to produce from them
great tranquillity beyond the hopes or expectation of any one.

ON THE LIFE OF MOSES, | - Part 2°

*Yonge's title, A Treatise on the Life of Moses, that is to say,
On the Theology and Prophetic Office of Moses, Book I.

XIII. (68) But we must now accurately investigate the comparison here made. The briar, as
has been already said, is a most weak and supple plant, yet it is not without thorns, so that it
wounds one if one only touches it. Nor was it consumed by fire, which is naturally destructive, but
on the contrary it was preserved by it, and in addition to not being consumed, it continued just as
it was before, and without undergoing any change whatever itself, acquired additional brilliancy.
(69) All these circumstances are an allegory to intimate the suggestions given by the other
notions which at that time prevailed, almost crying out in plain words to persons in affliction, "Do
not faint; your weakness if your strength, which shall pierce and wound innumerable hosts. You
shall be saved rather than destroyed, by those who are desirous to destroy your whole race
against their will, so that you shall not be overwhelmed by the evils with which they will afflict you,
but when your enemies think most surely that they are destroying you, then you shall most
brilliantly shine out in glory." (70) Again, the fire, which is a destructive essence, convicting the
men of cruel dispositions, says, Be not elated so as to rely on your own strength; be admonished
rather when you see irresistible powers destroyed. The consuming power of flame is itself
consumed like firewood, and the wood, which is by its intrinsic nature capable of being burnt,
burns other things visibly like fire.

XIV. (71) God, having shown this prodigious and miraculous sight to Moses, gave him, in this
way, a most visible lesson as to the events which are about to be accomplished; and he begins to
exhort him, by divine admonitions and predictions, to apply himself to the government of his
nation, as one who was to be not only the author of its freedom, but also its leader in its migration



from Egypt, which should take place at no distant period; promising to be present with him as his
coadjutor in every thing. (72) For says God, "I myself have had compassion for a long time on
them while ill-treated and subjected to insolence hard to be borne, while there was no man to
lighten their sufferings, nor to pity their calamities; for | have seen them all, each individual
privately and the whole nation, with one accord turning to address supplications and prayer to
me, and hoping for assistance from me. And | am by nature merciful, and propitious to all sincere
suppliants. (73) But go thou to the king of the country, without fearing any thing whatever; for the
former king is dead from whom you fled for fear of his plotting against thee. And another king now
governs the land, who has no ill-will against thee on account of any thing, and who has taken the
elders of the nation into his council; tell him that the whole nation is called forth by me, by my
divine oracle, that in accordance with the customs of their ancestors they may depart three days'
journey out of the country, and there may sacrifice unto me." (74) But Moses, not being ignorant
that even his own countrymen would distrust his word, and also that every one else would do so,
said, "If then they ask what is the name of him who sent thee, and if | know not what to reply to
them, shall | not seem to be deceiving them?" (75) And God said, "At first say unto them, | am
that | am, that when they have learnt that there is a difference between him that is and him that is
not, they may be further taught that there is no name whatever that can properly be assigned to
me, who am the only being to whom existence belongs. (76) And if, inasmuch as they are weak in
their natural abilities, they shall inquire further about my appellation, tell them not only this one
fact that | am God, but also that | am the God of those men who have derived their names from
virtue, that | am the God of Abraham, and the God of Isaac, and the God of Jacob, one of whom
is the rule of that wisdom which is derived from teaching, another of natural wisdom, and the third
of that which is derived from practice. And if they are still distrustful they shall be taught by these
tokens, and then they shall change their dispositions, seeing such signs as no man has hitherto
either seen or heard." (77) Now the tokens were as follows. The rod which Moses held in his
hand God ordered him to throw down on the ground; and immediately it received life, and crawled
along, and speedily became the most powerful of all the animals which want feet, namely an
immense serpent, complete in all its parts. And when Moses retreated from the beast, and out of
fear was on the point of taking to flight, he was called back again; and when God laid his
commands upon him, and inspired him with courage, he laid hold of it by the tail; (78) and the
serpent, though still crawling onwards, stopped at his touch, and being stretched out at its full
length again returned to its original elements and because the same rod as before, so that Moses
marvelled at both the changes, not knowing which was the most wonderful; as he was unable to
decide between them, his soul being overwhelmed with these appearances of equal strangeness.
(79) This now was the first sign. The second miraculous token was afforded to him at no great
distance of time. God commanded him to put one of his hands in his bosom and hide it there, and
a moment afterwards to draw it out again. And when he had done what he was commanded, his
hand in a moment appeared whiter than snow. Again, when he had put his hand a second time
into his bosom, and had a second time drawn it forth, it returned to its original complexion, and
resumed its proper appearance. (80) These two lessons he was taught in solitude, when he was
alone with God, like a pupil alone with his master, and having about him the instruments with
which these wonders were worked, namely, his hand and his rod, with which indeed he walked
along the road. (81) But the third he could not carry about with him, nor could he be instructed as
to that beforehand; but it was destined to astonish him not less than the others, deriving the origin
of its existence from Egypt. And this was its character. God said, "The water of the river, as much
as you can take up in your hand and pour upon the ground shall be dark blood, being both in
colour and in power transformed with a complete transformation." (82) And, as was natural, this
also appeared credible to Moses, not merely by reason of the truth-telling nature of the speaker
but also because of the marvels that had already been shown to him, with respect to his hand
and to his rod. (83) But though he believed the words of God, nevertheless he tried to avoid the
office to which God was appointing him, urging that he was a man of a weak voice, and slow of
speech, and not eloquent, and especially so ever since he had heard God himself speaking. For
judging the greatest human eloquence to be mere speechlessness in comparison with the truth,
and being also prudent and cautious by nature, he shrunk from the undertaking, thinking such
great matters proper for proud and bold men and not for him. And he entreated God to choose
some one else who would be able easily to accomplish all the commands which he thus laid upon



him. (84) But he approved of his modesty, and said, "Art thou ignorant who it is that giveth to man
a mouth, and who has formed his windpipe and his tongue, and all the apparatus of the articulate
voice? | am he. Therefore, fear thou nothing. For when | approve, every thing will become
articulate and clear, and will change for the better, and improve; so that no one shall hinder thee,
but the stream of thy words shall flow forth in a rapid and smooth current as if from a pure
fountain. And if there is any need of an interpreter, thou shalt have thy brother, who will be a
subordinate mouthpiece for thee, that he may utter to the multitude the words which he receives
from thee, while thou utterest to him the words that thou receivest from God."

XV. (85) Having heard these things (for it as not at all safe or free from danger to oppose the
commands of God), he departed and proceeded with his wife and children by the road leading to
Egypt, on which he met with his brother and persuaded him to accompany him, announcing to
him the oracular commands which he had received from God. And his brother's soul was already
wrought up to obedience by divine providence, so that he, without hesitation, agreed to his
proposal and readily followed him. (86) And when they thus arrived in Egypt with one mind and
soul, they first of all collected together the elders of the nation in a secret place, and there they
laid the commands of God before them, and told them how God had conceived pity and
compassion for them, promised them freedom and a departure from thence to a better country,
promising also that he himself would be their guide on their road. (87) And after these events,
they take courage now to converse with the king with respect to sending forth their people from
his territories that they might sacrifice to God; for they said, "That it was necessary that their
national sacrifices should be accomplished in the wilderness, inasmuch as they were not
performed in the same manner as the sacred rites of other nations, but according to a system and
law removed from the ordinary course, on account of the special peculiarities of their habits." (88)
But the monarch, who from his cradle had had his soul filled with all the arrogance of his
ancestors, and who had no notion in the world of any God appreciable only by the intellect apart
from those objects which are visible to the sight, answered them with insolence, saying, "Who is it
whom | am to obey? | know not this new Lord of whom you are speaking. | will not let the nation
go to be disobedient and headstrong under pretence of fasts and sacrifices.” (89) And then, like a
man of cruel and passionate disposition and implacable in his anger, he commanded the
overseers of the works to oppress them still more, because they had previously given them some
relaxation and leisure, saying that, it was from this relaxation and leisure, that their forming
designs of feasting and sacrifice had arisen; for that men who were in great straits did not think of
these things, but only those whose life had been spent in much east and luxury. (90) Therefore
the Jews had now to endure more terrible afflictions than before, and were indignant at Moses
and his brother as deceivers, and accused them, sometimes secretly and sometimes openly, and
charged them with impiety in appearing to have spoken falsely against God; and accordingly
Moses began to exhibit the marvellous wonders which he had been previously taught, thinking
that thus he should be able to bring over those who saw them from their former incredulity to
believe all that he said. (91) And this exhibition of prodigies was carefully displayed before the
king and magistrates of the Egyptians.

XVI. Therefore, when all the powerful men of the state were assembled round the king, the
brother of Moses taking his rod, and shaking it in a very remarkable and demonstrative manner,
threw it on the ground, and it immediately became a serpent. And all those who were standing
around saw it, and marvelled and, in alarm and terror, withdrew, and fled. (92) But all the sophists
and magicians who were present said, "Why are you thus alarmed? we also are not unpractised
in such tricks as these, and we are skilled in an art which can produce similar effects." And then
each of them threw down the rod which he held in his hand, and so there was a multitude of
serpents which went crawling about that rod which had first been changed. (93) And that serpent,
with the excess of his power, raised himself up on high, and dilated his chest, and opened his
mouth, and with the violent impulse of an attractive drawing in of his breath, drew them all
towards him as if he had surrounded a large cast of fishes in a net cast around them, and then,
when he had swallowed them all, he returned to his original nature of a stick. (94) So now the
marvellous sight thus exhibited to them wrought a fear in the soul of every one of these wicked
and malicious men, so that they no longer fancied that what was done was the trick or artifice of



men, devised merely for deceit; but they saw that it was a more divine power which was the
cause of these things, to which all things are easy. (95) But when by the evident might of what
was done they were compelled to confess this, they still were not the less audacious, clinging to
their original inhumanity and impiety as to some inalienable virtue, and not pitying those who
were unjustly enslaved, nor doing any such things as they were commanded by the word of God.
And though God himself had declared his will to them by demonstrations clearer than any verbal
commands, namely, by signs and wonders, still they required a yet more severe impression to be
made upon them, and it was necessary for him to rise up against them with still greater power;
and accordingly, those foolish men, whom reason and command could not influence, are
corrected by a series of afflictions: and ten punishments were inflicted on the land; (96) so that
the number of the chastisements might be complete which was inflicted upon those who had
completed their sins; and the punishment far transcended all ordinary visitations.

XVII. For the elements of the universe, earth, water, air, and fire, of which the world was
made, were all by the command of God, brought into a state of hostility against them, so that the
country of those impious men was destroyed, in order to exhibit the height of the authority which
God wielded, who had also fashioned those same elements at the creation of the universe, so as
to secure its safety, and who could change them all whenever he pleased, to effect the
destruction of impious men. (97) And he divided his punishments, entrusting three, those which
proceeded from those elements which are composed of more solid parts, namely, earth and
water, from which all the corporeal distinctive realities are perfected, to the brother of Moses. An
equal number, those which proceeded from the elements which are the most prolific of life,
namely, air and fire, he committed to Moses himself alone. One, the seventh, he entrusted to both
in common; the other three, to make up the whole number of ten, he reserved for himself. (98)
And first of all he began to bring on the plagues derived from water; for as the Egyptians used to
honour the water in an especial degree, thinking that it was the first principle of the creation of the
universe, he thought it fitting to summon that first to the affliction and correction of those who thus
honoured it. (99) What then happened no long time after the events | have already mentioned?
The brother of Moses, by the divine command, smote with his rod upon the river, and
immediately, throughout its whole course, from Ethiopia down to the sea, it is changed into blood
and simultaneously with its change, all the lakes, and ditches, and fountains, and wells, and
spring, and every particle of water in all Egypt, was changed into blood, so that, for want of drink,
they digged round about the banks of the river, but the streams that came up were like veins of
the body in a hoemorrhage, and spirted up channels of blood like springs, no transparent water
being seen anywhere. (100) And all the different kinds of fish died, inasmuch as all the vivifying
power of the river was changed to a destructive power, so that everything was everywhere filled
with foetid odours, from such vast number of bodies putrifying all together. Moreover, a great
number of men perished from thirst, and their bodies lay in heaps in the roads, since their
relations had not strength to convey those who had died to the tombs; (101) for this evil lasted
seven days, until the Egyptians entreated Moses, and Moses entreated God, to show pity on
those who were thus perishing. And God, being merciful in his nature, changed the blood back
again to wholesome water, restoring to the river its pristine clear and vivifying streams.

XVIII. (102) But again, after a brief respite, the Egyptians returned to the same cruelty and
carelessness as before, as if either justice had been utterly banished from among men, or as if
those who had endured one punishment were not wont to be chastised a second time; but when
they suffered they were taught like young children, not to despise those who corrected them; for
the punishment which followed, on the track of the last, was slow indeed to come, while they were
also slow, but when they hastened to do wrong, it ran after them and overtook them. (103) For
again, the brother of Moses, being ordered to do so, stretched out his hand and held his rod over
all the canals, and lakes, and marches; and at the holding forth of his rod, so immense a
multitude of frogs came up, that not only the market-place, and all the spots open to the air, were
filled with them, but likewise all the stables for cattle, the houses, and all the temples, and every
building, public or private, as if nature had designed to send forth one race of aquatic animals into
the opposite region of earth, to form a colony there, for the opposite region to water is earth. (104)
Inasmuch then as they could not go out of doors, because all the passages were blocked up, and



could not remain in-doors, for the frogs had already occupied all the recesses, and had crawled
up to the very highest parts of the houses, they were now in the very greatest distress, and in
complete despair of safety. (105) Again, therefore, they have recourse to the same means of
escape by entreating Moses, and the king now promised to permit the Hebrews to depart, and
they propitiated God with prayers. And when God consented, some of the frogs at once returned
into the river, and there were also heaps of those which died in the roads, and the people also
brought loads of them out of their houses, on account of the intolerable stench which proceeded
from them, and the smell from their dead carcases, in such numbers, went up to heaven,
especially as frogs, even while alive, cause great annoyance to the outward senses.

XIX. (106) And when they had a little recovered from this punishment, then, like wrestlers at
the games, who have recovered fresh strength after a struggle, that so they may contend again
with renewed vigour, they again returned to their original wickedness, forgetting the evils which
they had already experienced. (107) And when God had put an end to the punishments which
were to proceed out of the water, he brought up others out of the land, still employing the same
minister of punishment; and he now, in obedience to the command which he received, smote the
ground with his rod, and an abundance of lice was poured out everywhere, and it extended like a
cloud, and covered the whole of Egypt. (108) And that little animal, even though it is very small, is
exceedingly annoying; for not only does it spoil the appearance, creating unseemly and injurious
itchings, but it also penetrates into the inmost parts, entering in at the nostrils and ears? And it
flies into the eyes and injures the pupils, unless one takes great care; and what care could be
taken against so extensive a plague, especially when it was God who was inflicting the
punishment? (109) And perhaps some one may here ask why God punished the land with such
insignificant and generally despised animals, omitting bears, and lions, and leopards, and the
other races of wild beasts who devour human flesh; and if he did not send these, at least, he
might have sent Egyptian asps, the bites of which have naturally the power to cause death
instantly. (110) But if such a man really does not know, let him learn, first of all, that God was
desirous rather to admonish the Egyptians than to destroy them: for if he had designed to destroy
them utterly once for all, he would not have employed animals to be, as it were, his coadjutors in
the work of destruction, but rather such heaven-sent afflictions as famine and pestilence; (111)
and in the second place, let him also learn a lesson which is necessary to be learnt, and
applicable to every condition and age of life; and what is the lesson? This; that men, when they
make war, seek out the most mighty powers to gain them over to their alliance, such as shall
make amends for their own want of power: but God, who is the supreme and mightiest of all
powers, having need of no assistant, if ever he desires to use any instruments as it were for the
punishments which he desires to inflict, does not choose the most mighty or the greatest things
as his ministers, since he takes but little heed of their capacity, but he uses insignificant and small
agents, which he renders irresistible and invincible powers, and by their means he chastises
those who do wrong, as he does in this instance, (112) for what can be more insignificant than a
louse? And yet it was so powerful that all Egypt fainted under the host of them, and was
compelled to cry out, that "this is the anger of God." For all the earth put together, from one end
to the other, could not withstand the hand of God, no nor all the universe.

XX. (113) Such then were the chastisements which were inflicted by the agency of the
brother of Moses. But those in which Moses himself was the minister, and from what parts of
nature they were derived, must be next considered. Now next after the earth and the water, the
air and the heaven, which are the purest portions of the essences of the universe, succeeded
them as the medium of the correction of the Egyptians: and of this correction Moses was the
minister; (114) and first of all he began to operate upon the air. For Egypt almost alone, if you
except those countries which lie to the south of the equator, never is subject to that one of the
seasons of the year which is called winter, perhaps, as some say, from the fact of its not being at
any great distance from the torrid zone, since the essence of fire flows from that quarter in an
invisible manner, and scorches everything all around, or perhaps it is because the river overflows
at the time of the summer solstice, and so consumes all the clouds before they can collect for
winter; (115) for the river begins to rise at the beginning of the summer, and to fall towards the
end of summer; during which period the etesian gales increase in violence blowing from a



direction opposite to the mouths of the Nile, and by which it is prevented from flowing freely into
the sea, and by the violence of which winds, the sea itself is also raised to a considerable height,
and erects vast waves like a long wall, and so the river is agitated within the country. And then
when the two streams meet together, the river descending from its sources above, and the waters
which ought to escape abroad being turned back by the beating of the sea, and not being able to
extend their breadth, for the banks on each side of the river confine its streams, the river, as is
natural, rises to a height, and breaks its bounds; (116) perhaps also it does so because it was
superfluous for winter to occur in Egypt; for the object for which showers of rain are usually
serviceable, is in this instance provided for by the river which overflows the fields, and turns them
into one vast lake, to make them productive of the annual crops; (117) but nature does not
expend her powers to no purpose when they are not wanted, so as to provide rain for a land
which does not require it, but it rejoices in the variety and diversity of scientific operations, and
arranges the harmony of the universe from a number of opposite qualities. And for this reason it
supplies the benefits which are derivable from water, to some countries, by bestowing it on them
from above, namely from heaven, and to others it gives it from below by means of springs and
rivers; (118) though then the land was thus arranged, and enjoyed spring during the winter
solstice, and since it is only the parts along the seacoasts that are ever moistened with a few
drops of rain, and since the country beyond Memphis, where the palace of the king of Egypt is,
does never even see snow at all; now, on the contrary, the air suddenly assumed a new
appearance, so that all the things which are seen in the most stormy and wintry countries, come
upon it all together; abundance of rain, and torrents of dense and ceaseless hail, and heavy
winds met together and beat against one another with violence; and the clouds burst, and there
were incessant lightnings, and thunders, and continued roarings, and flashes which made a most
wonderful and fearful appearance. For though the lightning and the thunderbolts penetrated and
descended through the hail, being quite a contrary substance, still they did not melt it, nor were
the flashes extinguished by it, but they remained as they were before, and ran up and down in
long lines, and even preserved the hail. (119) And not only did the excessive violence of the
storm drive all the inhabitants to excessive despair, but the unprecedented character of the
visitation tended likewise to the same point. For they believed, as was indeed the case, that all
these novel and fearful calamities were caused by the divine anger, the air having assumed a
novel appearance, such as it had never worn before, to the destruction and overthrow of all trees
and fruits, by which also great numbers of animals were destroyed, some in consequence of the
exceeding cold, others though the weight of the hail which fell upon them, as if they had been
stoned, while some again were destroyed by the fire of the lightning. And some remained half
consumed, bearing the marks of the wounds caused by the thunderbolts, for the admonition and
warning of all who saw them.

XXI. (120) And when this evil had abated, and when the king and his court had again
resumed their confidence, Moses stretched forth his rod into the air, at the command of God. And
then a south wind of an uncommon violence set in, which increased in intensity and vehemence
the whole of that day and night, being of itself a very great affliction; for it is a drying wind,
causing headaches, and terrible to bear, calculated to cause grief, and terror, and perplexity in
Egypt above all countries, inasmuch as it lies to the south, in which part of the heaven the
revolutions of the light-giving stars take place, so that whenever that wind is set in motion, the
light of the sun and its fire is driven in that direction and scorches up every thing. (121) And with
this wind a countless number of animals was brought over the land, animals destroying all plants,
locusts, which devoured every thing incessantly like a stream, consuming all that the
thunderstorms and the hail had left, so that there was not a green shoot seen any longer in all
that vast country. (122) And then at length the men in authority came, though late, to an accurate
perception of the evils that had come upon them, and came and said to the king, "How long wilt
thou refuse to permit the men to depart? Dost thou not understand, from what has already taken
place, that Egypt is destroyed?" And he agreed to all they said, yielding as far as appearances
went at least; but again, when the evil was abated at the prayer of Moses, the wind came from
the sea side, and took up the locusts and scattered them. (123) And when they had been
completely dispersed, and when the king was again obstinate respecting the allowing the nation
to depart, a greater evil than the former ones was descended upon him. For while it was bright



daylight, on a sudden, a thick darkness overspread the land, as if an eclipse of the sun more
complete than any common one had taken place. And it continued with a long series of clouds
and impenetrable density, all the course of the sun's rays being cut off by the massive thickness
of the veil which was interposed, so that day did not at all differ from night. For what indeed did it
resemble, but one very long night equal in length to three days and an equal number of nights?
(124) And at this time they say that some persons threw themselves on their beds, and did not
venture to rise up, and that some, when any of the necessities of nature overtook them, could
only move with difficulty by feeling their way along the walls or whatever else they could lay hold
of, like so many blind men; for even the light of the fire lit for necessary uses was either
extinguished by the violence of the storm, or else it was made invisible and overwhelmed by the
density of the darkness, so that that most indispensable of all the external senses, namely, sight,
though unimpaired, was deprived of its office, not being able to discern any thing, and all the
other senses were overthrown like subjects, the leader having fallen down. (125) For neither was
any one able to speak or to hear, nor could any one venture to take food, but they lay themselves
down in quiet and hunger, not exercising any of the outward senses, but being wholly
overwhelmed by the affliction, till Moses again had compassion on them, and besought God in
their behalf. And he restored fine weather, and produced light instead of darkness, and day
instead of night.

XXII. (126) Such, they say, were the punishments inflicted by the agency of Moses alone, the
plague, namely, of hail and thunderstorms, the plague of locusts, and the plague of darkness,
which rejected every imaginable description of light. Then he himself and his brother brought on
one together, which | shall proceed to relate. (127) At the command of God they both took up
ashes from the furnace in their hands, which Moses on his part sprinkled in the air. Then a dust
arose on a sudden, and produced a terrible, and most painful, and incurable ulceration over the
whole skin both of man and of the brute beasts; and immediately their bodies became swollen
with the pustules, having blisters all over them full of matter which any one might have supposed
were burning underneath and ready to burst; (128) and the men were, as was natural, oppressed
with pain and excessive agony from the ulceration and inflammation, and they suffered in their
souls even more than in their bodies, being wholly exhausted with anguish. For there was one
vast uninterrupted sore to be seen from head to foot, those which covered any particular part of
any separate limb spreading so as to become confused into one huge ulcer; until again, at the
supplication of the lawgiver, which he made on behalf of the sufferers, the disease became more
tolerable. (129) Therefore, in this instance the two brothers afforded the Egyptians this warning in
unison, and very properly; the brother of Moses acting by means of the dust which rose up, since
to him had been committed the superintendence of the things which proceeded from the earth;
and Moses, by means of the air which was thus changed for the affliction of the inhabitants, and
his ministrations were assigned to the afflictions to be cause by the air and by the heaven.

XXIII. (130) The remaining punishments are three in number, and they were inflicted by God
himself without any agency or ministration of man, each of which I will now proceed to relate as
well | can. The first is that which was inflicted by means of that animal which is the boldest in all
nature, namely, the dog-fly (kynomuia) which those person who invent names have named with
great propriety (for they were wise men); combining the name of the appellation of the most
impudent of all animals, a fly and a dog, the one being the boldest of all terrestrial, and the other
the boldest of all flying, animals. For they approach and run up fearlessly, and if any one drives
them away, they still resist and renew their attack, so as never to yield until they are sated with
blood and flesh. (131) And so the dog-fly, having derived boldness from both these animals, is a
biting and treacherous creature; for it shoots in from a distance with a whizzing sound like an
arrow; and when it has reached its mark it sticks very closely with great force. (132) But at this
time its attack was prompted by God, so that its treachery and hostility were redoubled, since it
not only displayed all its own natural covetousness, but also all that eagerness which it derived
from the divine providence which went it forth, and armed it and excited it to acts of valour against
the natives. (133) And after the dog-fly there followed another punishment unconnected with any
human agency, namely, the mortality among the cattle; for all the herds of oxen, and flocks of
goats, and vast flocks of sheep, and all the beasts of burden, and all other domestic animals of



every kind died in one day in a body, as if by some agreement or at some given signal;
foreshowing the destruction of human beings which was about to take place a short time
afterwards as in a pestilential disease; for the sudden destruction of irrational animals is said to
be an ordinary prelude to pestilential diseases.

ON THE LIFE OF MOSES, | - Part 3°

*Yonge's title, A Treatise on the Life of Moses, that is to say,
On the Theology and Prophetic Office of Moses, Book I.

XXIV. (134) After which the tenth and last punishment came, exceeding in terror all that had
gone before, namely, the death of the Egyptians themselves. Not of them all, for God had not
decreed to make the whole country desolate, but only to correct it. Nor even of the greatest
number of the men and women of every age all together, but he permitted the rest to live, and
only passed sentence of death on all the first-born, beginning with the eldest of the king's sons,
and ceasing with the first-born son of the most obscure grinder at the mill; (135) for, about
midnight, all those children who had been the first to address their fathers and their mothers, and
who had also been the first to be addressed by them as their sons, though they were in good
health and in full vigour of body, all, without any apparent cause, were suddenly slain in the flower
of their youth; and they say that there was not a single house in the whole land which was exempt
from the visitation. (136) But at dawn of day, as was natural, when every one beheld his nearest
and dearest relatives unexpectedly dead, with whom up to the evening before they had lived in
one home and at one table, being overwhelmed with the most bitter grief, filled every place with
lamentation. So that it came to pass, on account of the universality of the calamity, as all men
were weeping altogether with one accord, that there was but one universal sound of wailing heard
over the whole land from one end to the other. (137) And, for a while, they remained in their
houses, no one being aware of the misfortune which had befallen his neighbour, but lamenting
only for his individual loss. But when any one went out of doors and learnt the misfortunes of
others also, he at once felt a double sorrow, grieving for the common calamity, in addition to his
own private misfortune, a greater and more grievous sorrow being thus added to the lesser and
lighter one, so that every one felt deprived of all hope of consolation. For who was likely to
comfort another when he himself stood in need of the same consolation? (138) But, as is usual in
such circumstances, men thinking that the present evils were the beginning of greater ones, and
being filled with fear lest those who were still living should also be destroyed, ran weeping to the
king's palace, and rent their clothes, and cried out against the sovereign, as the cause of all the
terrible evils that had befallen them. (139) "For if," said they, "immediately when Moses at the
beginning first came to him he had allowed his nation to depart, we should never have
experienced any one of the miseries that have befallen us at all. But he yielded to his natural
obstinacy and haughtiness, and so we have reaped the ready reward of his unreasonable
contentiousness." Then one man encouraged another to drive the Jewish people with all speed
out of the whole country, and not to allow them to remain one day, or rather one single hour,
looking upon every moment that they abode among them as an irremediable calamity.

XXV. (140) So they, being now driven out of the land and pursued, coming at last to a proper
notion of their own nobility and worth, ventured upon a deed of daring such as became the free to
dare, as men who were not forgetful of the iniquitous plots that had been laid against them; (141)
for they carried off abundant booty, which they themselves collected, by means of the hatred in
which they were held, and some of it they carried themselves, submitting to heavy burdens, and
some they placed upon their beasts of burden, not in order to gratify any love of money, or, as
any usurer might say, because they coveted their neighbours' goods. (How should they do so?)
But, first of all, because they were thus receiving the necessary wages from those whom they had
served for so long a time; and, secondly, because they had a right to afflict those at whose hands



they had suffered wrong with afflictions slighter than, and by no means equal to, what they had
endured. For how can the deprivation of money and treasures be equivalent to the loss of liberty?
on behalf of which those who are in possession of their senses dare not only to cast away all their
property, but even to venture their lives? (142) So they now prospered in both particulars:
whether in that they received wages as it in price, which they now exacted from unwilling
paymasters, who for a long period had not paid them at all; and, also, as if they were at war, they
looked upon it as fitting to carry off the treasures of the enemy, according to the laws of
conquerors; for it was the Egyptians who had set the example of acts of injustice, having, as |
said before, enslaved foreigners and suppliants, as if they had been prisoners taken in war. And
so they now, when an opportunity offered, avenged themselves without any preparation of arms,
justice itself holding a shield over them, and stretching forth its hand to help them.

XXVI. (143) Such, then, were the afflictions and punishments by which Egypt was corrected;
not one of which ever touched the Hebrews, although they were dwelling in the same cities and
villages, and even houses, as the Egyptians, and touching the same earth and water, and air and
fire, which are all component parts of nature, and which it is impossible to escape from. And this
is the most extraordinary and almost incredible thing, that, by the very same events happening in
the same place and at the same time, one people was destroyed and the other people was
preserved. (144) The river was changed into blood, but not to the Hebrews; for when these latter
went to draw water from it, it underwent another change and became drinkable. Frogs went up
from the water upon the land, and filled all the market-places, and stables, and dwelling-houses;
but they retreated from before the Hebrews alone, as if they had been able to distinguish between
the two nations, and to know which people it was proper should be punished and which should be
treated in the opposite manner. (145) No lice, no dog-flies, no locusts, which greatly injured the
plants, and the fruits, and the animals, and the human beings, ever descended upon the
Hebrews. Those unceasing storms of rain and hail, and thunder and lightning, which continued so
uninterruptedly, never reached them; they never felt, no not even in their dreams, that most
terrible ulceration which caused the Egyptians so much suffering; when that most dense darkness
descended upon the others, they were living in bright daylight, a brilliancy as of hoon-day shining
all around them; when, among the Egyptians, all the first-born were slain, not one of the Hebrews
died; for it was not likely, since even that destruction of such countless flocks and herds of cattle
never carried off or injured a single flock or a single beats belonging to the Hebrews. (146) And it
seems to me that if any one had been present to see all that happened at that time, he would not
have conceived any other idea than that the Hebrews were there as spectators of the miseries
which the other nation was enduring; and, not only that, but that they were also there for the
purpose of being taught that most beautiful and beneficial of all lessons, namely, piety. For a
distinction could otherwise have never been made so decidedly between the good and the bad,
giving destruction to the one and salvation to the other.

XXVII. (147) And of those who now went forth out of Egypt and left their abodes in that
country, the men of age to bear arms were more than six hundred thousand men, and the other
multitude of elders, and children, and women were so great that it was not easy to calculate it.
Moreover, there also went forth with them a mixed multitude of promiscuous persons collected
from all quarters, and servants, like an illegitimate crowd with a body of genuine citizens. Among
these were those who had been born to Hebrew fathers by Egyptian women, and who were
enrolled as members of their father's race. And, also, all those who had admired the decent piety
of the men, and therefore joined them; and some, also, who had come over to them, having learnt
the right way, by reason of the magnitude and multitude of the incessant punishments which had
been inflicted on their own countrymen. (148) Of all these men, Moses was elected the leader;
receiving the authority and sovereignty over them, not having gained it like some men who have
forced their way to power and supremacy by force of arms and intrigue, and by armies of cavalry
and infantry, and by powerful fleets, but having been appointed for the sake of his virtue and
excellence and that benevolence towards all men which he was always feeling and exhibiting;
and, also, because God, who loves virtue, and piety, and excellence, gave him his authority as a
well-deserved reward. (149) For, as he had abandoned the chief authority in Egypt, which he
might have had as the grandson of the reigning king, on account of the iniquities which were



being perpetrated in that country, and by reason of his nobleness of soul and of the greatness of
his spirit, and the natural detestation of wickedness, scorning and rejecting all the hopes which he
might have conceived from those who had adopted him, it seemed good to the Ruler and
Governor of the universe to recompense him with the sovereign authority over a more populous
and more powerful nation, which he was about to take to himself out of all other nations and to
consecrate to the priesthood, that it might for ever offer up prayers for the whole universal race of
mankind, for the sake of averting evil from them and procuring them a participation in blessings.
(150) And when he had received this authority, he did not show anxiety, as some persons do, to
increase the power of his own family, and promote his sons (for he had two) to any great dignity,
so as to make them at the present time partakers in, and subsequently successors to, his
sovereignty; for as he always cherished a pure and guileless disposition in all things both small
and great, he now subdued his natural love and affection for his children, like an honest judge,
making these feelings subordinate to his own incorruptible reason; (151) for he kept one most
invariable object always steadily before him, namely, that of benefiting those who were subjected
to his authority, and of doing everything both in word and deed, with a view to their advantage,
never omitting any opportunity of doing anything that might tend to their prosperity. (152)
Therefore he alone of all the persons who have ever enjoyed supreme authority, neither
accumulated treasures of silver and gold, nor levied taxes, nor acquired possession of houses, or
property, or cattle, or servants of his household, or revenues, or anything else which has
reference to magnificence and superfluity, although he might have acquired an unlimited
abundance of them all. (153) But as he thought it a token of poverty of soul to be anxious about
material wealth, he despised it as a blind thing, but he honoured the far-sighted wealth of nature,
and was as great an admirer as any one in the world of that kind of riches, as he showed himself
to be in his clothes, and in his food, and in his whole system and manner of life, not indulging in
any theatrical affectation of pomp and magnificence, but cultivating the simplicity and
unpretending affable plainness of a private individual, but a sumptuousness which was truly royal,
in those things which it is becoming for a ruler to desire and to abound in; (154) and these things
are, temperance, and fortitude, and continence, and presence of mind, and acuteness, and
knowledge, and industry, and patience under evil, and contempt of pleasure, and justice, and
exhortations to virtue and blame, and lawful punishment of offenders, and, on the contrary, praise
and honour to those who did well in accordance with law.

XXVIII. (155) Therefore, as he had utterly discarded all desire of gain and of those riches
which are held in the highest repute among men, God honoured him, and gave him instead the
greatest and most perfect wealth; and this is the Wealth @ [The text here is very corrupt] of all
the earth and sea, and of all the rivers, and of all the other elements, and all combinations
whatever; for having judged him deserving of being made a partaker with himself in the portion
which he had reserved for himself, he gave him the whole world as a possession suitable for his
heir: (156) therefore, every one of the elements obeyed him as its master, changing the power
which it had by nature and submitting to his commands. And perhaps there was nothing
wonderful in this; for if it be true according to the proverb, --

"That all the property of friends is common;"

and if the prophet was truly called the friend of God, then it follows that he would naturally
partake of God himself and of all his possessions as far as he had need; (157) for God possesses
everything and is in need of nothing; but the good man has nothing which is properly his own, no,
not even himself, but he has a share granted to him of the treasures of God as far as he is able to
partake of them. And this is natural enough; for he is a citizen of the world; on which account he
is not spoken of as to be enrolled as a citizen of any particular city in the habitable world, since he
very appropriately has for his inheritance not a portion of a district, but the whole world. (158)
What more shall | say? Has he not also enjoyed an even greater communion with the Father and
Creator of the universe, being thought unworthy of being called by the same appellation? For he
also was called the god and king of the whole nation, and he is said to have entered into the
darkness where God was; that is to say, into the invisible, and shapeless, and incorporeal world,
the essence, which is the model of all existing things, where he beheld things invisible to mortal



nature; for, having brought himself and his own life into the middle, as an excellently wrought
picture, he established himself as a most beautiful and Godlike work, to be a model for all those
who were inclined to imitate him. (159) And happy are they who have been able to take, or have
even diligently laboured to take, a faithful copy of this excellence in their own souls; for let the
mind, above all other parts, take the perfect appearance of virtue, and if that cannot be, at all
events let it feel an unhesitating and unvarying desire to acquire that appearance; (160) for,
indeed, there is no one who does not know that men in a lowly condition are imitators of men of
high reputation, and that what they see, these last chiefly desire, towards that do they also direct
their own inclinations and endeavours. Therefore, when the chief of a nation begins to indulge in
luxury and to turn aside to a delicate and effeminate life, then the whole of his subjects, or very
nearly the whole, carry their desire for indulging the appetites of the belly and the parts below the
belly beyond all reasonable bounds, except that there may be some persons who, through the
natural goodness of their disposition, have a soul far removed from treachery, being rather
merciful and kind. (161) If, on the other hand, the chief of a people adopts a more austere and
dignified course of life, then even those of his subjects, who are inclined to be very incontinent,
change and become temperate, hastening, either out of fear or out of shame, to give him an idea
that they are devoted to the same pursuits and inclinations that he is; and, in fact, the lower
orders will never, no, nor will mad men even, reject the customs and habits of their superiors:
(162) but, perhaps, since Moses was also destined to be the lawgiver of his nation, he was
himself long previously, through the providence of God, a living and reasonable law, since that
providence appointed him to the lawgiver, when as yet he knew nothing of his appointment.

XXIX. (163) When then he received the supreme authority, with the good will of all his
subjects, God himself being the regulator and approver of all his actions, he conducted his people
as a colony into Phoenicia, and into the hollow Syria (Coele-syria), and Palestine, which was at
that time called the land of the Canaanites, the borders of which country were three days' journey
distant from Egypt. (164) Then he led them forward, not by the shortest road, partly because he
was afraid lest the inhabitants should come out to meet and to resist him in his march, from fear
of being overthrown and enslaved by such a multitude, and so, if a war arose, they might be
again driven back into Egypt, falling from one enemy to another, and being driven by their new
foes upon their ancient tyrants, and so become a sport and a laughingstock to the Egyptians, and
have to endure greater and more grievous hardships than before. He was also desirous, by
leading them through a desolate and extensive country, to prove them, and see how obedient
they would be when they were not surrounded by any abundance of necessaries, but were but
scantily provided and nearly in actual want. (165) Therefore, turning aside from the direct road he
found an oblique path, and thinking that it must extend as far as the Red Sea, he began to march
by that road, and, they say, that a most portentous miracle happened at that time, a prodigy of
nature, which no one anywhere recollects to have ever happened before; (166) for a cloud,
fashioned into the form of a vast pillar, went before the multitude by day, giving forth a light like
that of the sun, but by night it displayed a fiery blaze, in order that the Hebrews might not wander
on their journey, but might follow the guidance of their leader along the road, without any
deviation. Perhaps, indeed, this was one of the ministers of the mighty King, an unseen
messenger, a guide of the way enveloped in this cloud, whom it was not lawful for men to behold
with the eyes of the body.

XXX. (167) But when the king of Egypt saw them proceeding along a pathless track, as he
fancied, and marching through a rough and untrodden wilderness, he was delighted with the
blunder they were making respecting their line of march, thinking that now they were hemmed in,
having no way of escape whatever. And, as he repented of having let them go, he determined to
pursue them, thinking that he should either subdue the multitude by fear, and so reduce them a
second time to slavery, or else that if they resisted he should slay them all from the children
upwards. (168) Accordingly, he took all his force of cavalry, and his darters, and his slingers, and
his equestrian archers, and all the rest of his light-armed troops, and he gave his commanders six
hundred of the finest of his scythe-bearing chariots, that with all becoming dignity and display
they might pursue these men, and join in the expedition and so suing all possible speed, he
sallied forth after them and hastened and pressed on the march, wishing to come upon them



suddenly before they had any expectation of him. For an unexpected evil is at all times more
grievous than one which has been looked for, in proportion as that which has been despised finds
it easier to make a formidable attack than that which has been regarded with care. (169) The
king, therefore, with these ideas, pursued after the Hebrews, thinking that he should subdue them
by the mere shout of battle. And, when he overtook them, they were already encamped along the
shore of the Red Sea. And they were just about to go to breakfast, when, at first, a mighty sound
reached them, as was natural from such a host of men and beasts of burden all proceeding on
with great haste, so that they all ran out of their tents to look round, and stood on tip-toes to see
and hear what was the matter. Then, a short time afterwards, the army of the enemy came in
sight as it rose over a hill, all in arms, and ready arranged in line of battle.

XXXI. (170) And the Hebrews, being terrified at this extraordinary and unexpected danger,
and not being well prepared for defence, because of a scarcity of defensive armour and of
weapons (for they had not marched out for war, but to found a colony), and not being able to
escape, for behind was the sea, and in front was the enemy, and on each side a vast and
pathless wilderness, reviled against Moses, and, being dismayed at the magnitude of the evils
that threatened them, began, as is very common in such calamities, to blame their governors, and
said: (171) "Because there were no graves in Egypt in which we could be buried after we were
dead, have you brought us out hither to kill and bury us here? Or, is not even slavery a lighter evil
than death? Having allured the multitude with the hope of liberty, you have caused them to incur
a still more grievous danger than slavery, namely, the risk of the loss of life. (172) Did you not
know our simplicity, and the bitterness and cruel anger of the Egyptians? Do you not see the
magnitude of the evils which surround us, and from which we cannot escape? What are we to
do? Are we, unarmed, to fight against men in complete armour? or shall we flee now that we are
hemmed in as by nets cast all around us by our pitiless enemies--hemmed in by pathless deserts
and impassable seas? Or, even, if the sea was navigable, how are we to get any vessels to cross
over it?" (173) Moses, when he heard these complaints, pardoned his people, but remembered
the oracles of God. And, at the same time, he so divided and distributed his mind and his speech,
that with the one he associated invisibly with God, in order that God might deliver him from
otherwise inextricable calamities; and, with the other, he encouraged and comforted those who
cried out to him, saying: "Do not faint and despair. God does not deliver in the same way that
man does. (174) Why do you only trust such means of deliverance as seem probable and likely?
God, when he comes as an assistant, stands in need of no adventitious preparations. It is his
peculiar attribute to find a path amid inextricable perplexities. What is impossible to every created
being is possible and easy to him above." (175) Thus he spoke to them while yet standing still.
But after a short time he became inspired by God, and being full of the divine spirit and under the
influence of that spirit which was accustomed to enter into him, he prophesied and animated them
thus: "This army which you behold so splendidly equipped with arms, you shall no more see
arrayed against you; for it shall fall, utterly and completely overthrown, so that not a relic shall be
seen any more upon the earth, and that not at any distance of time, but this very next night."

XXXII. (176) He then spoke thus. But when the sun had set, immediately a most violent south
wind set in and began to blow, under the influence of which the sea retreated; for, as it was
accustomed to ebb and flow, on this occasion it was driven back much further towards the shore,
and drawn up in a heap as if into a ravine or a whirlpool. And no stars were visible, but a dense
and black cloud covered the whole of the heaven, so that the night became totally dark, to the
consternation of the pursuers. (177) And Moses, at the command of God, smote the sea with his
staff. And it was broken and divided into two parts, and one of the divisions at the part where it
was broken off, was raised to a height and mounted up, and being thus consolidated like a strong
wall, stood quiet and unshaken; and the portion behind the Hebrews was also contracted and
raised in, and prevented from proceeding forwards, as if it were held back by invisible reins. And
the intermediate space, where the fracture had taken place, was dried up and became a broad,
and level, and easy road. When Moses beheld this he marvelled and rejoiced; and, being filled
with joy, he encouraged his followers and exhorted them to march forward with all possible
speed. (178) And when they were about to pass over, a most extraordinary prodigy was seen; for
the cloud, which had been their guide, and which during all the rest of the period of their march



had gone in front of them, now turned back and placed itself at the back of the multitude to guard
their rear; and, being situated between the pursuers and the pursued, it guided the one party so
as to keep them with safety and perfect freedom from danger, and it checked and embarrassed
the others, who were hastening on to pursue them. And, when the Egyptians saw this, they were
entirely filled with disorder and confusion, and through their consternation they threw all their
ranks into disorder, falling upon one another and endeavouring to flee, when there was no
advantage to be derived from flight. (179) For, at the first appearance of morning, the Hebrews
passed over by a dry path, with their wives, and families, and infant children. But the portions of
the sea which were rolled up and consolidated on each side overwhelmed the Egyptians with
their horses and chariots, the tide being brought back by a strong north wind and poured over
them, and coming upon them with vast waves and overpowering billows, so that there was not
even a torchbearer left to carry the news of this sudden disaster back to Egypt. (180) Then the
Hebrews, being amazed at this great and wonderful event, gained a victory which they had never
hoped for without bloodshed or loss; and, seeing the instantaneous and complete destruction of
the enemy, formed two choruses, one of men and the other of women, on the sea shore, and
sang hymns of gratitude to God, Moses leading the song of the men, and his sister that of the
women; for these two persons were the leaders of the choruses.

XXXIII. (181) And when they had departed from the sea they went on for some time
travelling, and no longer feeling any apprehension of their enemies. But when water failed them,
so that for three days they had nothing to drink, they were again reduced to despondency by
thirst, and again began to blame their fate as if they had not enjoyed any good fortune previously;
for it always happens that the presence of an existing and present evil takes away the recollection
of the pleasure which was caused by former good. (182) At last, when they beheld some
fountains, they ran up full of joy with the idea that they were going to drink, being deceived by
ignorance of the truth; for the springs were bitter. Then when they had tasted them they were
bowed down by the unexpected disappointment, and fainted, and yielded both in body and soul,
lamenting not so much for themselves as for their helpless children, whom they could not endure
without tears to behold imploring drink; (183) and some of those who were of more careless
dispositions, and of no settled notions of piety, blamed all that had gone before, as if it had turned
out not so as to do them any good, but rather so as to lead them to a suffering of more grievous
calamities than ever; saying that it was better for them to die, not only once but three times over,
by the hands of their enemies, than to perish with thirst; for they affirmed that a quick and
painless departure from life did in no respect differ from freedom from death in the opinion of wise
men, but that that was real death which was slow and accompanied by pain; that what was fearful
was not to be dead but only to be dying. (184) When they were lamenting and bewailing
themselves in this manner, Moses again besought God, who knew the weakness of all creatures,
and especially of men, and the necessary wants of the body which depends for its existence on
food, and which is enslaved by those severe task-mistresses, eating and drinking, to pardon his
desponding people, and to relieve their want of everything, and that too not after a long interval of
time, but by a prompt and undeferred liberality, since by reason of the natural impotency of their
mortal nature, they required a very speedy measure of assistance and deliverance. (185) But he,
by his bountiful and merciful power, anticipated their wishes, sending forth and opening the
watchful, anxious eye of the soul of his suppliant, and showed him a piece of wood which he
bade him take up and throw into the water, which indeed had been made by nature with such a
power for that purpose, and which perhaps had a quality which was previously unknown, or
perhaps was then first endowed with it, for the purpose of effecting the service which it was then
about to perform: (186) and when he had done that which he was commanded to do, the
fountains became changed and sweet and drinkable, so that no one was able to recognise the
fact of their having been bitter previously, because there was not the slightest trace or spark of
their ancient bitterness left to excite the recollection.

XXXIV. (187) And so having appeased their thirst with double pleasure, since the blessing of
enjoyment when it comes beyond one's hopes delights one still more, and having also
replenished their ewers, they departed as from a feast, as if they had been entertained at a
luxurious banquet, and as if they were intoxicated not with the drunkenness which proceeds from



wine, but with a sober joy which they had imbibed purely, while pledging and being pledged by
the piety of the ruler who was leading them; (188) and so they arrive at a second halting place,
well supplied with water, and well shaded with trees, called Aileem, irrigated with twelve
fountains, near which were young and vigorous trunks of palm trees to the number of seventy, a
visible indication and token of good to the whole nation, to all who were gifted with a clear-sighted
intellect. (189) For the nation itself was divided into twelve tribes, each of which, if pious and
religious, would be looked upon in the light of a fountain, since piety is continually pouring forth
everlasting and unceasing springs of virtuous actions. And the elders and chiefs of the whole
nation were seventy in number, being therefore very naturally likened to palm trees which are the
most excellent of all trees, being both most beautiful to behold, and bearing the most exquisite
fruit, which has also its vitality and power of existence, not buried in the roots like other trees, but
situated high up like the heart of a man, and lodged in the centre of its highest branches, by
which it is attended and guarded like a queen as it really is, they being spread all round it. (190)
And the intellect too of those persons who have tasted of holiness has a similar nature; for it has
learned to look upwards and to soar on high, and is continually keeping its eye fixed on sublime
objects, and investigating divine things, and ridiculing, and scorning all earthly beauty, thinking
the last only toys, and divine things the only real and proper objects worthy of its attention.

XXXV. (191) But after these events only a short time elapsed, when they became oppressed
by famine through the scarcity of provisions, as if one necessary thing after another was to foil
them in succession: for thirst and hunger are very cruel and terrible mistresses, and having
portioned out the afflictions between them, attacked them by turns; and it so fell out that when the
first calamity was relaxed the second came on, which was most intolerable to those who had to
bear it, inasmuch as having only just fancied that they were delivered from thirst, they now found
another evil, namely famine, lying in ambush to attack them; (192) and not only was their present
scarcity terrible, but they were also in despair as to the supply of necessary food for the future; for
when they saw the vast and extensive desert around them, so utterly unproductive of any kind of
crop, their hearts sank within them. For all around were rugged and precipitous rocks, or else a
salt and brackish plain, and stony mountains, or deep sands reaching up and forming mountains
of inaccessible height; and moreover there was no river, neither winter torrent nor ever-flowing
stream; there were no springs, no plant growing from seed, no tree whether for fruit or timber, no
animal whether flying or terrestrial, except some few poisonous reptiles born for the destruction of
mankind, and serpents, and scorpions. (193) So then the Hebrews, remembering the plenty and
luxury which they had enjoyed in Egypt, and the abundance of all things which was bestowed
upon them there, and contrasting it with the universal want of all things which they were now
experiencing, were grieved and indignant, and talked the matter over with one another, saying:--
"We left our former abodes and emigrated, from a hope of freedom, happy only in the promises of
our leader; as far as his actions go, we are of all men the most miserable. (194) What will be the
end of this long and interminable journey? Everyone else, whether sailing over the sea or
marching on foot, has some limit before him at which he will eventually arrive; some being bound
for marts and harbours, others for some city or country; but we alone have nothing to look forward
to but a pathless desert, and a difficult journey, and terrible hopelessness, and despair; for as we
advance, the desert lies before us like an ever open, vast, and pathless sea which widens and
increases every day. (195) But Moses having raised our expectations, and puffed us up with fine
speeches, and filled our ears with vain hopes, racks our bodies with hunger and does not give us
even necessary food. He has deceived this vast multitude with the name of a settlement in a
colony; having first of all led us out of an inhabited country into an uninhabitable district, and now
sending us down to the shades below, which is the last journey of life."

ON THE LIFE OF MOSES, | - Part 4

*Yonge's title, A Treatise on the Life of Moses, that is to say,
On the Theology and Prophetic Office of Moses, Book I.



XXXVI. (196) Moses, being reviled in this way, was nevertheless not so much grieved at their
accusations which they brought against himself, as at the inconstancy of their own resolutions
and minds. For though they had already experienced an infinite number of blessings which had
befallen them unexpectedly and out of the ordinary course of affairs, they ought, in his opinion,
not to have allowed themselves to be led away by any specious or plausible complaints, but to
have trusted in him, as they had already received the clearest possible proofs that he spoke truly
about everything. (197) But again, when he came to take into consideration the want of food, than
which there is no more terrible evil which can afflict mankind, he pardoned them, knowing that the
multitude is by nature inconstant and always moved by present circumstances, which cause it to
forget what has gone before, and despair of the future. (198) Therefore, as they were all in the
extremity of suffering, and expecting the most fearful misery which they fancied was lying in
ambush for them and close at hand, God, partly by reason of his natural love and compassion for
man, and partly because he desired to honour the commander whom he had appointed to govern
them, and still more to show his great piety and holiness in all matters whether visible or invisible,
pitied them and relieved their distress. (199) Therefore he now devised an entirely new kind of
benefit, that they, being taught by manifest signs and displays of his power, might feel reverence
for him, and learn for the future not to be impatient if anything turned out contrary to their wishes,
but to endure present evils with fortitude, in the expectation of future blessings. (200) What then
happened? The very next day, about sun-rise, a dense and abundant dew fell in a circle all round
about the camp, which rained down upon it gently and quietly in an unusual and unprecedented
shower; not water, nor hail, nor snow, nor ice, for these are the things which the changes of the
clouds produce in the winter season; but what was now rained down upon them was a very small
and light grain, like millet, which, by reason of its incessant fall, rested in heaps before the camp,
a most extraordinary sight. And the Hebrews marvelled at it, and inquired of the commander what
this rain was, which no man had ever seen before, and for what it was sent. (201) And he was
inspired, and full of the spirit of prophecy, and spoke to them as follows: "A fertile plain has been
granted to mortal men, which they cut up into furrows, and plough, and sow, and do everything
else which relates to agriculture, providing the yearly fruits so as to enjoy abundance of
necessary food. But it is not one portion only of the universe, but the whole world that belongs to
God, and all its parts obey their master, supplying everything which he desires that they should
supply. (202) Now therefore, it has seemed good to him that the air should produce food instead
of water, since the earth has often brought forth rain; for when the river in Egypt every year
overflows with inundations and irrigates all the fields, what else is that but a rain which is
showered up from below?" (203) That other would have been indeed a most surprising fact if it
had stopped there; but now he wrought wonders with still more surprising circumstances; for all
the population bringing vessels one after another, collected what fell, some putting them upon
beasts of burden, others loading themselves and taking them on their shoulders, being prudently
eager to provide themselves with necessary food for a longer time. (204) But it was something
that would bear to be stored up and dispensed gradually, since God is accustomed always to give
his gifts fresh. Accordingly, they now prepared enough for their immediate necessities and
present use, and ate it with pleasure. But of what was left till the next day they found not a morsel
unhurt, but it was all changed and fetid, and full of little animals of the kind which usually cause
putrefaction. So this they naturally threw away, but they found fresh quantities of it ready for food,
so that it fell out that this food was carried down every day with the dew. (205) But the holy
seventh day had an especial honour; for, as it is not permitted to do anything whatever on that
day (and it is expressly commanded that men are then to abstain from every work, great or little),
so that they were not able to collect food that day, instead of food for one day, God rained upon
them a double quantity, and ordered them to collect what shall be food enough for two days. And
what was then collected remained sound, no portion of it becoming spoiled as it had before.

XXXVII. (206) | will also relate a circumstance which is more marvellous than even this one;
for, though they were travelling for forty years, yet during all this long period of time they had an
abundant supply of all necessary things in their appointed order, as is the case in clubs and
messes which are regularly measured out with a view to the distribution of what is required by



each individual. And, at the same time, they learnt the value of that long-wished for day; (207) for,
having inquired for a long time what the day of the creation of the world as, the day on which the
universe was completely finished, and, having received this question from their fathers and their
ancestors undecided, they at last, though with great difficulty, did ascertain it, not being taught
only by the sacred scriptures, but also by a certain proof which was very distinct; for, as that
portion of the manna (as has been already said) which was more than was wanted on the other
days of the week was spoiled, still that portion which was rained down on the day before the
seventh not only did not change its nature, but was dispensed in a twofold quantity. (208) And the
use was as follows. At dawn they collected what had been showered down, and then they ground
or pounded it; and then they roasted it and made every sweet food of it, like honey cheesecake,
and so they ate it, without requiring any exceeding skill on the part of the preparers of the food.
(209) But they also had no scarcity of, nor any great distance to go for, the means of making life
even luxurious, as if they had been in a populous and productive land, since God had determined
out of his great abundance to supply them with plenty of all things which they required even in the
wilderness; for, in the evenings, there was an uninterrupted cloud of quails borne to them from
the sea, which overshadowed the whole camp, flying very near the ground so as to be easily
caught. Therefore, the Hebrews, taking them and preparing them as each individual liked,
enjoyed the most exquisite meat, pleasing themselves and varying their food with this necessary
and delicious addition.

XXXVIII. (210) Accordingly, they had a great abundance of these birds, as they never failed.
But, a second time, a terrible scarcity of water came upon them and afflicted them; and, as they
again speedily began to despair of their safety, Moses, taking his sacred rod with which he had
wrought the signs in Egypt, being inspired by God, smote the precipitous rock. (211) And the rock
being struck this seasonable blow, whether it was that there was a spring previously concealed
beneath it, or whether water was then for the first time conveyed into it by invisible channels
pouring in all together and being forced out with violence, at all events the rock, | say, was cleft
open by the force of the blow and poured forth water in a stream, so that it not only then furnished
a relief from thirst, but also supplied for a long time an abundance of drink for so many myriads of
people. For they filled all their water vessels, as they had done before, from the fountains which
were bitter by nature, but which, by divine providence, were changed to sweet water. (212) And, if
any one disbelieves these facts, he neither knows God nor has he ever sought to know him; for, if
he had, he would have instantly known, he would have known and surely comprehended, that all
these unexpected and extraordinary things are the amusement of God; looking at the things
which are really great and deserving of serious attention, namely, the creation of the heaven, and
the revolutions of the planets and fixed stars, and the shining of light--of the light of the sun by
day and that of the moon by night--and the position of the earth in the most centre spot of the
universe, and the vast dominions of the different continents and islands, and the innumerable
varieties of animals and plants, and the effusion of the sea, and the rapid courses of the ever-
flowing rivers and winter mountain torrents, and the streams of everlasting springs, some of which
pour forth cold and others hot water, and the various changes and alterations of the air and
climate, and the different seasons of the year, and an infinite number of other beautiful objects.
(213) And the whole of a man's life would be too short if he wished to enumerate all the separate
instances of such things, or even to detail fully all that is to be seen in one complete portion of the
world; aye, if he were to be the most longlived man that has ever been seen. But all these things,
though they are in truth really wonderful, are despised by us by reason of our familiarity with
them. But the things to which we are not accustomed, even though they may be unimportant, still
make an impression upon us from our love of novelty, while we yield to strange ideas concerning
them.

XXXIX. (214) And now, as they had gone over a vast tract of land previously untravelled,
there appeared some boundaries of habitable country and some suburbs, as it were, of the land
to which they were proceeding, and the Phoenicians inhabited it. But they, hoping that a tranquil
and peaceable life would now be permitted to them, were deceived in their expectation; (215) for
the king of the country, being afraid lest he might be destroyed, roused up all the youth of his
cities, and collected an army, and went forth to meet them to keep them from his borders. And if



they attempted to force their way, he showed that he would proceed to repel them with all his
forces, his army being fresh, and now for the first time levied and marshalled for battle, while the
Hebrews were wearied and worn out with their long travelling and with the scarcity of meat and
drink which had in turns oppressed them. (216) But when Moses had learnt from his scouts that
the army of the enemy was marshalled at no great distance, he chose out those men who were in
the flower of their youth, and appointed one of his subordinate officers, named Joshua, to be their
general, while he himself went to procure a more powerful alliance; for, having purified himself
with the customary purification, he rode up with speed to a neighbouring hill, and there he
besought God to hold his shield over the Hebrews and to give them the victory and the mastery,
as he had delivered them before from more formidable dangers and from other evils, not only
dissipating the calamities with which they were threatened at the hands of men, but also all those
which the transformation of the elements so wonderfully caused in the land of Egypt, and from
those which the long scarcity inflicted upon them in their travels. (217) And just as the two armies
were about to engage in battle, a most marvellous miracle took place with respect to his hands;
for they became by turns lighter and heavier. Then, whenever they were lighter, so that he could
hold them up on high, the alliance between God and his people was strengthened, and waxed
mighty, and became more glorious. But whenever his hands sank down the enemy prevailed,
God showing thus by a figure that the earth and all the extremities of it were the appropriate
inheritance of the one party, and the most sacred air the inheritance of the other. And as the
heaven is in every respect supreme to and superior over the earth, so also shall the nation which
has heaven for its inheritance be superior to their enemies. (218) For some time, then, his hands,
like the balances in a scale, were by turns light, and by turns descended as being heavy; and,
during this period, the battle was undecided. But, on a sudden, they became quite devoid of
weight, using their fingers as if they were wings, and so they were raised to a lofty height, like
winged birds who traverse the heaven, and they continued at this height until the Hebrews had
gained an unguestionable victory, their enemies being slain to a man from the youth upward, and
suffering with justice what they had endeavoured to inflict on others, contrary to what was
befitting. (219) Then Moses erected an altar, which from the circumstances that had taken place
he named the refuge of God, on which he offered sacrifices in honour of his victory, and poured
forth prayers of gratitude to God.

XL. (220) After this battle he considered that it was proper to reconnoitre the country into
which the nation was being led as a colony (and it was now the second year that they had been
travelling), not wishing that his followers should (as is often the case) change their designs out of
ignorance, but that they should learn by accurate report, what the nature of the country really
was, availing themselves of the positive knowledge of the inhabitants, and should then consider
what was best to be done; (221) and accordingly he chose out twelve men, to correspond in
number to the twelve tribes, one out of each tribe to be the leader of it, selecting the most
approved men, with reference to their excellence, in order that no quarrels might arise from any
one party being better or worse off than another, but that they might all, by the agency of those to
whom the matter was entrusted, be equally instructed as to the state of affairs among the
inhabitants, if only the spies who were sent out brought a true report. (222) And when he had
selected the men he spoke to them as follows: "The inheritance which is before us is the prize of
those labours and dangers which we have endured hitherto, and are still enduring, and let us not
lose the hope of these things, we who are thus conducting a most populous nation to a new
settlement. But the knowledge of the places, and of the men, and of the circumstances, is most
useful, just as ignorance of these particulars is most injurious. (223) We have therefore appointed
you as spies, that we, by your eyes and by your intellects, may see the state of things there; ye,
therefore, must be the ears and eyes of all these myriads of people, that thus they may arrive at
an accurate comprehension of what is indispensable to be known. (224) "Now what we wish to
know consists of three points; the number of the inhabitants, and the strength of their cities,
whether they are planted in favourable situations, whether they are strongly built and fortified, or
the contrary. As to the country, we wish to know whether it has a deep and rich soil, whether it is
good to bear all kinds of fruits, both of such plants as are raised from seed and of fruit-trees; or
whether, on the contrary, it has a shallow soil; that so we may be prepared against the power and
numbers of the inhabitants with equal forces, and against the fortified state of buildings and cities



by means of engines and machines, for the destruction of cities. "And it is indispensable to
understand the nature of the country, and whether it is a good land or not; for to encounter
voluntary dangers for a poor and bad land is an act of folly; (225) and our weapons, and our
engines, and all our power, consist solely in our trust and confidence in God. Having this
preparation we will yield to no danger or fear, for this is sufficient with great superfluity of power to
subdue otherwise invincible strength, which relies only on bodily vigour and on armies, and on
courage, and skill, and numbers; since to that too we owe it, that even in a vast wilderness we
have full supplies of everything, as if we were in well-stocked cities; (226) and the time in which it
is most easy to come to a proper understanding of the good qualities of the land is the spring, the
season which is now present; for in the season of spring what has been sown is coming to
perfection, and the natures of the trees are beginning to propagate themselves further. It will be
better, therefore, for you to enter the land now, and to remain till the middle of the summer, and to
bring back with you fruits, as samples of what is to be procured from a prosperous and fertile
country."

XLI. (227) When they had received these orders, they went forth to spy out the land, being
conducted on their way by the whole multitude who feared lest they might be taken prisoners and
so be put to death, and lest in that way two great evils might happen to them, namely, the
slaughter of the men who were the eye of each tribe, and also ignorance of what was being done
by their enemies who were plotting against them, the knowledge of which was most desirable.
(228) So, taking with them scouts to examine the road and guides to show them the way, they
accompanied them at their first setting out. And when they approached the borders of the country
they ran up to the highest mountain of all those in that district, and from thence they surveyed the
land, part of which was an extensive champaign district, fertile in barley, and wheat, and herbage;
and the mountain region was not less productive of vines, and all kinds of other trees, and rich in
every kind of timber, full of dense thickets, and girdled by rivers and fountains so as to be
abundantly well watered, so that even from the foot of the mountain district to the highest summit
of the hills themselves, the whole region was covered closely with a net-work of shady trees, and
more especially the lower ridges, and the deep valleys and glens. (229) They also surveyed all
the strongest cities, looking upon them in two points of view; first, with reference to their
advantages of situation, and also to the strength of their fortification; also, when they inquired
respecting the inhabitants, they saw that they were very numerous indeed, and giants of
exceeding tallness with absolutely gigantic bodies, both as to their magnitude and their strength.
(230) When they had seen thus much they waited to get a more accurate knowledge of
everything: for first impressions are not trustworthy, but require the slow confirmation of time.
They also took great care to gather specimens of the productions of the land, though they were
not as yet ripe and solid, but only just beginning to be properly coloured, that they might show
them to all the multitude, for which reason they selected such as would not be easily spoiled;
(231) but what above all things astonished them was the fruit of the vines, for the branches were
of unrivalled sizes, stretching along all the young shoots and branches in a way that seemed
almost incredible. Therefore, having cut off one branch, and having suspended it on a stick by the
middle, the ends of which they gave to two young men, placing one on one side and one on the
other, and others succeeding them as bearers of it as the former bearers got tired, for the weight
was very great, they carried it so, the whole body of the spies not at all agreeing with respect to
some points of necessary importance.

XLII. (232) Accordingly, there were a great many contest between them even before they
returned to the camp, but not very serious ones, in order that there might not be seditions
between them from any of them adhering very contentiously to his own opinion, or from different
persons giving different accounts, but they became more violent after their return; (233) for some
of them brought back formidable stories of the strength of the different cities, and the great
populousness and opulence of each of them, exaggerating and making the most of everything in
their description so as to cause excessive consternation among their hearers; while others, on the
contrary, disparaged and made light of all that they saw, and exhorted their fellow countrymen not
to faint but to persevere in their design of colonising that country, as they would subdue the
natives with a mere shout; for that no city whatever would be able to resist the onset of so mighty



a power attacking it with its united force, but would be overwhelmed with its might and submit at
once. Moreover, each of the spies infused into the souls of his hearers some portion of his own
spirit, the cowardly spreading cowardice, and the indomitable and bold diffusing confidence
united with sanguine hope. (234) But these last made but a fifth part of those who were frightened
out of their senses, while they, on the other hand, were five times as numerous as the high-
spirited; and the small number of those who displayed any courage, is often beaten down by the
vast number of those who behaved in a cowardly manner, as they say was the case at this time
also; for they who maintained the better side of the question were only two, while those who
made the contrary report were ten; and these last so entirely prevailed over the two former, that
they led away the whole multitude after them, alienating them from the two, and binding them
wholly to themselves. (235) But about the country itself they all brought back the same report with
perfect unanimity, praising the beauty both of the champaign and of the mountainous district. But
then they further cried out, "But what is the advantage to us of those good things which belong to
others, when they are guarded by a mighty force, so that they can never be taken from their
owners?" And so, attacking the two who brought the opposite report, they were very near stoning
them, preferring to hear pleasant rather than useful things, and also preferring deceit to truth.
(236) At which their leader was indignant, and he was also at the same time afraid lest some
heaven-inflicted evil might descend upon them, since they so obstinately persisted in despairing
and in disbelieving the word of God, which indeed took place. For of the spies, the ten who
brought back cowardly tiding all perished by a pestilential disease, with those of the multitude
who united in their feelings of despondency, and only the two who had agreed and counselled the
people not to fear but to persevere in the plan of the colony were saved, because they were
obedient to the word of God, on which account they received the especial honour of not being
involved in the destruction of the others.

XLII. (237) This was the reason why they did not arrive sooner in the land which they went
forth to colonize; for though they might, in the second year after their departure from Egypt, have
conquered all the cities in Syria, and divided the inheritance amongst themselves, still they turned
aside from the direct and short road, and wandered about, using one long, and difficult, and
pathless line of march after another, so as to be incessantly toiling both in soul and body, and
enduring the necessary and deserved punishment of their excessive impiety: (238) accordingly,
for eight and thirty years more, after the two years which | have already mentioned as having
elapsed, the life of a complete generation of mankind did they wander up and down, traversing
the pathless wilderness; and at last in the fortieth year, they with difficulty came to the borders of
the country which they had reached so many years before. (239) And at the entrance to this
country there dwelt other tribes akin to themselves, who they thought would cheerfully join them
in the war against their neighbours, and would co-operate in everything necessary for the
establishment of the colony; and if they hesitated to do that, they thought that at all events they
would range themselves on neither side, but would preserve a strict neutrality, holding up their
hands; (240) for in fact the ancestors of both nations, both of the Hebrews and of those who dwelt
on the skirts of the country, were brethren descended from the same father and the same mother,
and moreover were twins; for it was from two brothers, who had thus increased with numerous
descendants, and had enjoyed a great productiveness of offspring, that each of their families had
grown into a vast and numerous Nation. @) [The brothers are Jacob and Esau, Jacob being the
father of the Israelites and Esau of the Edomites] But one of these nations had clung to its
original abodes; but the other, as has been already mentioned, having migrated to Egypt by
reason of the famine, at this subsequent period was now returning, (241) and one of the two
preserved its respect for its kindred though it had been for such a length of time separated from it,
still having a regard for those who no longer preserved any one of their ancestral customs, but
who had in every respect departed from their ancient habits and constitutions, thinking that it
became those who claimed to be of civilised natures, to give and yield something to the name of
relationship. (242) But the other utterly overturned all notions of friendship and affection, giving in
to fierce, and unfriendly, and irreconcilable dispositions, and language, and counsels, and
actions; and thus keeping alive the ill-will of their original ancestor to his brother; for the first
founder of their race, though he had himself given up his birthright to his brother, yet a short time
afterwards endeavoured to assert his claim to what he had abandoned voluntarily, violating his



agreement, and he sought to slay his brother, threatening him with death if he did not surrender
what he had purchased. And now the whole nation after the interval of so many generations,
renewed the ancient enmity between one individual and another. (243) Therefore Moses, the
leader of the Hebrews, although he might with one single effort, aye with the mere shout of his
army, have subdued the whole nation, still, by reason of the aforesaid relationship did not think fit
to do so; but desired only to use the road through their country, promising that he would in every
respect observe the treaties between them, and not despoil them of territory, or cattle, or of any
booty, that he would even pay a price for water if there should be a scarcity of drink, and for
anything else that they might require to buy, as not being supplied with it; but they violently
rejected their peaceful invitations, threatening them with war, if they heard of their crossing over
their borders or even of their setting foot upon them.

XLIV. (244) But as the Hebrews received their answer with great indignation, and prepared at
once to oppose them, Moses stood in a place from whence he would be well heard, and said, "O
men, your indignation is reasonable and just; for though we, in a peaceable disposition, have
made them good and friendly offers, they have made us an evil reply out of their evil and
perverse disposition. (245) But it does not follow that because they deserve to pay the penalty for
their cruelty, therefore it is desirable for us to proceed to take vengeance upon them, by reason of
the honour due to our own nation, that we may show that in this particular we are good and
different from wicked men, inasmuch as we consider not only whether such and such persons
deserve to be punished, but whether also it is proper that they should receive their punishment
from us." (246) On this he turned aside and led his army by another road, since he knew that all
the roads in that district were surrounded with garrisons, by those who were not in danger of
receiving any injury, but who were out of envy and jealousy would not allow them to proceed by
the shortest road; (247) and this was the most manifest proof of their sorrow, which they felt in
consequence of the nation having obtained their liberty, namely when they rejoiced when they
were enduring that bitter slavery of theirs in Egypt; for it follows of necessity that those men to
whom the good fortune of their neighbours causes grief, do also rejoice at their evil fortune, even
if they do not admit that they do so; (248) for they had already related to their neighbours, as to
persons in accordance with themselves, and cherishing the same thoughts, all the misfortunes
and also all the agreeable pieces of good fortune which had happened to them, not knowing that
they had proceeded to a great degree of iniquity, and that they were full of unfriendly, and hostile,
and malicious thoughts towards them, so that they were like to grieve at their good fortune, but to
rejoice at any thing of a contrary tendency. (249) But when their malevolence was fully revealed,
the Hebrews were nevertheless restrained from coming to open war with them by their ruler, who
thus displayed two most excellent qualities at the same time; namely prudence and a
compassionate disposition; for to take care that no evil should happen to any one is the part of
wisdom, and not to be willing even to repel one's own kinsmen is a proof of a humane disposition.

XLV. (250) Therefore he passed by the cities of these nations; but a certain king of the
neighbouring country, Canaan by name, when his spies reported to him that the army of the
Hebrews, which was making in his direction was at no great distance, thinking that it was in a
state of confusion and disorder, and that he should be able easily to conquer it if he were to
attack it at once, proceeded forth with the youth of his nation well armed and equipped, and
marched with all speed, and put the van of their host to flight as soon as he encountered them,
inasmuch as they were not arrayed or prepared for battle; and having taken many prisoners, and
being elated at the prosperity beyond his hopes which he had met with, he marched on thinking
that he should defeat all the others also. (251) But the Hebrews, for they were not dismayed at
the defeat of their advanced guard, but had rather derived even more confidence than they had
felt before, being eager also to make amends by their eagerness for battle for the loss of those of
their number who had been taken prisoners, exhorted one another not to faint nor to yield. "Let us
rise up,” said they; "let us at once invade their land. Let us show that we are in no wise alarmed
or depressed, by our vigour in action and our confidence. The end is very often judged of by the
beginning. Let us seize the keys of the country and strike terror into the inhabitants as deriving
prosperity from cities, and inflicting upon them in return the want of necessary things which we
bring with us out of the wilderness." (252) And they, at the same time, exhorted one another often



with these words, and likewise began to dedicate to God, as the first fruits of the land, the cities of
the king and all the citizens of each city. And he accepted their views and inspired the Hebrews
with courage, and prepared the army of the enemy to be defeated. (253) Accordingly, the
Hebrews defeated them with mighty power, and fulfilled the agreement of gratitude which they
had made, not appropriating to themselves the slightest portion of the booty. And they dedicated
to God the cities with all the men and treasures that were in them, and, from what had thus taken
place, they called the whole country an offering to God; (254) for, as every pious man offers unto
God the first fruits of the fruits of the year, which he collects from his own possessions, so in the
same manner did the Hebrews dedicate the whole nation of this mighty country into which they
had come as settlers, and that great spoil, the kingdom which they had so speedily subdued, as a
sort of first-fruit of their colony; for they did not think it consistent with piety to distribute the land
among themselves, or to inherit the cities, before they had offered up to God the first fruits of that
country and of those cities.

XLVI. (255) A short time afterwards, having found a copious spring of water which supplied
drink to all the multitude, and the spring was in a well and on the borders of the country, drawing
it up and drinking it as though it had been not water but pure wine, they were refreshed in their
souls, and those among the people who loved God established choruses and dances in a circle
around the well, out of their cheerfulness and joy, and sang a new song to God, the possessor
and giver of their inheritance and the real leader of their colony, because now at the first moment
of their coming forth from the direction in which they had so long been dwelling in to the inhabited
land which they were ordained to possess, they had found abundant drink, and therefore they
thought it right not to pass this spring by without due honour. (256) For this well had been
originally cut not by the hands of private individuals, but of kings, who had laboured in rivalry of
one another, as the tale went, not only in the discovery of the water, but likewise in the digging of
the well, in order that by its magnificence it might be seen to be a royal work, and that the power
and magnanimity of those who built it might appear from the beginning. (257) And Moses,
rejoicing at the unexpected blessings which from time to time were presenting themselves to him,
advanced further, dividing the youth of his people into the vanguard and the rearguard, and
placing the old men, and the women, and the children in the centre, that they might be protected
by those who were thus at each extremity, in the case of their having to encounter any force of
the enemy either in front or behind.

XLVII. (258) A few days afterwards he entered the country of the Amorites, and sent
ambassadors to the king, whose name was Sihon, exhorting him to the same measures to which
he had previously invited his kinsman. But he not only replied to these ambassadors when they
came with great insolence, but he very nearly put them to death, and would have done so if the
law with respect to ambassadors had not hindered him; but he did collect an army and made
against them, thinking that he should immediately be able to subdue them in war. (259) But when
he encountered them he then found that he had to fight not men who had no experience or
practice in the art of war, but men skilful in all warfare and truly invincible, who only a short time
before had done many and important valiant achievements, displaying great personal valour, and
great wisdom, and excellence of sense and virtue. Owing to which qualities they subdued these
their enemies with great ease and defeated them with great loss, but they took no part of the
spoil, desiring to dedicate to God the first booty which they gained; (260) and, on this occasion,
they guarded their own camp vigorously, and then, with one accord and with equally concerted
preparation, rushed forward in opposition to the enemy as he advanced and charged them,
availing themselves of the invincible alliance of the just God, in consequence of which they had
the greatest boldness, and became cheerful and sanguine combatants. (261) And the proof of
this was clear; there was no need of any second battle, but the first was also the only one, and in
it the whole power of the enemy was frustrated for ever. And it was utterly overthrown, and
immediately it disappeared for ever. (262) And about the same time the cities were both empty
and full; empty of their ancient inhabitants, and full of those who now succeeded to their
dominions over them. In the same manner, also, the stables of cattle in the fields, being made
desolate, received instead men who were in all respects better than their former masters.
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XLVIII. (263) This war struck all the Asiatic nations with terrible consternation, and especially
all those who were near the borders of the Amorites, inasmuch as they looked upon the dangers
as being nearer to themselves. Accordingly, one of the neighbouring kings, by name Balak, who
ruled over a large and thickly inhabited country of the east, before he met them in battle, feeling
great distrust of his own power, did not think fit to meet them in close combat, being desirous to
avoid carrying on a war of extermination by open arms; but he had recourse to inquiries and
divination, thinking that by some kind of ruse or other he might be able to overthrow the
irresistible power of the Hebrews. (264) Now there was a man at that time very celebrated for his
skill in divination, dwelling in Mesopotamia, who was initiated in every branch of the soothsayers'
art. And he was celebrated and renowned above all men for his experience as a diviner and
prophet, as he had in many instances foretold to many people incredible and most important
events; (265) for, on one occasion, he had predicted heavy rain to one nation at the height of
summer; to another he had foretold a drought and burning heat in the middle of winter. Others he
had forewarned of a dearth which should follow a season of abundance; and, on the other hand,
plenty after famine. In some instances he had predicted the inundations of rivers; or, on the
contrary, their falling greatly and becoming dried up; and the departure of pestilential diseases,
and ten thousand other things. From all which he had obtained a name of wide celebrity, as he
was believed to have foreseen them all, and so he had attained to great renown and his glory had
spread everywhere and was continually increasing. (266) So this man, Balak, now sent some of
his companions, entreating him to come to him, and he gave him some presents at once, and he
promised to give him others also, explaining to him the necessity which he was in, on account of
which he had sent for him. But he did not treat the messengers with any noble or consistent
disposition, but with great courtesy and civility evaded their request, as if he were one of the most
celebrated prophets, and as such was accustomed to do nothing whatever without first consulting
the oracle, and so he declined, saying that the Deity would not permit him to go with them. (267)
So the messengers returned back to the king, without having succeeded in their errand. And
immediately other messengers of the highest rank in the whole land were sent on the same
business, bringing with them more abundant presents of money, and promising still more ample
rewards than the former ambassadors had promised. (268) And Balaam, being allured by the
gifts which were already proffered to him, and also by the hopes for the future which they held out
to him, and being influenced also by the rank of those who invited him, began to yield, again
alleging the commands of the Deity as his excuse, but no longer with sincerity. Accordingly, on
the next day he prepared for his departure, relating some dreams by which he said he had been
influenced, affirming that he had been compelled by their manifest visions not to remain, but to
follow the ambassadors.

XLVI. (269) But when he was on his road a very manifest sign met him in the way, showing
him plainly that the purpose for which he was travelling was displeasing to God, and ill-omened;
for the beast on which he was riding, while proceeding onwards in the straight road, at first
stopped suddenly, (270) then, as if some one was forcibly resisting it, or standing in front and
driving it back by force, it retreated, moving first to the right and then to the left, and could not
stand still, but kept moving, first to one side and then to the other, as if it had been under the
influence of wine and intoxication; and though it was repeatedly beaten, it disregarded the blows,
so that it very nearly threw its rider, and though he stuck on did still hurt him considerably; (271)
for close on each side of the path there were walls and strong fences; therefore, when the beast
in its violent motions struck heavily against the walls, the owner had his knee, and leg, and foot



pressed and crushed, and was a good deal lacerated. (272) The truth is, that there was, as it
seems, a divine vision, which, as the beast, on which the diviner was seeking, saw at a great
distance as it was coming towards him, and it was frightened at it; but the man did not see it,
which was a proof of his insensibility, for he was thus shown to be inferior to a brute beast in the
power of sight, at a time when he was boasting that he could see, not only the whole world, but
also the Creator of the world. (273) Accordingly, having after some time seen the angel opposing
him, not because he was desiring to see so astonishing a spectacle, but that he might become
acquainted with his own insignificance and nothingness, he betook himself to supplications and
prayers, entreating to be pardoned, on the ground that he had acted as he had done out of
ignorance, and had not sinned of deliberate purpose. (274) Then, as he said that he ought to
return back again, he asked of the vision which appeared to him, whether he should go back
again to his own house; but the angel beholding his insincerity, and being indignant at it (for what
need was there for him to ask questions in a matter which was so evident, which had its answer
plain in itself, and which did not require any more positive information by means of words, unless
a person's ears are more to be trusted than his eyes, and words than things), said, "Go on in the
journey in which you have set out, for you shall do no good to those who have sent for you, and
you must say what | prompt you, without any thoughts of your own, finding utterance, as | will
guide the organs of your speech in the way that shall be just and expedient, for | will direct your
words, predicting all that shall happen through the agency of your tongue, though you yourself
understand nothing of it.

L. (275) But when the king heard that he was now near at hand, he went forth with his guards
to meet him; and when they met at first there were, as was natural, greetings and salutations, and
then a brief reproof of his tardiness and of his not having come more readily. After this there were
feastings and costly entertainments, and all those other things which are usually prepared on the
occasion of the reception of strangers, everything with royal magnificence being prepared, so as
to give an exaggerated idea of the power and glory of the king. (276) The next day at the rising of
the sun, Balak took the prophet and led him up to a high hill, where it also happened that a pillar
had been erected to some deity which the natives of the country had been accustomed to
worship; and from thence there was seen a portion of the camp of the Hebrews, which was
shown to the magician from this point, as if from a watch tower. (277) And he when he beheld it
said: "Do thou, O king, build here seven altars, and offer upon every one of them a bullock and a
ram. And | will turn aside and inquire of God what | am to say." So, having gone forth,
immediately he became inspired, the prophetic spirit having entered into him, which drove all his
artificial system of divination and cunning out of his soul; for it was not possible that holy
inspiration should dwell in the same abode with magic. Then, returning back to the king, and
beholding the sacrifices and the altars flaming, he became like the interpreter of some other being
who was prompting his words, (278) and spoke in prophetic strain as follows: "Balak has sent for
me from Mesopotamia, having caused me to take a long journey from the east, that he might
chastise the Hebrews by means of curses. But in what manner shall | be able to curse those who
have not been cursed by God? For | shall behold them with my eyes from the loftiest mountains,
and | shall see them with my mind; and | shall never be able to injure the people which shall dwell
alone, not being numbered among the other nations, not in accordance with the inheritance of
any particular places, or any apportionment of lands, but by reason of the peculiar nature of their
remarkable customs, as they will never mingle with any other nation so as to depart from their
national and ancestral ways. (279) Who has ever discovered with accuracy the first origin of the
birth of these people? Their bodies, indeed, may have been fashioned according to human
means of propagation; but their souls have been brought forth by divine agency, wherefore they
are nearly related to God. May my soul die as to the death of the body, that it may be
remembered among the souls of the righteous, such as the souls of these men are."

LI. (280) When Balak heard these words he was grieved within himself; and after he had
stopped speaking, not being able to contain his sorrow, he said: "You were invited hither to curse
my enemies, and are you not ashamed to offer up prayers for their good? | must, without knowing
it, have been deceiving myself, thinking you a friend; who were, on the contrary, without my being
aware of it, enrolled among the ranks of the enemy, as is now plain. Perhaps, too, you made all



the delay in coming to me by reason of the regard for them, which you were secretly cherishing in
your soul, and your secret dislike to me and to my people; for, as the old proverb says, what is
apparent affords the best means of judging of what is not visible." (281) But Balaam, his moment
of inspiration being now past, replied: "I am exposed in this to a most unjust charge, and am
undeservedly accused; for | am saying nothing of my own, but whatever the Deity prompts me to
say. And this is not the first time that | have said and that you have heard this, but | declared it on
the former occasion when you sent the ambassadors, to whom | made the same answer." (282)
But as the king thought either that the prophet was deceiving him, or that the Deity might change
his mind, and the consequence of a change of place might alter the firmness of his decision, he
led him off to another spot, where, from an exceedingly long, and high, and distant hill, he might
be able to show him a part of the army of his enemies. Then, again, he built seven altars and
sacrificed the same number of victims that he had sacrificed at first, and sent the prophet to look
for favourable omens and predictions. (283) And he, as soon as he was by himself, was again
suddenly filled by divine inspiration, and, without at all understanding the words which he uttered,
spoke everything that was put into his mouth, prophesying in the following manner:--"Rise up and
listen, O king! prick up thy ears and hear. God is not able to speak falsely as if he were a man,
nor does he change his purpose like the son of man. When he has once spoken, does he not
abide by his word? For he will say nothing at all which shall not be completely brought to pass,
since his word is also his deed. |, indeed, have been brought hither to bless this nation, and not to
curse it. (284) There shall be no labour or distress among the Hebrews. God visibly holds his
shield over them, who also dissipated the violence of the Egyptian attacks, leading forth all these
myriads of people as one man. Therefore they disregarded auguries and every other part of the
prophetic art, trusting to the one sole Governor of the world alone. And | see the people rising up
like a young lion, and exulting as a lion. He shall feast on the prey, and for drink he shall drink the
blood of the wounded; and, when he is satisfied, he shall not turn to sleep, but he shall be awake
and sing the song of victory."

LIl. (285) But Balak, being very indignant at finding that all the assistance which he expected
to derive from divination was turning out contrary to his hopes, said: "O man, neither curse them
at all, nor bless them at all; for silence, which is free from danger, is better than unpleasant
speeches."” And when he had said this, as if he had forgotten what he had said, owing to the
inconstancy of his mind, he led the prophet to another place, from which he could show him a
part of the Hebrew army; and again he invited him to curse them. (286) But the prophet, as being
even more wicked than the king, although he had always replied to the accusations which were
brought against him with one true excuse, namely, that he was saying nothing out of his own
head, but was only interpreting the words of another, being himself carried away and inspired,
when he ought no longer to have accompanied him but to have gone away home, ran forward
even more eagerly than his conductor, although in his secret thoughts he was oppressed by a
heavy feeling of evil, yet still desired in his mind to curse this people, though he was forbidden to
do so with his mouth. (287) So, coming to a mountain greater than any of those on which he had
stood before, and which reached a very long way, he bade the king perform the same sacrifices
as before, again building seven altars, and again offering up fourteen victims, on each altar two, a
bullock and a ram. And he himself did no longer, according to his usual custom, go to seek for
divination and auguries, since he much loathed his art, looking upon it as a picture which had
become defaced through age, and had been obscured, and lost its felicity of conjecture. But he
now, though with difficulty, understood the fact that the designs of the king, who had hired him,
did not correspond with the will of God. (288) Therefore, turning to the wilderness, he saw the
Hebrews encamped in their tribes, and he saw their numbers and their array, and admired it as
being like the order of a city rather than of a camp, and, becoming inspired, he again spoke. (289)
What, then, said the man who saw truly, who in his sleep saw a clear vision of God with the ever
open and sleepless eyes of his soul? "How goodly are thy abodes, O army of Hebrews; they tents
are shady as groves, as a paradise on the bank of a river, as a cedar by the waters. (290) A man
shall hereafter come forth out of thee who shall rule over many nations, and his kingdom shall
increase every day and be raised up to heaven. This people hath God for its guide all the way
from Egypt, who leads on their multitude in one line. (291) Therefore they shall devour many
nations of their enemies, and they shall take all their fat as far as their very marrow, and shall



destroy their enemies with their far-shooting arrows. He shall lie down to rest like a lion, and like a
lion's whelp, fearing no one, but showing great contempt for every one, and causing fear to all
other nations. Miserable is he who shall stir up and rouse him to anger. Blessed are they that
bless thee, and cursed are they that curse thee."

LIIl. (292) And the king, being very indignant at these words, said: "Having been invited hither
to curse my enemies, you have now prayed for and blessed them these three times. Fly,
therefore, quickly, passion is a hasty affection, lest | be compelled to do something more violent
than usual. (293) Of what a vast amount of money, O most foolish of men, of how many presents,
and of how much renown, and celebrity, and glory, hast thou deprived thyself in thy madness!
Now you will return to thy home from a foreign land, bearing with thee no good thing, but only
reproaches and (as it seems likely) great disgrace, being ridiculed and despised for that
knowledge on which you formerly so greatly prided yourself." (294) And Balaam replied: "All that |
have hitherto uttered have been oracles and words of God; but what | am going to say are merely
the suggestions of my own mind: and taking him by the right hand, he, while they two were alone,
gave him advice, by the adoption of which he might, as far as possible, guard against the power
of his enemies, accusing himself of the most enormous crimes. For why, some one may perhaps
say, do you thus retire into solitude and give counsel suggesting things contrary to the oracles of
God, unless indeed that your counsels are more powerful than his decrees?"

LIV. (295) Come, then, let us examine into his fine recommendations, and see how cunningly
they were contrived with reference to the most certain defeat of those who had hitherto always
been able to conquer. As he knew that the only way by which the Hebrews could be subdued was
by leading them to violate the law, he endeavoured to seduce them by means of debauchery and
intemperance, that mighty evil, to the still greater crime of impiety, putting pleasure before them
as a bait; (296) for, said he, "O king! the women of the country surpass all other women in
beauty, and there are no means by which a man is more easily subdued than by the beauty of a
woman,; therefore, if you enjoin the most beautiful of them to grant their favours to them and to
prostitute themselves to them, they will allure and overcome the youth of your enemies. (297) But
you must warn them not to surrender their beauty to those who desire them with too great facility
and too speedily, for resistance and coyness will stimulate the passions and excite them more,
and will kindle a more impetuous desire; and so, being wholly subdued by their appetites, they
will endure to do and to suffer anything. (298) "And let any damsel who is thus prepared for the
sport resist, and say, wantonly, to a lover who is thus influenced, "It is not fitting for you to enjoy
my society till you have first abandoned your native habits, and have changed, and learnt to
honour the same practices that | do. And | must have a conspicuous proof of your real change,
which | can only have by your consenting to join me in the same sacrifices and libations which |
use, and which we may then offer together at the same images and statues, and other erections
in honour of my gods. (299) And the lover being, as it were, taken in the net of her manifold and
multiform snares, not being able to resist her beauty and seductive conversation, will become
wholly subdued in his reason, and, like a miserable man, will obey all the commands which she
lays upon him, and will en enrolled as the salve of passion.”

LV. (300) This, then, was the advice which Balaam gave to Balak. And he, thinking that what
he said to him did not want sense, repealed the law against adulteries, and having abrogated all
the enactments which had been established against seduction and harlotry, as if they had never
been enacted at all, exhorted the women to admit to their favours, without any restraint, every
man whom they chose. (301) Accordingly, when licence was thus given, they brought over a
multitude of young men, having already long before this seduced their minds, and having by their
tricks and allurements perverted them to impiety; until Phinehas, the son of the chief priest, being
exceedingly indignant at all that was taking place (for it appeared to him to be a most scandalous
thing for his countrymen to give up at one time both their bodies and souls--their bodies to
pleasure, and their souls to transgression of the law, and to works of wickedness), undertook a
bold and impetuous action, such as was becoming to a young, and grave, and virtuous man.
(302) For when he saw a man of his nation sacrificing with and then entering into the tent of a
harlot, and that too without casting his eyes down on the ground and seeking to avoid the notice



of the multitude, but making a display of his licentiousness with shameless boldness, and giving
himself airs as if he were about to engage in a creditable action, and one deserving of smiles--
Phinehas, | say, being very indignant and being filled with a just anger, ran in, and while they
were still lying on the bed, slew both the lover and the harlot, cutting them in two pieces in the
middle, because they thus indulged in illicit connections. (303) When some persons of those who
admired temperance, and chastity, and piety, saw this example, they, at the command of Moses,
imitated it, and slew all their own relations and friends, even to a man, who had sacrificed to idols
made with hands, and thus they effaced the stain which was defiling the nation by this implacable
revenge which they thus wreaked on those who had set the example of wrong doing, and so
saved the rest, who made a clear defence of themselves, demonstrating their own piety, showing
no compassion on any one of those who were justly condemned to death, and not passing over
their offences out of pity, but looking upon those who slew them as pure from all sin. Therefore
they did not allow any escape whatever to those who sinned in this way, and such conduct is the
truest praise; (304) and they say that twenty-four thousand men were slain in one day, the
common pollution, which was defiling the whole army, being thus at once got rid of. And when the
works of purification were thus accomplished, Moses began to seek how he might give an honour
worthy of him who had displayed such permanent excellence to the son of the chief priest, who
was the first who hastened to inflict chastisement on the offenders. But God was beforehand with
him, giving to Phinehas, by means of his holy word, the greatest of all good things, namely,
peace, which no man is able to bestow; and also, in addition to this peace, he gave him the
perpetual possession of the priesthood, an inheritance to his family, which could not be taken
from it.

LVI. (305) But when none of the civil and intestine evils remained any longer, but when all the
men who were suspected of having either forsaken the ways of their ancestors or of treachery
had perished, it appeared to be a most favourable opportunity for making an expedition against
Balak, a man who had both planned to do, and had also executed an innumerable host of evil
deeds, since he had planned them through the agency of the prophet, who he hoped would be
able, by means of his curses, to destroy the power of the Hebrews, and who had executed his
purpose by the agency of the licentiousness and incontinence of the women, who destroyed the
bodies of those who associated with them by debauchery, and their souls by impiety. (306)
Therefore Moses did not think fit to carry on war against him with his whole army, knowing that
superfluous numbers are apt to meet with disaster in consequence of those very numbers; and
also, at the same time, thinking it useful to have stations of reserve, to be assistants to those of
their allies who appeared likely to fail; but he selected a thousand picked men of the youth of the
nation, selected man by man, out of each tribe, twelve thousand in all, for that was the number of
the tribes, and he appointed Phinehas to be the commander in the war, as he had already given
proof of the happy daring which becomes a general; and after he had offered up sacrifices of
good omen, he sent forth his warriors, and encouraged them in the following words:--(307) "The
present contest is not one for dominion or sovereignty, nor is it waged for the sake of acquiring
the property of others, though these are the objects for which alone, or almost invariably, wars
take place; but this war is undertaken in the cause of piety and holiness, from which the enemy
has alienated our relations and friends, being the causes of bitter destruction to those who have
been brought under their yoke. (308) It is therefore absurd for us to be the slayers of our own
countrymen, for having offended against the law, and to spare our enemies, who have violated it
in a much worse degree, and to slay, with every circumstance of violence, those who were only
learning and beginning to sin, but to leave those who taught them to do so unpunished, who are,
in reality, the guilty causes of all that has taken place, and of all the evils which our countrymen
have either done or suffered."

LVII. (309) Therefore being nerved by these exhortations, and being kindled and filled with
noble courage which was indeed in their souls already, they went forth to that contest with
invincible spirit as to a certain victory; and when they engaged with the enemy, they displayed
such incredible vigour and courage that they slew all their enemies, and returned themselves
unhurt, every one of them, not one of their number having been slain or even wounded. (310) Any
one who did not know what had taken place, might have supposed, when he saw them returning,



that they were coming in, not from war and from a pitched battle, but rather from a display and
field-day of exercise under arms, such as often take place in time of peace; and these fielddays
are days of exercise and practice, while the men train themselves among friends to attack their
enemies. (311) Therefore they destroyed all their cities, razing them to the ground or else burning
them, so that no one could tell that any cities had ever been inhabited in that land. And they led
away a perfectly incalculable number of prisoners, of whom they chose to slay all the full-grown
men and women, the men because they had set the example of wicked counsels and actions,
and the women because they had beguiled the youth of the Hebrews, becoming the causes to
them of incontinence and impiety, and at the last of death; but they pardoned all the young male
children and all the virgins, their tender age procuring them forgiveness; (312) and as they had
taken a vast booty from the king's palace, and from private houses, and also from the dwellings of
all kinds in the open country (for there was not less booty in the country places than in the cities),
they came to the camp, laden with all the wealth which they had taken from the enemy. (313) And
Moses praised Phinehas their general, and those who had served under him for their good
success, and also because they had not been covetous of their own advantage, running after
booty and thinking of nothing, but appropriating the spoil to themselves, but because they had
brought it all into the common stock, so that they who had staid behind in the tents might share in
the booty; and he ordered those men to remain outside the camp for some days, and the high
priest he commanded to purify both the men themselves, and those of their allies who had
returned from fighting by their side, of bloodshed; (314) for even though the slaughter of the
enemies of one's country is according to law, still he who kills a man, even though justly and in
self-defence, and because he has been attacked, still appears to be guilty of blood by reason of
his supreme and common relationship to a common father; on which account those who had slain
enemies were in need of rites of purification, to cleanse them from what was looked upon as a
pollution.

LVIII. (315) However, after no long lapse of time he divided the booty among those who had
taken a part in the expedition, and they were but a small number, giving one half among those
who had remained inactive at home, and the other half to those who were still in the camp; for he
looked upon it as just and equitable to give the share of the advantages gained, to those who had
shared in the contest, if not with their souls, at all events with their bodies; for as the spectators
were not inferior to the actual combatants in their zeal, they were inferior only in point of time and
in respect of their being anticipated. (316) And as the smaller body had received each a larger
share of the booty, by reason of their having been the foremost in encountering danger, and the
larger body had received each a smaller share, by reason of their having remained at home; it
appeared indispensable that they should consecrate the first fruits of the whole of the booty;
those therefore who had remained at home brought a fiftieth, and those who had been actually
engaged in the war, brought and contributed a five hundredth part; and of ten first fruits Moses
commanded that portion which came from those who had borne a part in the expedition, to be
given to the high priest, and that portion which came from those who had remained in the camp,
to the keepers of the temple whose name were the Levites. (317) And the captains of thousands,
and centurions, and all the rest of the multitude of commanders of battalions and companies
willingly contributed special first fruits, as an offering for their own safety, and that of those who
had gone out to war, and for the victory which had been gained in a manner beyond all hope,
giving up all the golden ornaments which had fallen to the lot of each individual, in the
apportionment of the booty, and the most costly vessels, of which the material was gold. All which
things Moses took, and, admiring the piety of those who contributed them, dedicated them in the
consecrated tabernacle as a memorial of the gratitude of the men; and the division of the first
fruits was very beautiful; (318) those which had been given by the men who had borne their share
in the war, he distributed among the keepers of the temple as among men who had only
displayed one half of virtue, namely eagerness without action; but the first fruits of those who had
warred and fought, who had encountered danger with their bodies and lives, and thus had
displayed perfect and complete excellence, he allotted to him who presided over the keepers of
the temple, namely to the high priest; and the first fruits of the captains, as being the offerings of
chiefs and rulers, he allotted to the great ruler of all, namely to God.



LIX. (319) All these wars were carried on and brought to an end before the Hebrews had
crossed Jordan, the river of the country, being wars against the inhabitants of the country on the
other side of Jordan, which was a rich and fertile land, in which there was a large champaign
fertile in corn, and also very productive of herbage and fodder for cattle; (320) and when the two
tribes who were occupied in feeding cattle saw this country, the two tribes being a sixth part of the
whole Hebrew host, they besought Moses to permit them to take their inheritance in that district,
where in fact they were already settled; for they said that the place was very suitable for cattle to
be kept, and fed, and bred in, inasmuch as it was well watered and full of good herbage, and as it
produced spontaneously abundant grass for the feeding of sheep. (321) But as he thought that
they claimed a sort of right, by some kind of pre-eminence, to receive their share and the honours
due to them before their time, or else that they preferred this petition by reason of their being
unwilling to encounter the wars which were impending, as there were still many kings who were
making ready to attack them, and who were the possessors of all the country inside the river, he
was very indignant at their request, and answered them in anger, and said, (322) "Shall you then
sit here and enjoy leisure, and yield to indolence at so improper a time? and shall the wars which
still threaten us, afflict all your countrymen, and your relations, and your friends, and shall the
prizes be given to you alone, as if you had all contributed to the success? And shall battles and
wars, and distresses, and the most extreme dangers await others? (323) But it is not just that you
should enjoy peace, and the blessings that flow from peace, and that the rest should endure wars
and all the other indescribable evils which they bring with them, and that the whole should only be
looked upon as an adjunct of a part; while, on the contrary, it is for the sake of the whole that the
parts are thought worthy of any inheritance at all. (324) Ye are all entitled to equal honour, ye are
one race, ye have the same fathers, one house, ye have the same customs, a community of
laws, and an infinite number of other things, every one of which binds your kindred closer
together, and cements your mutual good will; why then when you are thought worthy of equal
shares of the most important and most necessary things, do you show a covetous spirit in the
division of the lands, as if you were rulers despising your subjects as masters looking disdainfully
on your slaves?" (325) You ought to have derived instruction from the afflictions of others; for it is
the part of wise men not to wait till misfortunes come upon themselves. But now, though you have
domestic examples in your own fathers, who went and spied out this land, and in the calamities
which befell them, and all who participated in their despondency (for they all perished except
two), and when, therefore, you ought to take care and avoid resembling them in any respect
whatever, still, foolish-minded men that ye are, ye are imitating their cowardice, as if by such
conduct you would be more strongly fortified against capture; and you check and damp the
eagerness of those who are desirous to display their manhood and valour, relaxing and
depressing their spirits; (326) therefore, while you are hastening to do wrong, you are also
hastening to incur punishment. For justice is always a long time before it can be put in motion, but
when it is once put in motion it makes great haste and speedily overtakes those who flee from it.
(327) When, therefore, all our enemies are destroyed, and when there is no other war which can
be expected or feared as impending, and when all those in our present alliance have been, on
examination, found to be without reproach nor liable to any charge of desertion or treachery, or of
any misconduct which could possibly tend to our defeat, but shall be seen to have endured
steadfastly from the beginning to the end, with their bodily exertion and with all eagerness of
mind, and when the whole country is cleared of those who have previously inherited it, then
rewards and prizes for valour shall be given to all the tribes with perfect fairness.

LX. (328) So they, bearing this rebuke with moderation, as being genuine sons of a very
kindlydisposed father (for they knew that Moses was not a man to behave insolently because of
his power and authority, but one who cared for all of them, and honoured justice and equality, and
who hated wickedness, not so as to reproach or insult the wicked, but so as to be constantly
endeavouring by admonition and correction to improve those who were susceptible of
improvement), said to him, "Very naturally you are indignant, if you imagine that we now are
anxious to desert the alliance and to obtain our allotments before the proper time; (329) but you
must know that we are not alarmed at any undertaking that calls for valorous and virtuous
exertion, even though it may be most laborious. And we judge that the task of virtue is to obey
you who are such a brave and wise ruler, and not to fear to encounter dangers, and to be willing



to bear our share in all future expeditions until all our business is brought to a fortunate
conclusion. (330) "We, therefore, as we have agreed before, will remain in our ranks and cross
over Jordan in complete armour, giving no soldier any excuse for lagging behind. But our infant
children, and our daughters, and wives, and mothers, and the bulk of our cattle, shall, if you have
no objection, be left behind, after we have made houses for our children and wives, and stables
for our cattle that they may not be exposed to any incursion of the enemy, and so suffer injury
from being taken in unwalled and unprotected dwellings." (331) And Moses answered with a mild
look and even still gentler voice, "If you speak the truth and behave honestly, the allotments
which you have asked for shall remain assured to you. Leave behind you now, as you desire,
your wives and children, and flocks and herds, and go yourselves across Jordan in your ranks
with the rest of the soldiers in full armour, arrayed for battle, as if you were prepared to fight at
once, if it should be needful. (332) And hereafter when all our enemies are destroyed, and when,
peace being established, we have made ourselves masters of the whole country, and have begun
to divide it among ourselves, then you also shall return to your families to enjoy the good things
which belong to you, and to possess the region which you have selected." (333) When Moses
had said this, and given them this promise, they were filled with cheerfulness and joy, and
established their families in safety as well as their flocks and herds in wellfortified and
impregnable strongholds, the greater part of which were artificial. And taking their arms they
marched forth more cheerfully than any of the rest of the allied forces, as if they alone had been
going to fight, or at all events to fight in the first ranks as the champions of the whole army, for he
who has received any gift beforehand is more eager in the cause in which he is engaged, since
he thinks that he is repaying a necessary debt, and not giving a free gift. (334) | have now, then,
given an account of what was done by Moses while invested with kingly power. | must now
proceed to relate in order all the actions which he performed in accordance with virtue, and also
successfully as a chief priest, and also in his character as a lawgiver; for he also exercised these
two powers as very closely connected with his kingly authority.

ON THE LIFE OF MOSES, Il - Part 1’

*Yonge's title, A Treatise on the Life of Moses, that is to say,
On the Theology and Prophetic Office of Moses, Book Il.

I. (1) The first volume of this treatise relates to the subject of the birth and bringing up of
Moses, and also of his education and of his government of his people, which he governed not
merely irreproachably, but in so exceedingly praiseworthy a manner; and also of all the affairs,
which took place in Egypt, and in the travels and journeyings of the nation, and of the events
which happened with respect to their crossing the Red Sea and in the desert, which surpass all
power of description; and, moreover, of all the labours which he conducted to a successful issue,
and of the inheritances which he distributed in portions to his soldiers. But the book which we are
now about to compose relates to the affairs which follow those others in due order, and bear a
certain correspondence and connection with them. (2) For some persons say, and not without
some reason and propriety, that this is the only way by which cities can be expected to advance
in improvement, if either the kings cultivate philosophy, or if philosophers exercise the kingly
power. But Moses will be seen not only to have displayed all these powers--I mean the genius of
the philosopher and of the king--in an extraordinary degree at the same time, but three other
powers likewise, one of which is conversant about legislation, the second about the way of
discharging the duties of high priest, and the last about the prophetic office; (3) and it is on these
subjects that | have now been constrained to choose to enlarge; for | conceive that all these
things have fitly been united in him, inasmuch as in accordance with the providential will of God
he was both a king and a lawgiver, and a high priest and a prophet, and because in each office
he displayed the most eminent wisdom and virtue. We must now show how it is that every thing is
fitly united in him. (4) It becomes a king to command what ought to be done, and to forbid what



ought not to be done; but the commanding what ought to be done, and the prohibition of what
ought not to be done, belongs especially to the law, so that the king is at once a living law, and
the law is a just king. (5) But a king and a lawgiver ought to pay attention not only to human
things, but also to divine ones, for the affairs of neither kings nor subjects go on well except by
the intervention of divine providence; on which account it was necessary that such a man as
Moses should enjoy the first priesthood, in order that he might with perfectly conducted sacrifices,
and with a perfect knowledge of the proper way to serve God, entreat for a deliverance from evil
and for a participation in good, both for himself and for the people whom he was governing, from
the merciful God who listens favourably to prayers. (6) But since there is an infinite variety of both
human and divine circumstances which are unknown both to king, and lawgiver, and chief priest,
for a man is no less a created and mortal being from having all these offices, or because he is
clothed with such a vast and boundless inheritance of honour and happiness, he was also of
necessity invested with the gift of prophecy, in order that he might through the providence of God
learn all those things which he was unable to comprehend by his own reason; for what the mind
is unable to attain to, that prophecy masters. (7) Therefore the connection of these four powers is
beautiful and harmonious, for being all connected together and united one to another, they unite
in concert, receiving and imparting a reciprocity of benefits from and to one another, imitating the
virgin graces with whom it is an immutable law of their nature that they cannot be disunited, with
respect to whom one might fairly say, what is habitually said of the virtues, that he who has one
has them all.

. (8) And first of all we must speak of the matters which relate to his character and conduct
as a lawgiver. | am not ignorant that the man who desires to be an excellent and perfect lawgiver
ought to exercise all the virtues in their complete integrity and perfection, since in the houses of
his nation some are near relations and some distant, but still they are all related to one another.
And in like manner we must look upon some of the virtues as connected more closely with some
matters, and on others as being more removed from them. (9) Now these four qualities are
closely connected with and related to the legislative power, namely, humility, the love of justice,
the love of virtue, and the hatred of iniquity; for every individual who has any desire for exercising
his talents as a lawgiver is under the influence of each of these feelings. It is the province of
humanity to prepare for adoption such opinions as will benefit the common weal, and to teach the
advantages which will proceed from them. It is the part of justice to point out how we ought to
honour equality, and to assign to every man his due according to his deserts. It is the part of the
love of virtue to embrace those things which are by nature good, and to give to every one who
deserves them facilities without limit for the most unrestrained enjoyment of happiness. It is also
the province of the hatred of iniquity to reject all those who dishonour virtue, and to look upon
them as common enemies of the human race. (10) Therefore it is a very great thing if it has fallen
to the lot of any one to arrive at any one of the qualities before mentioned, and it is a marvellous
thing, as it should seem, for any one man to have been able to grasp them all, which in fact
Moses appears to have been the only person who has ever done, having given a very clear
description of the aforesaid virtues in the commandments which he established. (11) And those
who are well versed in the sacred scriptures know this, for if he had not had these principles
innate within him he would never have compiled those scriptures at the promptings of God. And
he gave to those who were worthy to use them the most admirable of all possessions, namely,
faithful copies and imitations of the original examples which were consecrated and enshrined in
the soul, which became the laws which he revealed and established, displaying in the clearest
manner the virtues which | have enumerated and described above.

[ll. (12) But that he himself is the most admirable of all the lawgivers who have ever lived in
any country either among the Greeks or among the barbarians, and that his are the most
admirable of all laws, and truly divine, omitting no one particular which they ought to comprehend,
there is the clearest proof possible in this fact, the laws of other lawgivers, (13) if any one
examines them by his reason, he will find to be put in motion in an innumerable multitude of
pretexts, either because of wars, or of tyrannies, or of some other unexpected events which come
upon nations through the various alterations and innovations of fortune; and very often luxury,
abounding in all kind of superfluity and unbounded extravagance, has overturned laws, from the



multitude not being able to bear unlimited prosperity, but having a tendency to become insolent
through satiety, and insolence is in opposition to law. (14) But the enactments of this lawgiver are
firm, not shaken by commotions, not liable to alteration, but stamped as it were with the seal of
nature herself, and they remain firm and lasting from the day on which they were first
promulgated to the present one, and there may well be a hope that they will remain to all future
time, as being immortal, as long as the sun and the moon, and the whole heaven and the whole
world shall endure. (15) At all events, though the nation of the Hebrews experienced so many
changes both in the direction of prosperity and of the opposite destiny, no one, no not even the
very smallest and most unimportant of all his commandments was changed, since every one, as
it seems, honoured their venerable and godlike character; (16) and what neither famine, nor
pestilence, nor war, nor sovereign, nor tyrant, nor the rise of any passions or evil feelings against
either soul or body, nor any other evil, whether inflicted by God or deriving its rise from men, ever
dissolved, can surely never be looked upon by us in any other light than as objects of all
admiration, and beyond all powers of description in respect of their excellence.

IV. (17) But this is not so entirely wonderful, although it may fairly by itself be considered a
thing of great intrinsic importance, that his laws were kept securely and immutably from all time;
but this is more wonderful by far, as it seems, that not only the Jews, but that also almost every
other nation, and especially those who make the greatest account of virtue, have dedicated
themselves to embrace and honour them, for they have received this especial honour above all
other codes of laws, which is not given to any other code. (18) And a proof of this is to be found in
the fact that of all the cities in Greece and in the territory of the barbarians, if one may so say,
speaking generally, there is not one single city which pays any respect to the laws of another
state. In fact, a city scarcely adheres to its own laws with any constancy for ever, but continually
modifies them, and adapts them to the changes of times and circumstances. (19) The Athenians
rejected the customs and laws of the Lacedaemonians, and so did the Lacedaemonians
repudiate the laws of the Athenians. Nor, again, in the countries of the barbarians do the
Egyptians keep the laws of the Scythians, nor do the Scythians keep the laws of the Egyptians;
nor, in short, do those who live in Asia attend to the laws which obtain in Europe, nor do the
inhabitants of Europe respect the laws of the Asiatic nations. And, in short, it is very nearly an
universal rule, from the rising of the sun to its extreme west, that every country, and nation, and
city, is alienated from the laws and customs of foreign nations and states, and that they think that
they are adding to the estimation in which they hold their own laws by despising those in use
among other nations. (20) But this is not the case with our laws which Moses has given to us; for
they lead after them and influence all nations, barbarians, and Greeks, the inhabitants of
continents and islands, the eastern nations and the western, Europe and Asia; in short, the whole
habitable world from one extremity to the other. (21) For what man is there who does not honour
that sacred seventh day, granting in consequence a relief and relaxation from labour, for himself
and for all those who are near to him, and that not to free men only, but also to slaves, and even
to beasts of burden; (22) for the holiday extends even to every description of animal, and to every
beast whatever which performs service to man, like slaves obeying their natural master, and it
affects even every species of plant and tree; for there is no shoot, and no branch, and no leaf
even which it is allowed to cut or to pluck on that day, nor any fruit which it is lawful to gather; but
everything is at liberty and in safety on that day, and enjoys, as it were, perfect freedom, no one
ever touching them, in obedience to a universal proclamation. (23) Again, who is there who does
not pay all due respect and honour to that which is called "the fast," and especially to that great
yearly one which is of a more austere and venerable character than the ordinary solemnity at the
full moon? on which, indeed, much pure wine is drunk, and costly entertainments are provided,
and everything which relates to eating and drinking is supplied in the most unlimited profusion, by
which the insatiable pleasures of the belly are inflamed and increased. (24) But on this fast it is
not lawful to take any food or any drink, in order that no bodily passion may at all disturb or hinder
the pure operations of the mind; but these passions are wont to be generated by fulness and
satiety, so that at this time men feast, propitiating the Father of the universe with holy prayers, by
which they are accustomed to solicit pardon for their former sins, and the acquisition and
enjoyment of new blessings.



V. (25) And that beauty and dignity of the legislation of Moses is honoured not among the
Jews only, but also by all other nations, is plain, both from what has been already said and from
what | am about to state. (26) In olden time the laws were written in the Chaldaean language, and
for a long time they remained in the same condition as at first, not changing their language as
long as their beauty had not made them known to other nations; (27) but when, from the daily and
uninterrupted respect shown to them by those to whom they had been given, and from their
ceaseless observance of their ordinances, other nations also obtained an understanding of them,
their reputation spread over all lands; for what was really good, even though it may through envy
be overshadowed for a short time, still in time shines again through the intrinsic excellence of its
nature. Some persons, thinking it a scandalous thing that these laws should only be known
among one half portion of the human race, namely, among the barbarians, and that the Greek
nation should be wholly and entirely ignorant of them, turned their attention to their translation.
(28) And since this undertaking was an important one, tending to the general advantage, not only
of private persons, but also of rulers, of whom the number was not great, it was entrusted to kings
and to the most illustrious of all kings. (29) Ptolemy, surnamed Philadelphus, was the third in
succession after Alexander, the monarch who subdued Egypt; and he was, in all virtues which
can be displayed in government, the most excellent sovereign, not only of all those of his time,
but of all that ever lived; so that even now, after the lapse of so many generations, his fame is still
celebrated, as having left many instances and monuments of his magnanimity in the cities and
districts of his kingdom, so that even now it is come to be a sort of proverbial expression to call
excessive magnificence, and zeal, for honour and splendour in preparation, Philadelphian, from
his name; (30) and, in a word, the whole family of the Ptolemies was exceedingly eminent and
conspicuous above all other royal families, and among the Ptolemies, Philadelphus was the most
illustrious; for all the rest put together scarcely did as many glorious and praiseworthy actions as
this one king did by himself, being, as it were, the leader of the herd, and in a manner the head of
all the kings.

VI. (31) He, then, being a sovereign of this character, and having conceived a great
admiration for and love of the legislation of Moses, conceived the idea of having our laws
translated into the Greek language; and immediately he sent out ambassadors to the high-priest
and king of Judea, for they were the same person. (32) And having explained his wishes, and
having requested him to pick him out a number of men, of perfect fitness for the task, who should
translate the law, the high-priest, as was natural, being greatly pleased, and thinking that the king
had only felt the inclination to undertake a work of such a character from having been influenced
by the providence of God, considered, and with great care selected the most respectable of the
Hebrews whom he had about him, who in addition to their knowledge of their national scriptures,
had also been well instructed in Grecian literature, and cheerfully sent them. (33) And when they
arrived at the king's court they were hospitably received by the king; and while they feasted, they
in return feasted their entertainer with witty and virtuous conversation; for he made experiment of
the wisdom of each individual among them, putting to them a succession of new and
extraordinary questions; and they, since the time did not allow of their being prolix in their
answers, replied with great propriety and fidelity as if they were delivering apophthegms which
they had already prepared. (34) So when they had won his approval, they immediately began to
fulfil the objects for which that honourable embassy had been sent; and considering among
themselves how important the affair was, to translate laws which had been divinely given by
direct inspiration, since they were not able either to take away anything, or to add anything, or to
alter anything, but were bound to preserve the original form and character of the whole
composition, they looked out for the most completely purified place of all the spots on the outside
of the city. For the places within the walls, as being filled with all kinds of animals, were held in
suspicion by them by reason of the diseases and deaths of some, and the accursed actions of
those who were in health. (35) The island of Pharos lies in front of Alexandria, the neck of which
runs out like a sort of tongue towards the city, being surrounded with water of no great depth, but
chiefly with shoals and shallow water, so that the great noise and roaring from the beating of the
waves is kept at a considerable distance, and so mitigated. (36) They judged this place to be the
most suitable of all the spots in the neighbourhood for them to enjoy quiet and tranquillity in, so
that they might associate with the laws alone in their minds; and there they remained, and having



taken the sacred scriptures, they lifted up them and their hands also to heaven, entreating of God
that they might not fail in their object. And he assented to their prayers, that the greater part, or
indeed the universal race of mankind might be benefited, by using these philosophical and
entirely beautiful commandments for the correction of their lives.

VII. (37) Therefore, being settled in a secret place, and nothing even being present with them
except the elements of nature, the earth, the water, the air, and the heaven, concerning the
creation of which they were going in the first place to explain the sacred account; for the account
of the creation of the world is the beginning of the law; they, like men inspired, prophesied, not
one saying one thing and another another, but every one of them employed the self-same nouns
and verbs, as if some unseen prompter had suggested all their language to them. (38) And yet
who is there who does not know that every language, and the Greek language above all others, is
rich in a variety of words, and that it is possible to vary a sentence and to paraphrase the same
idea, so as to set it forth in a great variety of manners, adapting many different forms of
expression to it at different times. But this, they say, did not happen at all in the case of this
translation of the law, but that, in every case, exactly corresponding Greek words were employed
to translate literally the appropriate Chaldaic words, being adapted with exceeding propriety to the
matters which were to be explained; (39) for just as | suppose the things which are proved in
geometry and logic do not admit any variety of explanation, but the proposition which was set
forth from the beginning remains unaltered, in like manner | conceive did these men find words
precisely and literally corresponding to the things, which words were alone, or in the greatest
possible degree, destined to explain with clearness and force the matters which it was desired to
reveal. (40) And there is a very evident proof of this; for if Chaldaeans were to learn the Greek
language, and if Greeks were to learn Chaldaean, and if each were to meet with those scriptures
in both languages, namely, the Chaldaic and the translated version, they would admire and
reverence them both as sisters, or rather as one and the same both in their facts and in their
language; considering these translators not mere interpreters but hierophants and prophets to
whom it had been granted it their honest and guileless minds to go along with the most pure spirit
of Moses. (41) On which account, even to this very day, there is every year a solemn assembly
held and a festival celebrated in the island of Pharos, to which not only the Jews but a great
number of persons of other nations sail across, reverencing the place in which the first light of
interpretation shone forth, and thanking God for that ancient piece of beneficence which was
always young and fresh. (42) And after the prayers and the giving of thanks some of them pitched
their tents on the shore, and some of them lay down without any tents in the open air on the sand
of the shore, and feasted with their relations and friends, thinking the shore at that time a more
beautiful abode than the furniture of the king's palace. (43) In this way those admirable, and
incomparable, and most desirable laws were made known to all people, whether private
individuals or kings, and this too at a period when the nation had not been prosperous for a long
time. And it is generally the case that a cloud is thrown over the affairs of those who are not
flourishing, so that but little is known of them; (44) and then, if they make any fresh start and
begin to improve, how great is the increase of their renown and glory? | think that in that case
every nation, abandoning all their own individual customs, and utterly disregarding their national
laws, would change and come over to the honour of such a people only; for their laws shining in
connection with, and simultaneously with, the prosperity of the nation, will obscure all others, just
as the rising sun obscures the stars.

VIII. (45) Now what has been here said is quite sufficient for the abundant praise of Moses as
a lawgiver. But there is another more extensive praise which his own holy writings themselves
contain, and it is to them that we must now turn for the purpose of exhibiting the virtue of him who
compiled them. (46) Now these writings of Moses may be divided into several parts; one of which
is the historical part, another is occupied with commands and prohibitions, respecting which part
we will speak at some other time when we have first of all accurately examined that part which
comes first in the order of our division. (47) Again, the historical part may be subdivided into the
account of the creation of the world, and the genealogical part. And the genealogical part, or the
history of the different families, may be divided into the accounts of the punishment of the wicked,
and of the honours bestowed on the just; we must also explain on what account it was that he



began his history of the giving of the law with these particulars, and placed the commandments
and prohibitions in the second order; (48) for he was not like any ordinary compiler of history,
studying to leave behind him records of ancient transactions as memorials to future ages for the
mere sake of affording pleasure without any advantage; but he traced back the most ancient
events from the beginning of the world, commencing with the creation of the universe, in order to
make known two most necessary principles. First, that the same being was the father and creator
of the world, and likewise the lawgiver of truth; secondly, that the man who adhered to these
laws, and clung closely to a connection with and obedience to nature, would live in a manner
corresponding to the arrangement of the universe with a perfect harmony and union, between his
words and his actions and between his actions and his words.

IX. (49) Now of all other lawgivers, some the moment that they have promulgated positive
commands as to what it is right to do and what it is right not to do, proceed to appoint
punishments for those who transgress those laws; but others, who appear to have proceeded on
a better plan, have not begun in this manner, but, having first of all built and established their city
in accordance with reason, have then adapted to this city which they have built, that constitution
which they have considered the best adapted and most akin to it, and have confirmed this
constitution by the giving of laws. (50) But he, thinking the first of the two courses above
mentioned to be tyrannical and despotic, as indeed it is, namely, that of laying positive commands
on persons as if they were not free men but slaves, without offering them any alleviation; and that
the second course was better indeed, but was not entirely to be commended, must appear to all
judges to be superior in each of the above considerations. (51) For both in his commandments
and also in his prohibitions he suggests and recommends rather than commands, endeavouring
with many prefaces and perorations to suggest the greater part of the precepts that he desires to
enforce, desiring rather to allure men to virtue than to drive them to it, and looking upon the
foundation and beginning of a city made with hands, which he has made the commencement of
his work a commencement beneath the dignity of his laws, looking rather with the most accurate
eye of his mind at the importance and beauty of his whole legislative system, and thinking it too
excellent and too divine to be limited as it were by any circle of things on earth; and therefore he
has related the creation of that great metropolis, the world, thinking his laws the most fruitful
image and likeness of the constitution of the whole world.

X. (52) At all events if any one were inclined to examine with accuracy the powers of each
individual and particular law, he will find them all aiming at the harmony of the universe, and
corresponding to the law of eternal nature: (53) on which account those men who have had
unbounded prosperity bestowed upon them, and all things tending to the production of health of
body, and riches, and glory, and all other external parts of good fortune, but who have rejected
virtue, and have chosen crafty wickedness, and all others kinds of vice, not through compulsion,
but of their own spontaneous free will, looking upon that which is the greatest of all evils as the
greatest possible advantage, he looks upon as enemies not of mankind only, but of the entire
heaven and world, and says that they are awaiting, not any ordinary punishments, but new and
extraordinary ones, which that constant assessor of God, justice, who detests wickedness,
invents and inflicts terribly upon them, turning against them the most powerful elements of the
universe, water and fire, so that at appointed times some are destroyed by deluges, others are
burnt with fire, and perish in that manner. (54) The seas were raised up, and the rivers both such
as flow everlastingly, and the winter torrents were swollen and washed away, and carried off all
the cities in the plain; and those in the mountain country were destroyed by incessant and
irresistible impetuosity of rain, ceasing neither by day nor by night, (55) and when at a
subsequent period the race of mankind had again increased from those who had been spared,
and had become very numerous, since the succeeding generations did not take the calamities
which had befallen their ancestors as a lesson to teach themselves wisdom and moderation, but
turned to acts of intemperance and became studiers of evil practices, God determined to destroy
them with fire. (56) Therefore on this occasion, as the holy scriptures tell us, thunderbolts fell from
heaven, and burnt up those wicked men and their cities; and even to this day there are seen in
Syria monuments of the unprecedented destruction that fell upon them, in the ruins, and ashes,
and sulphur, and smoke, and dusky flame which still is sent up from the ground as of a fire



smouldering beneath; (57) and in this way it came to pass that those wicked men were punished
with the aforesaid chastisements, while those who were eminent for virtue and piety were well off,
receiving rewards worthy of their virtue. (58) But when the whole of that district was thus burnt,
inhabitants and all, by the impetuous rush of the heavenly fire, one single man in the country, a
sojourner, was preserved by the providence of God because he had never shared in the
transgressions of the natives, though sojourners in general were in the habit of adopting the
customs of the foreign nations, among which they might be settled, for the sake of their own
safety, since, if they despised them, they might be in danger from the inhabitants of the land. And
yet this man had not attained to any perfection of wisdom, so as to be thought worthy of such an
honour by reason of the perfect excellence of his nature; but he was spared only because he did
not join the multitude who were inclined to luxury and effeminacy, and who pursued every kind of
pleasure and indulged every kind of appetite, gratifying them abundantly, and inflaming them as
one might inflame fire by heaping upon it plenty of rough fuel.

XI. (59) But in the great deluge | may almost say that the whole of the human race was
destroyed, while the history tells us that the house of Noah alone was preserved free from all evil,
inasmuch as the father and governor of the house was a man who had never committed any
intentional or voluntary wickedness. And it is worth while to relate the manner of his preservation
as the sacred scriptures deliver it to us, both on account of the extraordinary character of it, and
also that it may lead to an improvement in our own dispositions and lives. (60) For he, being
considered a fit man, not only to be exempted from the common calamity which was to
overwhelm the world, but also to be himself the beginning of a second generation of men, in
obedience to the divine commands which were conveyed to him by the word of God, built a most
enormous fabric of wood, three hundred cubits in length, and fifty in width, and thirty in height,
and having prepared a number of connected chambers within it, both on the ground floor and in
the upper story, the whole building consisting of three, and in some parts of four stories, and
having prepared food, brought into it some of every description of animals, beasts and also birds,
both male and female, in order to preserve a means of propagating the different species in the
times that should come hereafter; (61) for he knew that the nature of God was merciful, and that
even if the subordinate species were destroyed, still there would be a germ in the entire genus
which should be safe from destruction, for the sake of preserving a similitude to those animals
which had hitherto existed, and of preventing anything that had been deliberately called into
existence from being utterly destroyed.

XIl. On which account everything was now made obedient to Noah; and even beasts, which
up to that time had been savage, became gentle, and being tamed, followed him as their
shepherd and superintendent; (62) and after they had all entered into the ark, if any one had
beheld the entire collection, he would not have been wrong if he had said that it was a
representation of the whole earth, containing, as it did, every kind of animal, of which the whole
earth had previously produced innumerable species, and will hereafter produce such again. (63)
And what was expected happened at no long period after; for the evil abated, and the destruction
caused by the deluge was diminished every day, the rain being checked, and the water which
had been spread over the whole earth, being partly dried up by the flame of the sun, and partly
returning into the chasms and rivers, and other channels and receptacles in the earth; for, as if
God had issued a command to that effect, every nature received back, as a necessary repayment
of a loan, what it had lent, that is, every sea, and fountain, and river, received back their waters;
and every stream returned into its appropriate channel. (64) But after the purification, in this way,
of all the things beneath the moon, the earth being thus washed and appearing new again, and
such as it appeared to be when it was at first created, along with the entire universe, Noah came
forth out of his wooden edifice, himself and his wife, and his sons and their wives, and with his
family there came forth likewise, in one company, all the races of animals which had gone in with
them, in order to the generation and propagation of similar creatures in future. (65) These are the
rewards and honours for pre-eminent excellence given to good men, by means of which, not only
did they themselves and their families obtain safety, having escaped from the greatest dangers
which were thus aimed against all men all over the earth, by the change in the character of the
elements; but they became also the founders of a new generation, and the chiefs of a second



period of the world, being left behind as sparks of the most excellent kind of creatures, namely, of
men, man having received the supremacy over all earthly creatures whatsoever, being a kind of
copy of the powers of God, a visible image of his invisible nature, a created image of an
uncreated and immortal Original. o [Yonge's translation includes a separate treatise title at this
point: On the Life of Moses, That Is to Say, On the Theology and Prophetic Office of Moses, Book
[1l. Accordingly, his next paragraph begins with roman numeral | (= XIII in the Loeb). Yonge's
"treatise" concludes with number XXXIX (= LI in the Loeb). The publisher has elected to follow
the Loeb numbering]

XIIl. (66) We have already, then, gone through two parts of the life of Moses, discussing his
character in his capacity of a king and of a lawgiver. We must now consider him in a third light, as
fulfilling the office of the priesthood. Now this man, Moses, practised beyond all other men that
which is the most important and most indispensable virtue in a chief priest, namely, piety, partly
because he was endowed with most admirable natural qualities; and philosophy, receiving his
nature like a fertile field, cultivated and improved it by the contemplation of excellent and beautiful
doctrines, and did not dismiss it until all the fruits of virtue were brought to perfection in him, in
respect of words and actions. (67) Therefore he, with a few other men, was dear to God and
devoted to God, being inspired by heavenly love, and honouring the Father of the universe above
all things, and being in return honoured by him in a particular manner. And it was an honour well
adapted to the wise man to be allowed to serve the true and living God. Now the priesthood has
for its duty the service of God. Of this honour, then, Moses was thought worthy, than which there
is no greater honour in the whole world, being instructed by the sacred oracles of God in
everything that related to the sacred offices and ministrations.

XIV. (68) But, in the first place, before assuming that office, it was necessary for him to purify
not only his soul but also his body, so that it should be connected with and defiled by no passion,
but should be pure from everything which is of a mortal nature, from all meat and drink, and from
all connection with women. (69) And this last thing, indeed, he had despised for a long time, and
almost from the first moment that he began to prophesy and to feel a divine inspiration, thinking
that it was proper that he should at all times be ready to give his whole attention to the commands
of God. And how he neglected all meat and drink for forty days together, evidently because he
had more excellent food than that in those contemplations with which he was inspired from above
from heaven, by which also he was improved in the first instance in his mind, and, secondly, in
his body, through his soul, increasing in strength and health both of body and soul, so that those
who saw him afterwards could not believe that he was the same person. (70) For, having gone up
into the loftiest and most sacred mountain in that district in accordance with the divine
commands, a mountain which was very difficult of access and very hard to ascend, he is said to
have remained there all that time without eating any of that food even which is necessary for life;
and, as | said before, he descended again forty days afterwards, being much more beautiful in his
face than when he went up, so that those who saw him wondered and were amazed, and could
no longer endure to look upon him with their eyes, inasmuch as his countenance shone like the
light of the sun.

ON THE LIFE OF MOSES, Il - Part 2°

*Yonge's title, A Treatise on the Life of Moses, that is to say,
On the Theology and Prophetic Office of Moses, Book II.

XV. (71) And while he was still abiding in the mountain he was initiated in the sacred will of
God, being instructed in all the most important matters which relate to his priesthood, those which
come first in order being the commands of God respecting the building of a temple and all its
furniture. (72) If, then, they had already occupied the country into which they were migrating, it



would have been necessary for them to have erected a most magnificent temple of the most
costly stone in some place unincumbered with wood, and to have built vast walls around it, and
abundant and wellfurnished houses for the keepers of the temple, calling the place itself the holy
city. (73) But, as they were still wandering in the wilderness, it was more suitable for people who
had as yet no settled habitation to have a moveable temple, that so, in all their journeyings, and
military expeditions, and encampments, they might be able to offer up sacrifices, and might not
feel the want of any of the things which related to their holy ministrations, and which those who
dwell in cities require to have. (74) Therefore Moses now determined to build a tabernacle, a
most holy edifice, the furniture of which he was instructed how to supply by precise commands
from God, given to him while he was on the mount, contemplating with his soul the incorporeal
patterns of bodies which were about to be made perfect, in due similitude to which he was bound
to make the furniture, that it might be an imitation perceptible by the outward senses of an
archetypal sketch and pattern, appreciable only by the intellect; (75) for it was suitable and
consistent for the task of preparing and furnishing the temple to be entrusted to the real high
priest, that he might with all due perfection and propriety make all his ministrations in the
performance of his sacred duties correspond to the works which he was now to make.

XVI. (76) Therefore the general form of the model was stamped upon the mind of the
prophet, being accurately painted and fashioned beforehand invisibly without any materials, in
species which were not apparent to the eye; and the completion of the work was made in the
similitude of the model, the maker giving an accurate representation of the impression in material
substances corresponding to each part of the model, (77) and the fashion of the building was as
follows. There were eight and forty pillars of cedar, which is the most incorruptible of all woods,
cut out of solid trunks of great beauty, and they were all veneered with gold of great thickness.
Then under each pillar there were placed two silver pedestals to support it, and on the top of each
was placed one golden capital; (78) and of these pillars the architect arranged forty along the
length of the tabernacle, one half of them, or twenty, on each side, placing nothing between them,
but arranging them and uniting them all in regular order, and close together, so that they might
present the appearance of one solid wall; and he ranged the other eight along the inner breadth,
placing six in the middle space, and two at the extreme corners, one on each side at the right and
left of the centre. Again, at the entrance he placed four others, like the first in all other respects
except that they had only one pedestal instead of two, as those opposite to them had, and behind
them he placed five more on the outside differing only in the pedestals, for the pedestals of these
last were made of brass. (79) So that all the pillars of the tabernacle taken together, besides the
two at the corners which could not be seen, were fifty-five in number, all conspicuous, being the
number made by the addition of all the numbers from the unit to the complete and perfect
decade. (80) And if any were inclined to count those five pillars of the outer vestibule in the open
air separately, as being in the outer court as it was called, there will then be left that most holy
number of fifty, being the power of a rectangular triangle, which is the foundation of the creation
of the universe, and is here entirely completed by the pillars inside the tabernacle; there being
first of all forty, twenty on either side, and those in the middle being six, without counting those
which were out of sight and concealed at the corners, and those opposite to the entrance, from
which the veil was suspended, being four; (81) and the reason for which | reckon the other five
with the first fifty, and again why | separate them from the fifty, | will now explain. The number five
is the number of the external senses, and the external sense in man at one time inclines towards
external things, and at another time comes back again upon the mind, being as it were a kind of
handmaid of the laws of its nature; on which account it is that the architect has here allotted a
central position to the five pillars, for those which are inside of them leant towards the innermost
shrine of the tabernacle, which under a symbol is appreciable only by the intellect; and the
outermost pillars, which are in the open air, and in the outer courtyard, and which are also
perceptible by the external senses, (82) in reference to which fact it is that they are said to have
differed from the others only in the pedestals, for they were made of brass. But since the mind is
the principal thing in us, having an authority over the external senses, and since that which is an
object of the external senses is the extremity, and as it were the pedestal or foundation of it, the
architect has likened the mind to gold, and the object of the external sense to brass. (83) And



these are the measures of the pillars, they are ten cubits in length, and five cubits and a half in
width, in order that the tabernacle may be seen to be of equal dimensions in all its parts.

XVII. (84) Moreover the architect surrounded the tabernacle with very beautiful woven work of
all kinds, employing work of hyacinth colour, and purple, and scarlet, and fine linen for the
tapestry; for he caused to be wrought ten cloths, which in the sacred scriptures he has called
curtains, of the kinds which I have just mentioned, every one of them being eight and twenty
cubits in length, and extending four cubits in width, in order that the complete number of the
decade, and also the number four, which is the essence of the decade, and also the number
twenty-eight, which is likewise a perfect number, being equal to its parts; and also the number
forty, the most prolific and productive of all numbers, in which number they say that man was
fashioned in the workshop of nature. (85) Therefore the eight and twenty cubits of the curtains
have this distribution: there are ten along the roof, for that is the width of the tabernacle, and the
rest are placed along the sides, on each side nine, which are extended so as to cover and
conceal the pillars, one cubit from the floor being left uncovered in order that the beautiful and
holy looking embroidery might not be dragged. (86) And of the forty which are included in the
calculation and made up of the width of the ten curtains, the length takes thirty, for such is the
length of the tabernacle, and the chamber behind takes nine. And the remaining one is in the
outer vestibule, that it may be the bond to unite the whole circumference. (87) And the outer
vestibule is overshadowed by the veil; and the curtains themselves are nearly the same as veils,
not only because they cover the roof and the walls, but also because they are woven and
embroidered by the same figures, and with hyacinth colour, and purple, and scarlet, and fine
linen. And the veil, and that thing, too, which was called the covering, was made of the same
things. That which was within was placed along the five pillars, that the innermost shrine might be
concealed; and that which was outside being placed along the five pillars, that no one of those
who were not holy men might be able from any secret or distant place to behold the holy rites and
ceremonies.

XVIII. (88) Moreover, he chose the materials of this embroidery, selecting with great care
what was most excellent out of an infinite quantity, choosing materials equal in number to the
elements of which the world was made, and having a direct relation to them; the elements being
the earth and the water, and the air and the fire. For the fine flax is produced from the earth, and
the purple from the water, and the hyacinth colour is compared to the air (for, by nature, it is
black), and the scarlet is likened to fire, because each is of a red colour; for it followed of
necessity that those who were preparing a temple made by hands for the Father and Ruler of the
universe must take essences similar to those of which he made the universe itself. (89) Therefore
the tabernacle was built in the manner that has been here described, like a holy temple. And all
around it a sacred precinct extended a hundred cubits in length and fifty cubits in width, having
pillars all placed at an equal distance of five cubits from one another, so that there were in all
sixty pillars; and they were divided so that forty were placed along the length and twenty along
the breadth of the tabernacle, one half on each side. (90) And the material of which the pillars
were composed was cedar within, and on the surface without silver; and the pedestals of all of
them were made of brass, and the height was equal to five cubits. For it seemed to the architect
to be proper to make the height of what was called the hall equal to one half of the entire length,
that so the tabernacle might appear to be elevated to double its real height. And there were thin
curtains fitted to the pillars along their entire length and breadth, resembling so many sails, in
order that no one might be able to enter in who was not pure.

XIX. (91) And the situation was as follows. In the middle was placed a tent, being in length
thirty cubits and in width ten cubits, including the depth of the pillars. And it was distant from the
centre space by three intervals of equal distance, two being at the sides and one along the back
chamber. And the interval between was by measurement twenty cubits. But along the vestibule,
as was natural, by reason of the number of those who entered, the distance between them was
increased and extended to fifty cubits and more; for in this way the hundred pillars of the hall
were intended to be made up, twenty being along the chamber behind, and those which the tent
contained, thirty in number, being included in the same calculation with the fifty at the entrances;



(92) for the outer vestibule of the tabernacle was placed as a sort of boundary in the middle of the
two fifties, the one, | mean, towards the east where the entrance was, and the other being on the
west, in which direction the length of the tabernacle and the surrounding wall behind was. (93)
Moreover, another outer vestibule, of great size and exceeding beauty, was made at the
beginning of the entrance into the hall, by means of four pillars, along which was stretched the
embroidered curtain in the same manner as the inner curtains were stretched along the
tabernacle, and wrought also of similar materials; (94) and with this there were also many sacred
vessels made, an ark, and a candlestick, and a table, and an altar of incense, and an altar of
sacrifice. Now, the altar of sacrifice was placed in the open air, right opposite to the entrances of
the tabernacle, being distant from it just so far as was necessary to give the ministering officers
room to perform the sacrifices that were offered up every day.

XX. (95) But the ark was in the innermost shrine, in the inaccessible holy of holies, behind
curtains; being gilded in a most costly and magnificent manner within and without, the covering of
which was like to that which is called in the sacred scriptures the mercy-seat. (96) Its length and
width are accurately described, but its depth is not mentioned, being chiefly compared to and
resembling a geometrical superficies; so that it appears to be an emblem, if looked at physically,
of the merciful power of God; and, if regarded in a moral point of view, of a certain intellect
spontaneously propitious to itself, which is especially desirous to contract and destroy, by means
of the love of simplicity united with knowledge, that vain opinion which raises itself up to an
unreasonable height and puffs itself up without any grounds. (97) But the ark is the depository of
the laws, for in that are placed the holy oracles of God, which were given to Moses; and the
covering of the ark, which is called the mercy-seat, is a foundation for two winged creatures to
rest upon, which are called, in the native language of the Hebrews, cherubim, but as the Greeks
would translate the word, vast knowledge and science. (98) Now some persons say, that these
cherubim are the symbols of the two hemispheres, placed opposite to and fronting one another,
the one beneath the earth and the other above the earth, for the whole heaven is endowed with
wings. (99) But | myself should say, that what is here represented under a figure are the two most
ancient and supreme powers of the divine God, namely, his creative and his kingly power; and his
creative power is called God; according to which he arranged, and created, and adorned this
universe, and his kingly power is called Lord, by which he rules over the beings whom he has
created, and governs them with justice and firmness; (100) for he, being the only true living God,
is also really the Creator of the world; since he brought things which had no existence into being;
and he is also a king by nature, because no one can rule over beings that have been created
more justly than he who created them.

XXI. (101) And in the space between the five pillars and the four pillars, is that space which
is, properly speaking, the space before the temple, being cut off by two curtains of woven work,
the inner one of which is called the veil, and the outer one is called the covering: and the
remaining three vessels, of those which | have enumerated, were placed as follows:--The altar of
incense was placed in the middle, between earth and water, as a symbol of gratitude, which it
was fitting should be offered up, on account of the things that had been done for the Hebrews on
both these elements, for these elements have had the central situation of the world allotted to
them. (102) The candlestick was placed on the southern side of the tabernacle, since by it the
maker intimates, in a figurative manner, the motions of the stars which give light; for the sun, and
the moon, and the rest of the stars, being all at a great distance from the northern parts of the
universe, make all their revolutions in the south. And from this candlestick there proceeded six
branches, three on each side, projecting from the candlestick in the centre, so as altogether to
complete the number of seven; (103) and in all the seven there were seven candles and seven
lights, being symbols of those seven stars which are called planets by those men who are versed
in natural philosophy; for the sun, like the candlestick, being placed in the middle of the other six,
in the fourth rank, gives light to the three planets which are above him, and to those of equal
number which are below him, adapting to circumstances the musical and truly divine instrument.

XXIl. (104) And the table, on which bread and salt are laid, was placed on the northern side,
since it is the north which is the most productive of winds, and because too all nourishment



proceeds from heaven and earth, the one giving rain, and the other bringing to perfection all
seeds by means of the irrigation of water; (105) for the symbols of heaven and earth are placed
side by side, as the holy scripture shows, the candlestick being the symbol of heaven, and that
which is truly called the altar of incense, on which all the fumigatory offerings are made, being the
emblem of the things of earth. (106) But it became usual to call the altar which was in the open air
the altar of sacrifice, as being that which preserved and took care of the sacrifices; intimating,
figuratively, the consuming power of these things, and not the lambs and different parts of the
victims which were offered, and which were naturally calculated to be destroyed by fire, but the
intention of him who offered them; (107) for if the man who made the offerings was foolish and
ignorant, the sacrifices were no sacrifices, the victims were not sacred or hallowed, the prayers
were ill-omened, and liable to be answered by utter destruction, for even when they appear to be
received, they produce no remission of sins but only a reminding of them. (108) But if the man
who offers the sacrifice be bold and just, then the sacrifice remains firm, even if the flesh of the
victim be consumed, or rather, | might say, even if no victim be offered up at all; for what can be a
real and true sacrifice but the piety of a soul which loves God? The gratitude of which is blessed
with immortality, and without being recorded in writing is engraved on a pillar in the mind of God,
being made equally everlasting with the sun, and moon, and the universal world.

XXIII. (109) After these things the architect of the tabernacle next prepared a sacred dress for
him who was to be appointed high priest, having in its embroidery a most exceedingly beautiful
and admirable work; and the robe was two-fold; one part of which was called the under-robe, and
the other the robe over the shoulders. (110) Now the under-robe was of a more simple form and
character, for it was entirely of hyacinthine colours, except the lowest and exterior portions, and
these were ornamented with golden pomegranates, and bells, and wreaths of flowers; (111) but
the robe over the shoulders or mantle was a most beautiful and skilful work, and was made with
most perfect skill of all the aforesaid kinds of material, of hyacinth colour, and purple, and fine
linen, and scarlet, gold thread being entwined and embroidered in it. For the leaves were divided
into fine hairs, and woven in with every thread, (112) and on the collar stones were fitted in, two
being costly emeralds of exceeding value, on which the names of the patriarchs of the tribes were
engraved, six on each, making twelve in all; and on the breast were twelve other precious stones,
differing in colour like seals, in four rows of three stones each, and these were fitted in what was
called the logeum (113) and the logeum was made square and double, as a sort of foundation,
that it mighty bear on it, as an image, two virtues, manifestation and truth; and the whole was
fastened to the mantle by fine golden chains, and fastened to it so that it might never get loose;
(114) and a golden leaf was wrought like a crown, having four names engraved on it which may
only be mentioned or heard by holy men having their ears and their tongues purified by wisdom,
and by no one else at all in any place whatever. (115) And this holy prophet Moses calls the
name, a name of four letters, making them perhaps symbols of the primary numbers, the unit, the
number two, the number three, the number four: since all things are comprised in the number
four, namely, a point, and a line, and a superficies, and a solid, and the measures of all things,
and the most excellent symphonies of music, and the diatessaron in the sesquitertial proportion,
and the chord in fifths, in the ratio of one and a half to one, and the diapason in the double ratio,
and the double diapason in the fourfold ratio. Moreover, the number four has an innumerable list
of other virtues likewise, the greater part of which we have discussed with accuracy in our
dissertation on numbers. (116) And in it there was a mitre, in order that the leaf might not touch
the head; and there was also a cidaris made, for the kings of the eastern countries are
accustomed to use a cidaris, instead of a diadem.

XXIV. (117) Such, then, is the dress of the high priest. But we must not omit to mention the
signification which it conceals beneath both in its whole and in its parts. In its whole it is a copy
and representation of the world; and the parts are a representation of the separate parts of the
world. (118) And we must begin with the long robe reaching down to the feet of the wearer. This
tunic is wholly of the colour of a hyacinth, so as to be a representation of the air; for by nature the
air is black, and in a measure it reaches down from the highest parts to the feet, being stretched
from the parts about the moon, as far as the extremities of the earth, and being diffused
everywhere. On which account also, the tunic reaches from the chest to the feet, and is spread



over the whole body, (119) and unto it there is attached a fringe of pomegranates round the
ankles, and flowers, and bells. Now the flowers are an emblem of the earth; for it is from the earth
that all flowers spring and bloom; but the pomegranates (rhoiskoi) are a symbol of water, since,
indeed, they derive their name from the flowing (rhysis) of water, being very appropriately named;
and the bells are the emblem of the concord and harmony that exist between these things; for
neither is the earth without the water, nor the water without the earthly substance, sufficient for
the production of anything; but that can only be effected by the meeting and combination of both.
(120) And the place itself is the most distinct possible evidence of what is here meant to be
expressed; for as the pomegranates, and the flowers, and the bells, are placed in the hem of the
garment which reaches to the feet, so likewise the things of which they are the symbols, namely,
the earth and water, have had the lowest position in the world assigned to them, and being in
strict accord with the harmony of the universe, they display their own particular powers in definite
periods of time and suitable seasons. (121) Now of the three elements, out of which and in which
all the different kinds of things which are perceptible by the outward senses and perishable are
formed, namely, the air, the water and the earth, the garment which reached down to the feet in
conjunction with the ornaments which were attached to that part of it which was about the ankles
have been plainly shown to be appropriate symbols; for as the tunic is one, and as the aforesaid
three elements are all of one species, since they all have all their revolutions and changes
beneath the moon, and as to the garment are attached the pomegranates, and the flowers; so
also in certain manner the earth and the water may be said to be attached to and suspended from
the air, for the air is their chariot. (122) And our argument will be able to bring forth twenty
probable reasons that the mantle over the shoulders is an emblem of heaven. For in the first
place, the two emeralds on the shoulderblades, which are two round stones, are, in the opinion of
some persons who have studied the subject, emblems of those stars which are the rulers of night
and day, namely, the sun and moon; or rather, as one might argue with more correctness and a
nearer approach to truth, they are the emblems of the two hemispheres; for, like those two
stones, the portion below the earth and that over the earth are both equal, and neither of them is
by nature adapted to be either increased or diminished like the moon. (123) And the colour of the
stars is an additional evidence in favour of my view; for to the glance of the eye the appearance
of the heaven does resemble an emerald; and it follows necessarily that six names are engraved
on each of the stones, because each of the hemispheres cuts the zodiac in two parts, and in this
way comprehends within itself six animals. (124) Then the twelve stones on the breast, which are
not like one another in colour, and which are divided into four rows of three stones in each, what
else can they be emblems of, except of the circle of the zodiac? For that also is divided into four
parts, each consisting of three animals, by which divisions it makes up the seasons of the year,
spring, summer, autumn, and winter, distinguishing the four changes, the two solstices, and the
two equinoxes, each of which has its limit of three signs of this zodiac, by the revolutions of the
sun, according to that unchangeable, and most lasting, and really divine ratio which exists in
numbers; (125) on which account they attached it to that which is with great propriety called the
logeum. For all the changes of the year and the seasons are arranged by well-defined, and
stated, and firm reason; and, though this seems a most extraordinary and incredible thing, by
their seasonable changes they display their undeviating and everlasting permanence and
durability. (126) And it is said with great correctness, and exceeding beauty also, that the twelve
stones all differ in their colour, and that no one of them resembles the other; for also in the zodiac
each animal produces that colour which is akin to and belongs to itself, both in the air, and in the
earth, and in the water; and it produces it likewise in all the affections which move them, and in all
kinds of animals and of plants.

XXV. (127) And this logeum is described as double with great correctness; for reason is
double, both in the universe and also in the nature of mankind, in the universe there is that
reason which is conversant about incorporeal species which are like patterns as it were, from
which that world which is perceptible only by the intellect was made, and also that which is
concerned with the visible objects of sight, which are copies and imitations of those species
above mentioned, of which the world which is perceptible by the outward senses was made.
Again, in man there is one reason which is kept back, and another which finds vent in utterance:
and the one is, as it were a spring, and the other (that which is uttered) flows from it; and the



place of the one is the dominant part, that is, the mind; but the place of the one which finds vent
in utterance is the tongue, and the mouth, and all the rest of the organs of the voice. (128) And
the architect assigned a quadrangular form to the logeum, intimating under an exceedingly
beautiful figure, that both the reason of nature, and also that of man, ought to penetrate
everywhere, and ought never to waver in any case; in reference to which, it is that he has also
assigned to it the two virtues that have been already enumerated, manifestation and truth; for the
reason of nature is true, and calculated to make manifest, and to explain everything; and the
reason of the wise man, imitating that other reason, ought naturally, and appropriately to be
completely sincere, honouring truth, and not obscuring anything through envy, the knowledge of
which can benefit those to whom it would be explained; (129) not but what he has also assigned
their two appropriate virtues to those two kinds of reason which exist in each of us, namely, that
which is uttered and that which is kept concealed, attributing clearness of manifestation to the
uttered one, and truth to that which is concealed in the mind; for it is suitable to the mind that it
should admit of no error or falsehood, and to explanation that it should not hinder anything that
can conduce to the most accurate manifestation. (130) Therefore there is no advantage in reason
which expends itself in dignified and pompous language, about things which are good and
desirable, unless it is followed by consistent practice of suitable actions; on which account the
architect has affixed the logeum to the robe which is worn over the shoulder, in order that it may
never get loose, as he does not approve of the language being separated from the actions; for he
puts forth the shoulder as the emblem of energy and action.

XXVI. (131) Such then are the figurative meanings which he desires to indicate by the sacred
vestments of the high priest; and instead of a diadem he represents a cidaris on the head,
because he thinks it right that the man who is consecrated to God, as his high priest, should,
during the time of his exercising his office be superior to all men, not only to all private individuals,
but even to all kings; (132) and above this cidaris is a golden leaf, on which an engraving of four
letters was impressed; by which letters they say that the name of the living God is indicated, since
it is not possible that anything that it in existence, should exist without God being invoked; for it is
his goodness and his power combined with mercy that is the harmony and uniter of all things.
(133) The high priest, then, being equipped in this way, is properly prepared for the performance
of all sacred ceremonies, that, whenever he enters the temple to offer up the prayers and
sacrifices in use among his nation, all the world may likewise enter in with him, by means of the
imitations of it which he bears about him, the garment reaching to his feet, being the imitation of
the air, the pomegranate of the water, the flowery hem of the earth, and the scarlet dye of his
robe being the emblem of fire; also, the mantle over his shoulders being a representation of
heaven itself; the two hemispheres being further indicated by the round emeralds on the
shoulder-blades, on each of which were engraved six characters equivalent to six signs of the
zodiac; the twelve stones arranged on the breast in four rows of three stones each, namely the
logeum, being also an emblem of that reason which holds together and regulates the universe.
(134) For it was indispensable that the man who was consecrated to the Father of the world,
should have as a paraclete, his son, the being most perfect in all virtue, to procure forgiveness of
sins, and a supply of unlimited blessings; (135) perhaps, also, he is thus giving a previous
warning to the servant of God, even if he is unable to make himself worthy of the Creator, of the
world, at least to labour incessantly to make himself worthy of the world itself; the image of which
he is clothed in, in a manner that binds him from the time that he puts it on, to bear about the
pattern of it in his mind, so that he shall be in a manner changed from the nature of a man into the
nature of the world, and, if one may say so (and one may by all means and at all times speak the
plain truth in sincerity), become a little world himself.

XXVII. (136) Again, outside the outer vestibule, at the entrance, is a brazen laver; the
architect having not taken any mere raw material for the manufacture of it, as is very common,
but having employed on its formation vessels which had been constructed with great care for
other purposes; and which the women contributed with all imaginable zeal and eagerness, in
rivalry of one another, competing with the men themselves in piety, having determined to enter
upon a glorious contest, and to the utmost extent of their power to exert themselves so as not to
fall short of their holiness. (137) For though no one enjoined them to do so, they, of their own



spontaneous zeal and earnestness, contributed the mirrors with which they had been
accustomed to deck and set off their beauty, as the most becoming first fruits of their modesty,
and of the purity of their married life, and as one may say of the beauty of their souls. (138) The
maker then thought it well to accept these offerings, and to melt them down, and to make nothing
except the laver of them, in order that the priests who were about to enter the temple might be
supplied from it, with water of purification for the purpose of performing the sacred ministrations
which were appointed for them; washing their feet most especially, and their hands, as a symbol
of their irreproachable life, and of a course of conduct which makes itself pure in all kinds of
praiseworthy actions, proceeding not along the rough road of wickedness which one may more
properly call no road at all, but keeping straight along the level and direct path of virtue. (139) Let
him remember, says he, let him who is about to be sprinkled with the water of purification from
this laver, remember that the materials of which this vessel was composed were mirrors, that he
himself may look into his own mind as into a mirror; and if there is perceptible in it any deformity
arising from some agitation unconnected with reason or from any pleasure which would excite us,
and raise us up in hostility to reason, or from any pain which might mislead us and turn us from
our purpose of proceeding by the straight road, or from any desire alluring us and even dragging
us by force to the pursuit of present pleasures, he seeks to relieve and cure that, desiring only
that beauty which is genuine and unadulterated. (140) For the beauty of the body consists in
symmetry of parts, and in a good complexion, and a healthy firmness of flesh, having also but a
short period during which it is in its prime; but the beauty of the mind consists in a harmony of
doctrines and a perfect accord of virtues, which do not fade away or become impaired by lapse of
time, but as long as they endure at all are constantly acquiring fresh vigour and renewed youth,
being set off by the preeminent complexion of truth, and the agreement of its words with its
actions, and of its actions with its words, and also of its designs with both.

XXVIII. (141) And when he had been taught the patterns of the sacred tabernacle, and had in
turn himself taught those who were gifted with acute comprehension, and well-qualified by nature
for the comprehension and execution of those works, which it was indispensably necessary
should be made; then, as was natural, when the temple had been built and finished, it was fitting
also, that most suitable persons should be appointed as priests, and should be instructed in what
manner it was proper for them to offer up their sacrifices, and perform their sacred ministrations.
(142) Accordingly, Moses selected his brother, choosing him out of all men, because of his
superior virtue, to be high priest, and his sons he appointed priests, not giving precedence to his
own family, but to the piety and holiness which he perceived to exist in those men; and what is
the clearest proof of this is, that he did not think either of his sons worthy of this honour (and he
had two); while he must inevitably have appointed both of them, if he had attached any
importance to love for his family; (143) and he appointed them with the unanimous consent of the
whole nation, as the sacred scriptures have recorded, which was a most novel mode of
proceeding, and one especially worthy of being mentioned; and, in the first place, he washed
them all over with the most pure and vivifying water of the fountain; and then he gave them their
sacred vestments, giving to his brother the robe which reached down to his feet, and the mantle
which covered the shoulders, as a sort of breast-plate, being an embroidered robe, adorned with
all kinds of figures, and a representation of the universe. And to all his nephews he gave linen
tunics, and girdles, and trowsers; (144) the girdles, in order that the wearers might be unimpeded
and ready for all their sacred ministrations, were fastened up tight round the loose waists of the
tunics; and the breeches, that nothing which ought to be hidden might be visible, especially when
they were going up to the altar, or coming down from the high place, and doing everything with
earnestness and celerity. (145) For if their equipment had not been so accurately attended to for
the sake of guarding against the uncertain future, and for the sake of providing for an energetic
promptness in the sacred ministrations, the men would have appeared naked, not being able to
preserve the becoming order necessary to holy men dedicated to the service of God.
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XXIX. (146) And when he had thus furnished them with proper vestments, he took very
fragrant ointment, which had been made by the skill of the perfumer, and first of all he anointed
the altar in the open air, and the laver, sprinkling it with the perfume seven times; after that he
anointed the tabernacle and every one of the sacred vessels, the ark, and the candlestick, and
the altar of incense, and the table, and the censers, and the vials, and all the other things which
were either necessary or useful for the sacrifices; and last of all bringing the high priest close to
himself, he anointed his head with abundant quantities of oil. (147) When he had done all this, he
then, in strict accordance with what was holy, commanded a heifer and two rams to be brought;
the one that he might sacrifice it for the remission of sins, intimating by a figure that to sin is
congenital with every created being, however good it may be, inasmuch as it is created, and that
therefore it is indispensable that God should be propitiated in its behalf by means of prayers and
sacrifices, that he may not be provoked to chastise it. (148) And of the rams, one he required for
a whole burnt-offering of gratitude for the successful arrangement of all those things, of which
every individual has such a share as is suited to him, deriving benefit from all the elements,
enjoying the earth for his abode and in respect of the nourishment which is derived from it; the
water for drinking, and washing, and sailing on; the air for breathing and for the comprehension of
those things which are the objects of our outward senses (since the air is the medium in which
they all are exerted), and for the seasons of the year; enjoying fire both of that kind which is used
for cooking food and for warming one's self, and also that heavenly kind which is serviceable for
light and for all the objects of sight. (149) The other ram he employed for the complete
accomplishment of the purification of the priests, which he appropriately called the ram of
perfection, since the priests were intended to exercise their office in teaching proper and
convenient rites and ceremonies to the servants and ministers of God. (150) And he took the
blood, and with some of it he poured a libation all round the altar, and part he took, holding a vial
under it to catch it, and with it he anointed three parts of the body of the initiated priests, the tip of
the ear, the extremity of the hand, and the extremity of the foot, all on the right side, signifying by
this action that the perfect man must be pure in every word and action, and in his whole life, for it
is the hearing which judges of his words, and the hand is the symbol of action, and the foot of the
way in which a man walks in life; (151) and since each of these members is an extremity of the
body, and is likewise on the right side, we must imagine that it is here indicated by a figure that
improvement in every thing is to be arrived at by a certain dexterity, being a portion of supreme
felicity, and being the true aim in life, which a man must necessarily labour to attain, and to which
he ought to refer all his actions, aiming at them in his life, as in the practice of archery men aim at
a target.

XXX. (152) Accordingly, he first of all anointed the three parts before mentioned of the bodies
of the priests with the unmixed blood of one of the victims, that, namely, which was called the ram
of perfection; and afterwards, taking some of the blood which was upon the altar, being the blood
of all the victims mingled together, and some also of the unguent which has already been
mentioned, which the ointment makers had prepared, and mixing some of the oil with the mingled
blood of the different victims, he sprinkled some upon the priests and upon their garments, with
the intention that they should have a share not only in that purity which was external and in the
open air, but also of that which was in the inmost shrine, since they were about to minister within
the temple. And all the things within the temple were anointed with oil. (153) And when they had
brought forward other sacrifices in addition to the former ones, partly the priests sacrificing for
themselves, and partly the elders sacrificing on behalf of the whole nation, then Moses entered
into the tabernacle, leading his brother by the hand (and it was the eighth and last day of the
festival, for the seven previous days had been devoted to the initiation of the hierophants), he
now initiated both him and his nephews. And when he had entered in he taught him as a learned
teacher might instruct an ignorant pupil, in what way the high priest ought to perform the
ministrations which are performed inside the temple. (154) Then, when they had both come out



and held up their hands in front of their head, they, with a pure and holy mind, offered up such
prayers as were suitable and becoming for the nation. And while they were still praying a most
marvellous prodigy happened; for from out of the inmost shrine, whether it was a portion of the
purest possible aether, or whether the air, according to some natural change of the elements, had
become dissolved with fire, on a sudden a body of flame shone forth, and with impetuous
violence descended on the altar and consumed all that was thereon, with the view, as | imagine,
of showing in the clearest manner that none of the things which had been done had been done
without the especial providence of God. (155) For it was natural that an especial honour should
be assigned to the holy place, not only by means of those things in which men are the workmen
employed, but also by that purest of all essences, fire, in order that the ordinary fire which is used
by men might not touch the altar; perhaps by reason of its being defiled by ten thousand
impurities. (156) For it is concerned not only with irrational animals when they are roasted or
boiled for the unjust appeasing of our miserable bellies, but also in the case of men who are slain
by hostile attack, not merely in a small body of three or four, but in numerous hosts. (157) At all
events, before now, arrows charged with fire have been aimed at vast naval fleets and have burnt
them; and fire has destroyed whole cities, which have blazed away till they have been consumed
down to their very foundations and reduced to ashes, so that no trace whatever has remained of
their former situation. (158) It appears to me that this was the reason for which God rejected from
his sacred altar the fire which is applied to common uses, as being defiled; and that, instead of it,
he rained down celestial flame from heaven, in order to make a distinction between holy and
profane things, and to separate the things belonging to man from the things belonging to God; for
it was fitting that a more incorruptible essence of fire than that which served the common
purposes of life should be set apart for sacrifices.

XXXI. (159) And as many sacrifices were of necessity offered up every day, and especially
on all days of solemn assembly and festival, both on behalf of each individual separately and in
common for the whole nation, for innumerable and various reasons, inasmuch as the nation was
very populous and very pious, there was a need also of a multitude of keepers of the temple for
the sacred and subordinate ministrations. (160) And, again, the election of these officers was
conducted in a novel and not in the ordinary manner. God chose out one of the twelve tribes,
having selected it for its superior excellence, and appointed that to furnish the keepers of the
temple, giving it rewards and peculiar honours in return for its pious acting. And the action which
it had to perform was of this kind. (161) When Moses had gone up into the neighbouring
mountain and had remained several days alone with God, the fickle-minded among the people,
thinking that his absence was a favourable opportunity, as if they had no longer any ruler at all,
rushed unrestrainedly to impiety, and, forgetting the holiness of the living God, became eager
imitators of the Egyptian inventions. (162) Then, having made a golden calf in imitation of that
which appeared to be the most sacred animal in that district, they offered up unholy sacrifices,
and instituted blasphemous dances, and sang hymns which differed in no respect from dirges,
and, being filled with strong wine, gave themselves up to a twofold intoxication, the intoxication of
wine and that of folly, revelling and devoting the night to feasting, and, having no foresight as to
the future, they spent their time in pleasant sins, though justice had her eye upon them, who saw
them while they would not see, and decided what punishments they deserved. (163) But when
the continued outcries in the camp, from men collected in numerous and dense crowds, reached
over a great distance, so that the sound penetrated even to the summit of the mountain, Moses,
hearing the uproar, was in great perplexity, as being at the same time a devout worshipper of
God and a friend to mankind, not being able to bring his mind to quit the society of God with
whom he was conversing, and in which he, being alone with him, was conferring with him by
himself, nor, on the other hand, could he be indifferent to the multitude thus full of anarchy and
wickedness; (164) for he recognised the tumult, since he was a very shrewd man at conjecturing,
from inarticulate sounds of no distinct meaning, the passions of the soul which were inaccessible
to and out of the reach of the conjectures of others, because he perceived at once that the noise
proceeded partly from intoxication, since intemperance had produced satiety and a disposition to
insult the law. (165) And being drawn both ways, and under strong attraction in both directions,
he fluctuated this way and that way, and did not know what he ought to do; and while he was
considering the matter the following command was given to him. "Go down quickly; descend from



this place, the people have turned with haste to lawlessness, having fashioned a god made with
hand sin the form of a bull, they are falling down before that which is no god, and sacrificing unto
him, forgetting all the things that they have seen, and all that they have heard, which might lead
them to piety." (166) So Moses, being amazed, and being also constrained by this command,
believes those incredible events, and springs down to be a mediator and reconciler; not however,
in a moment, for first of all he addressed supplications and prayers on behalf of his nation to God,
entreating God that he would pardon these their sins; then, this governor of and intercessor for
his people, having appeased the Ruler of the universe, went down at the same time rejoicing and
feeling sorrowful; he rejoiced indeed that God had admitted his supplication, but he was full of
anxiety and depression, being greatly indignant at the lawless transgression of the multitude.

XXXII. (167) And when he came into the middle of the camp, and marvelled at the sudden
way in which the multitude had forsaken all their ancient habits, and at the vast amount of
falsehood which they had embraced instead of truth, he, seeing that the disease had not
extended among them all, but that some were still sound, and still cherished a disposition which
loathed wickedness; wishing to distinguish those who were incurable from those who felt
indignation at what had taken place, and to know also whether any of those who had offended
repented them of their sin, caused a proclamation to be made; and it was indeed a shrewd test of
the inclination of each individual, to see how he was disposed to holiness, or to the contrary.
(168) "Whoever," said he, "is on the side of the Lord, let him come to me." It was but a brief
sentence which he thus uttered, but the meaning concealed under it was important; for what was
intimated by his words was the following sense: "If any one does not think anything whatever that
is made by hands, or anything that is created, a god, but believes that there is one ruler of the
universe only, let him come to me." (169) Now of the others, some resisted by reason of the
admiration which they had conceived for the Egyptian pride, and they did not attend to what he
said; others wanted courage to come nearer to him, perhaps out of fear of punishment; or else
perhaps they dreaded punishment at the hand of Moses, or a rising up against them on the part
of the people; for the multitude invariably attack those who do not share in their frenzy. (170) But
that single tribe of the whole number which was called the tribe of Levi, when they heard the
proclamation, as if by one preconcerted agreement, ran with great haste, displaying their
earnestness by their promptness and rapidity, and proving the keenness of the desire of their soul
for piety; (171) and, when Moses saw them rushing forward as if starting from the goal in a race,
he said, "Surely it is not with your bodies alone that you are hastening to come unto me, but you
shall soon bear witness with your minds to your eagerness; let every one of you take a sword,
and slay those men who have done things worthy of ten thousand deaths, who have forsaken the
true God, and made for themselves false gods, of perishable and created substances, calling
them by the name which belongs only to the uncreated and everlasting God; let every one, | say,
slay those men, whether it be his own kinsmen or his friends, looking upon nothing to be either
friendship or kindred but the holy fellowship of good men." (172) And the tribe of Levi, outrunning
his command with the most eager readiness, since they were already alienated from those men
in their minds, almost from the first moment that they beheld the beginning of their lawless
iniquity, killed them all to a man, to the number of three thousand, though they had been but a
short time before their dearest friends; and as the corpses were lying in the middle of the place of
the assembly of the people, the multitude beholding them pitied them, and fearing the still fervid,
and angry, and indignant disposition of those who had slain them, reproved them out of fear;
(173) but Moses, gladly approving of their exceeding virtue, devised in their favour and confirmed
to them an honour which was appropriate to their exploit, for it was fitting that those who had
undertaken a voluntary war for the sake of the honour of God, and who had carried it out
successfully in a short time, should be thought worthy to receive the priesthood and charge of
officiating in his service.

XXXIII. (174) But, since there is not one order only of consecrated priests, but since to some
of them the charge is committed of attending to all the prayers, and sacrifices, and other most
sacred ceremonies, being allowed to enter into the inmost and most holy shrine; while others are
not permitted to do any of these things, but have the duty of taking care of and guarding the
temple and all that is therein, both day and night, whom some call keepers of the temple; a



sedition arose respecting the precedency in honour, which was to many persons in many ways
the cause of infinite evils, and it broke out now from the keepers of the temple attacking the
priests, and endeavouring to deprive them of the honour which belonged to them; and they
thought that they should be able easily to succeed in their object, since they were many times
more numerous than the others. (175) But for the sake of not appearing to be planning any
innovations of their own heads, they persuaded also the eldest of the twelve tribes to embrace
their opinions, which last tribe was followed by many of the more fickle of the populace, as
thinking it entitled to the precedence and to the principal share of authority over the whole host.
(176) Moses now knew that a great plot was in agitation against him; for he had appointed his
brother high priest in accordance with the will of God, which had been declared to him. And now
false accusations were brought against him, as if he had falsified the oracles of God, and as if he
had done so and made the appointment by reason of his family affection and goodwill towards his
brother. (177) And he, being very naturally grieved at this, inasmuch as he was not only
distrusted by such accusations while exhibiting his own good faith in a most genuine manner, but
he was also grieved at those actions of his being calumniated which had for their object the
honour of God, and which were of such a nature as to deserve by themselves that even such a
man who had in other respects shown an insincere disposition should be looked upon as
behaving in this case with truth; for truth is the invariable attendant of God. But he did not think fit
to give any explanation by words respecting his appointment of his brother, knowing that it was
difficult to endeavour to persuade those who were previously possessed by contrary opinions to
change their minds; but he besought God to give the people a visible demonstration that he had
in no respect behaved with dishonesty respecting the appointment to the priesthood. (178) And
he, therefore, commanded that twelve rods should be taken, so as to be equal in number to the
tribes of the nation; and he commanded further that the names of the other patriarchs of the tribes
should be written on eleven of the rods, but on the remaining one the name of his brother, the
high priest, and then that they should all be carried into the temple as far as the inmost shrine;
and the officer who did what he had been commanded waited in expectation to see the result.
(179) And on the next day, in obedience to a command from God, he went into the temple, while
all the people were standing around, and brought out the rods, the others differing in no respect
from the state in which they were when they were put in; but the one on which the name of his
brother was written had undergone a miraculous change; for like a fine plant it suddenly put forth
shoots all over, and was weighed down with the abundance of its crop of fruit.

XXXIV. (180) And the fruit were almonds, which is a fruit of a different character from any
other. For in most fruit, such as grapes, olives, and apples, the seed and the eatable part differ
from one another, and being different are separated as to their position, for the eatable part is
outside, and the seed is shut up within; but in the case of this fruit the seed and the eatable part
are the same, both of them being comprised in one species, and their position is one and the
same, being without strongly protected and fortified with a twofold fence, consisting partly of a
very thick bark, and partly of what appears in no respect short of a wooden case, (181) by which
perfect virtue is figuratively indicated. For as in the almond the beginning and the end are the
same, the beginning as far as it is seed, and the end as far as it is fruit; so also is it the case with
the virtues; for each one of them is at the same time both beginning and end, a beginning,
because it proceeds not from any other power, but from itself; and an end, because the life in
accordance with nature hastens towards it. (182) This is one reason; and another is also
mentioned, more clear and emphatic than the former; for the part of the almond which looks like
bark is bitter, but that which lies inside the bark, like a wooden case, is very hard and
impenetrable, so that the fruit, being enclosed in these two coverings, is not very easily to be got
at. (183) This is an emblem of the soul which is inclined to the practice of meditation, from which
he thinks it is proper to turn it to virtue by showing it that it is necessary first of all to encounter
danger. But labour is a bitter, and distasteful, and harsh thing, from which good is produced, for
the sake of which one must not yield to effeminate indolence; (184) for he who seeks to avoid
labour is also avoiding good. And he, again, who encounters what is disagreeable to be borne
with fortitude and manly perseverance, is taking the best road to happiness; for it is not the nature
of virtue to abide with those who are given up to delicacy and luxury, and who have become
effeminate in their souls, and whose bodies are enervated by the incessant luxury which they



practise every day; but it is subdued by such conduct, and determined to change its abode,
having first of all arranged its departure so as to depart to, and abide with, the ruler of right
reason. (185) But, if | must tell the truth, the most sacred company of prudence, and temperance,
and courage, and justice seeks the society of those who practise virtue, and of those who admire
a life of austerity and rigid duty, devoting themselves to fortitude and self-denial, with wise
economy and abstinence; by means of which virtues the most powerful of all the principles within
us, namely, reason, improves and attains to a state of perfect health and vigour, overthrowing the
violent attacks of the body, which the moderate use of wine, and epicurism, and licentiousness,
and other insatiable appetites excite against it, engendering a fulness of flesh which is the direct
enemy of shrewdness and wisdom. (186) Moreover, it is said, that of all the trees that are
accustomed to blossom in the spring, the almond is the first to flourish, bringing as it were good
tidings of abundance of fruit; and that afterwards it is the last to lose its leaves, extending the
yearly old age of its verdure to the longest period; in each of which particulars it is an emblem of
the tribe of the priesthood, as Moses intimates under the figure of this tree that this tribe shall be
the first of the whole human race to flourish, and likewise the last; as long as it shall please God
to liken our life to the revolutions of the spring, destroying covetousness that most treacherous of
passions, and the fountain of all unhappiness.

XXXV. (187) Since, therefore, | have now stated that in the absolutely perfect governor there
ought to be four things, royal power, the legislative disposition, and the priesthood, and the
prophetic office (in order that by his legislative disposition he may command such things as are
right to be done, and forbid such things as are not proper to be done, and that by his priesthood
he may arrange not only all human but likewise all divine things; and that by his prophetic office
he may predict those things which cannot be comprehended by reason): having fully discussed
the first three, and having shown that Moses as a most excellent king, and lawgiver, and high
priest, | come in the last place to show that he was also the most illustrious of prophets. (188) |
am not unaware then that all the things which are written in the sacred books are oracles
delivered by him; and | will set forth what more peculiarly concerns him, when | have first
mentioned this one point, namely, that of the sacred oracles some are represented as delivered
in the person of God by his interpreter, the divine prophet, while others are put in the form of
guestion and answer, and others are delivered by Moses in his own character as a divinely-
prompted lawgiver possessed by divine inspiration. (189) Therefore, all the earliest oracles are
manifestations of the whole of the divine virtues, and especially of that merciful and bounteous
character by means of which he trains all men to virtue, and especially the race which is devoted
to his service, to which he lays open the road leading to happiness. (190) The second class have
a sort of admixture and communication in them, the prophet asking information on the subjects as
to which he is in difficulty, and God answering him and instructing him. The third sort are
attributed to the lawgiver, God having given him a share of his prescient power, by means of
which he will be able to foretell the future. (191) Therefore, we must for the present pass by the
first; for they are too great to be adequately praised by any man, as, indeed, they could scarcely
be panegyrised worthily by the heaven itself and the nature of the universe; and they are also
uttered by the mouth, as it were, of an interpreter. But interpretation and prophecy differ from one
another. And concerning the second kind | will at once endeavour to explain the truth, connecting
with them the third species also, in which the inspired character of the speaker is shown,
according to which it is that he is most especially and appropriately looked upon as a prophet.

XXXVI. (192) And we must here begin with the promise. There are four places where the
oracles are given by way of question and answer, being contained in the exposition of the law,
and having a mixed character. For, first, the prophet feels inspiration and asks questions, and
then the father prophesies to him, giving him a share of his discourse and replies. And the first
case where this occurs is one which would have irritated, not only Moses, who was the most holy
and pious man that ever lived, but even any one who had only had a slight taste of piety. (193) A
certain man, illegitimately born of two unequal parents, namely, an Egyptian father and a Jewish
mother, and who disregarded the national and hereditary customs which he had learnt from her,
as it is reported, inclined to the Egyptian impiety, being seized with admiration for the ungodly
practices of the men of that nation; (194) for the Egyptians, almost alone of all men, set up the



earth as a rival of the heaven considering the former as entitled to honours equal with those of
the gods, and giving the latter no especial honour, just as if it were proper to pay respect to the
extremities of a country rather than to the king's palace. For in the world the heaven is the most
holy temple, and the further extremity is the earth; though this too is in itself worthy of being
regarded with honour; but if it is brought into comparison with the air, is as far inferior to it as light
is to darkness, or night to day, or corruption to immortality, or a mortal to God. (195) For, since
that country is not irrigated by rain as all other lands are, but by the inundations of the river which
is accustomed every year to overflow its banks; the Egyptians, in their impious reason, make a
god of the Nile, as if it were a copy and a rival of heaven, and use pompous language about the
virtue of their country.

XXXVII. (196) Accordingly, this man of mixed race, having had a quarrel with some one of the
consecrated and well-instructed house of Israel, becoming carried away by his anger, and unable
to restrain himself, and being also an admirer and follower of the impiety of the Egyptians,
extended his impiety from earth to heaven, cursing it with his accursed, and polluted, and defiled
soul, and with his wicked tongue, and with the whole power of all his vocal organs in the
superfluity of his ungodliness; though it ought to be blessed and praised, not by all men, indeed,
but only by those who are most virtuous and pious, as having received perfect purification. (197)
Wherefore Moses, marvelling at his insanity and at the extravagance of his audacity, although he
was filled with a noble impetuosity and indignation, and desired to slay the man with his own
hand, nevertheless feared lest he should be inflicting on him too light a punishment; for he
conceived that no man could possibly devise any punishment adequate to such enormous
impiety. (198) And since it followed of necessity that a man who did not worship God could not
honour his father either, or his mother, or his country, or his benefactors, this man, in addition to
not reverencing them, dared to speak ill of them. And then what extravagance of wickedness did
he fall short of? And yet evil-speaking, if compared with cursing, is the lighter evil of the two. But
when intemperate language and an unbridled tongue are subservient to lawless folly, then
inevitably and invariably some iniquitous conduct must follow. (199) O man! does any one curse
God? What other god can he invoke to ratify and confirm his curse? Is it not plain that he must
invoke God to give effect to his curses against himself? Away with such profane and impious
ideas! It would be well to cleanse that miserable soul which has been insulted by the voice, and
which has sued the ears for ministers, keeping the external senses blind. (200) And was not
either the tongue of the man who uttered such impiety loosened, or the ears of him who was
destined to hear such things closed up? unless, indeed, that was done in consequence of some
providential arrangement of justice, which does not think that either any extraordinary good or
that any enormous evil ought to be kept in darkness, but that such should be revealed in order to
the most complete manifestation of virtue or vice, so that it may adjudge the one to be worthy of
acceptance and the other of punishment. (201) On this account Moses ordered the man to be
thrown into prison and bound with chains; and then he addressed propitiatory prayers to God,
begging him to be merciful to the necessities of the external senses (by means of which we both
see what it is not proper to see, and hear what it is not lawful to hear), and to point out what the
author of such a strange and unprecedented blasphemy and impiety ought to suffer. (202) And
God commanded him to be stoned, considering, as | imagine, the punishment of stoning to be a
suitable and appropriate one for a man who had a stony and hardened heart, and wishing at the
same time that all his fellow countrymen should have a share in inflicting punishment on him, as
he knew that they were very indignant and eager to slay him; and the only punishment which so
many myriads of men could possibly join in was that which was inflicted by throwing stones. (203)
But after the punishment of this impious murderer, a new commandment was enacted, which had
never before been thought worthy of being reduced to writing; but unexpected innovations cause
new laws to be devised for the repression of their evils. At all events, the following law was
immediately introduced: "Whoever curses God shall be guilty of sin, and whoever names the
name of the Lord shall Die." ¥ [Lev_24:15] (204) Well done, O all-wise man! You alone have
drunk of the cup of unalloyed wisdom. You have seen that it was worse to hame God than even
to curse him; for you would never have treated lightly a man who had committed the heaviest of
all impieties, and inflicted the heaviest punishment possible on those who committed the slightest



faults; but you fixed death, which is the very greatest punishment imaginable, as the penalty for
the man who appeared to have committed the heaviest crime.

XXXVIII. (205) But, as it seems, he is not now speaking of that God who was the first being
who had any existence, and the Father of the universe, but of those who are accounted gods in
the different cities; and they are falsely called gods, being only made by the arts of painters and
sculptors, for the whole inhabited world is full of statues and images, and erections of that kind, of
whom it is necessary however to abstain from speaking ill, in order that no one of the disciples of
Moses may ever become accustomed at all to treat the appellation of God with disrespect; for
that name is always most deserving to obtain the victory, and is especially worthy of love. (206)
But if any one were, | will not say to blaspheme against the Lord of gods and men, but were even
to dare to utter his name unseasonably, he must endure the punishment of death; (207) for those
persons who have a proper respect for their parents do not lightly bring forward the names of
their parents, though they are but mortal, but they avoid using their proper names by reason of
the reverence which they bear them, and call them rather by the titles indicating their natural
relationship, that is, father and mother, by which names they at once intimate the unsurpassable
benefits which they have received at their hands, and their own grateful disposition. (208)
Therefore these men must not be thought worthy of pardon who out of volubility of tongue have
spoken unseasonably, and being too free of their words have repeated carelessly the most holy
and divine name of God.

XXXIX. (209) Moreover, in accordance with the honour due to the Creator of the universe, the
prophet hallowed the sacred seventh day, beholding with eyes of more acute sight than those of
mortals its pre-eminent beauty, which had already been deeply impressed on the heaven and the
whole universal world, and had been borne about as an image by nature itself in her own bosom;
(210) for first of all Moses found that day destitute of any mother, and devoid of all participation in
the female generation, being born of the Father alone without any propagation by means of seed,
and being born without any conception on the part of any mother. And then he beheld not only
this, that it was very beautiful and destitute of any mother, neither being born of corruption nor
liable to corruption; and then, in the third place, he by further inquiry discovered that it was the
birthday of the world, which the heaven keeps as a festival, and the earth and all the things in and
on the earth keep as a festival, rejoicing and delighting in the all-harmonious number of seven,
and in the sabbath day. (211) For this reason the all-great Moses thought fit that all who were
enrolled in his sacred polity should follow the laws of nature and meet in a solemn assembly,
passing the time in cheerful joy and relaxation, abstaining from all work, and from all arts which
have a tendency to the production of anything; and from all business which is connected with the
seeking of the means of living, and that they should keep a complete truce, abstaining from all
laborious and fatiguing thought and care, and devoting their leisure, not as some persons
scoffingly assert, to sports, or exhibitions of actors and dancers, for the sake of which those who
run madly after theatrical amusements suffer disasters and even encounter miserable deaths,
and for the sake of these the most dominant and influential of the outward senses, sight and
hearing, make the soul, which should be the heavenly nature, the slave of these senses. (212)
But, giving up their time wholly to the study of philosophy, not of that sort of philosophy which
wordcatchers and sophists, seek to reduce to a system, selling doctrines and reasonings as they
would any other vendible thing in the market. Men who (O you earth and sun!) employ philosophy
against philosophy, and yet never wear a blush on their countenance; but who, applying
themselves to the kindred philosophy, which they make up of these component parts, namely, of
intention, and words, and actions, all united into one species, in order to the acquisition and
enjoyment of happiness. (213) Now some one disregarding this injunction, even while he yet had
the sacred words of God respecting the holy seventh day still ringing in his ears, which God had
uttered without the intervention of the prophet, and, what is the most wonderful thing of all, by a
visible voice which affected the eyes of those who were present even more than their ears, went
forth through the middle of the camp to pick up sticks, well knowing that all the people in the
camp were perfectly quiet and doing nothing, and even while he was committing the iniquity was
seen and detected, all disguise being impossible; (214) for some persons, having gone forth out
of the gates to some quiet spot, that they might pray in some retired and peaceful place, seeing a



most unholy spectacle, namely this man carrying a faggot of sticks, and being very indignant,
were about to put him to death; but reasoning with themselves they restrained the violence of
their wrath, that they might not appear, as they were only private persons, to chastise any one
rather than the magistrates, and that too uncondemned; though indeed in other respects the
transgression was manifest and undeniable, wishing also that no pollution arising from an
execution, even though most righteously inflicted, should defile the sacred day. But they
apprehended him, and led him away to the magistrate, with whom the priests were sitting as
assessors; and the whole multitude collected together to hear the trial; (215) for it was invariably
the custom, as it was desirable on other days also, but especially on the seventh day, as | have
already explained, to discuss matters of philosophy; the ruler of the people beginning the
explanation, and teaching the multitude what they ought to do and to say, and the populace
listening so as to improve in virtue, and being made better both in their moral character and in
their conduct through life; (216) in accordance with which custom, even to this day, the Jews hold
philosophical discussions on the seventh day, disputing about their national philosophy, and
devoting that day to the knowledge and consideration of the subjects of natural philosophy; for as
for their houses of prayer in the different cities, what are they, but schools of wisdom, and
courage, and temperance, and justice, and piety, and holiness, and every virtue, by which human
and divine things are appreciated, and placed upon a proper footing?

XL. (217) On this day, then, the man who had done this deed of impiety was led away to
prison; and Moses being at a loss what ought to be done to the man (for he knew that he had
committed a crime worthy of death, but did not know what was the most suitable manner for the
punishment to be inflicted upon him), came with his invisible soul to the invisible judgment seat,
and asked of that Judge who heareth everything before it is related to him what his sentence was.
(218) And that Judge delivered his sentence that the man ought to die, and in no other way than
being stoned, since in his case, as in that of the criminal mentioned above, his mind had been
changed to a dumb stone, and he had committed the most complete of offences, in which nearly
every other sin is comprised which can be committed against the laws enacted respecting the
reverence due to the seventh day. (219) Why so? Because, not only mere handicraft trades, but
also nearly all other acts and businesses, and especially all such as have reference to any
providing of or seeking for the means of life, are either carried on by means of fire themselves, or,
at all events, not without those instruments which are made by fire. On which account Moses, in
many places, forbids any one to handle a fire on the sabbath day, inasmuch as that is the most
primary and efficient source of things and the most ancient and important work; and if that is
reduced to a state of tranquillity, he thought that it would be probable that all particular works
would be at a stand-still likewise. (220) And wood is the material of fire, so that a man who is
picking up wood is committing a crime which is akin to and nearly connected with that of burning
fire, doubling his transgression, in fact, partly in that he was collecting what it was commanded
should remain unmoved, and partly that what he was collecting was that which is the material of
fire, the beginning of all arts.

ON THE LIFE OF MOSES, Il - Part 4

*Yonge's title, A Treatise on the Life of Moses, that is to say,
On the Theology and Prophetic Office of Moses, Book II.

XLI. (221) Therefore both those instances which | have mentioned comprise the punishments
of wicked men, appointed and confirmed by question and answer. And there are two other
instances, not of the same, but of a different character; the one of which has reference to the
succession of an inheritance; the other, as far at least as it appears to me, to a sacrifice which
was performed at an unseemly time. And we must first discuss the latter of the two. (222) Moses
puts down the beginning of the vernal equinox as the first month of the year, attributing the chief



honour, not as some persons do to the periodical revolutions of the year in regard of time, but
rather to the graces and beauties of nature which it has caused to shine upon men; for it is
through the bounty of nature that the seeds which are sown to produce the necessary food of
mankind are brought to perfection. And the fruit of trees in their prime, which is second in
importance only to the necessary crops, is engendered by the same power, and as being second
in importance it also ripens late; for we always find in nature that those things which are not very
necessary are second to those which are indispensable. (223) Now wheat and barley are among
the things which are very necessary; as, likewise, are all the other species of food, without which
it is impossible to live. But oil, and wine, and almonds are not among necessaries, since men
often live without them to the very extremity of old age, extending their life over a number of
years. (224) Accordingly, in this month, about the fourteenth day of the month, when the orb of
the moon is usually about to become full, the public universal feast of the passover is celebrated,
which in the Chaldaic language is called pascha; at which festival not only do private individuals
bring victims to the altar and the priests sacrifice them, but also, by a particular ordinance of this
law, the whole nation is consecrated and officiates in offering sacrifice; every separate individual
on this occasion bringing forward and offering up with his own hands the sacrifice due on his own
behalf. (225) Therefore all the rest of the people rejoiced and was of joyful countenance, every
one thinking that he himself was honoured by this participation in the priesthood. But the others
passed the time of the festival amid tears and groans, their own relations having lately died,
whom they were now mourning for, and were overwhelmed with a two fold sorrow, having, in
addition to their grief for their relations who were slain, the pain also which arose from being
deprived of the pleasure and honour which accrue from the offering up of sacrifice, as they were
not purified or cleansed on that day, inasmuch as their mourning had not yet lasted beyond the
appointed and legitimate period of lamentation. (226) These men coming, after the assembly was
over, to the ruler of the people, being full of melancholy and depression, related to him what had
happened, namely, "that the recent death of their relations was an unavoidable affliction to which
they could not help yielding, and that it was a further grief that, on that account, they were unable
to bear their share in the sacrifice of the passover. (227) And then they besought him that they
too might make their offerings no less than the others, and that the misfortune which had befallen
them in the death of their kinsmen might not be reckoned against them as an iniquity of theirs, so
as to produce them punishment instead of compassion; for that they thought that they were worse
off than even the people who were dead, since these last had, indeed, no sense of the grievous
privation, but they who continued live would appear to die the death perceptible to the outward
sense."

XLIl. (228) When he heard this he saw that the justification which they alleged was not
inconsistent with reason and truth, and that the excuse which they alleged for not having
previously offered their sacrifice was founded in necessity, and that they were entitled to merciful
consideration. And while he as wavering in his opinion, and inclining this way and that way as if in
the balance of a scale, for compassion and justice inclined him one way, and on the other side
the law of the sacrifice of the passover weighed him down, in which the first month and the
fourteenth day of the month are appointed for the offering of the sacrifice; accordingly, Moses,
being perplexed and balancing between consent and refusal, besought God to decide the
guestion and to announce his decision to him by an oracular command. (229) And God listened
to his entreaty and gave him an oracle bearing not only on the circumstances which had taken
place, but on all such as should hereafter happen with reference to the same subject, if people
should ever again find themselves in a similar case. He likewise, out of the abundance of his
providence, gave further and general directions with respect to other individuals who at any time,
for one reason or other, should be unable to offer up their sacrifice with the whole of the rest of
the nation. (230) We must now, therefore, proceed to relate the oracular commands which were
thus given by God with reference to these Cases. @ [Num_9:10] He says, "The mourning for a
relation is a necessary sorrow to those who are related by blood, and it is not set down as a piece
of guilty indifference. (231) As long, therefore, as it lasts, until the time that is appointed by law for
it to cease, let the man be repelled from the sacred precincts, which must be kept pure, not only
from all intentional pollution, but likewise from all such as is involuntary. But when the legal time
for mourning is expired, then let the mourners be no longer deprived of an equal share in the



performance of the sacrifices, that those who are alive may not become an adjunct to those who
are dead. And let them, as if they were in a second class, come again in the second month, on
the fourteenth day of the month, and let them sacrifice in the same manner as the former
sacrificers, and let them adopt the sacrifice in the same way as they did, in a similar manner and
under similar rules.” (232) Also, let the same regulations be observed with respect to those who
are hindered, not by mourning, but by a distant journey, from offering up their sacrifice in common
with and at the same time with the whole nation. "For those who are travelling in a foreign land, or
dwelling in some other country, do no wrong, so as to deserve to be deprived of equal honour
with the rest, especially since one country will not contain the entire nation by reason of its great
numbers, but has sent out colonies in every direction."

XLIII. (233) Having now, then, given this account of those who were too late to sacrifice the
festival of the passover with the rest of the nation by reason of some unexpected circumstances,
but who were desirous to fulfil the duty which had thus been omitted, even though late, still in the
necessary manner, | now proceed to the last injunction relating to the succession to inheritances;
that being, in like manner, of a mixed character, and consisting of question and answer. (234)
There was a certain man, named Shalpaath, a man of high character and of a distinguished tribe.
He had four daughters, but not a single son. And after the death of their father the daughters,
being afraid that they should be deprived of their father's inheritance, because the allotments of
such inheritances were given to the male heirs, came to the ruler of the people with the modesty
befitting maidens, not because they were eager for riches, but because they desired to preserve
the name and reputation of their father. (235) And they said to Moses, "Our father is dead; and he
died without having been mixed up in any of those seditions in which it has happened that so
many thousands have been slain; but he was a cultivator of a life free from trouble and notoriety;
unless, indeed, it is to be considered as a crime that he was without male offspring. And we are
now here orphans in appearance, but in real fact desiring to find a father in you; for a lawful ruler
is as closely connected with his subjects as a Father." “ [Num_27:4] (236) And Moses marvelled
at the wisdom of the maidens, and at their affection for their father, nevertheless he hesitated,
being biased in some degree by other thoughts in accordance with which it seemed proper for
men to divide the inheritances among themselves, that so they might receive the due reward of
their military services and of the wars which they had gone through. But nature, which has given
to woman protection from all such contests, does likewise by so doing plainly deprive them of
their right to a share in what is put forward as a reward for encountering them. (237) On which
account the mind of Moses was very naturally in a state of indecision, and was dragged different
ways, so that Moses laid his perplexities before God, whom he knew to be the only being who
could with true and unerring judgment decide such delicate differences with a complete display of
truth and justice. (238) But the Creator of the universe, the Father of the world, who holds
together earth and heaven, and the water and the air, and everything which is composed of any
one of these things, and who rules the whole world, the King of gods and men, did not think it
unbecoming for him to take upon himself the part of arbitrator respecting these orphan maidens.
And, as arbitrator, he, in my opinion, did more for them than if he had been merely a judge of the
law, inasmuch as he is merciful and beneficent, and has filled all things everywhere with his
beneficent power for he gave great praise to the maidens. (239) O! Master how can any one sing
your praises adequately, with what mouth, with what tongue, with what organisation of voice?
Can the stars become a chorus and pour forth any melody which shall be worthy of the subject?
Even if the whole of the heaven were to be dissolved into voice, would it be able to recount even
a portion of your virtues? "Very rightly," says God, "have the daughters of Shalpaath spoken."
(240) Who is there who can fail to perceive how great a praise this is when God bears witness in
their favour? Come, now, ye who are violent; ye, who give yourselves airs because of your
virtuous actions; ye, who hold up your hands higher than nature justifies, and who raise your
eyebrows; ye, among whom the widowhood of woman is a cause for laughter, though it is a most
pitiable evil; and in whose thoughts the desolation of orphan children is ridiculed even more
shamefully than the distress before mentioned. (241) So now, seeing that those who appeared in
such a low and unfortunate condition were not marked by God among the neglected and obscure,
though all the kingdoms of the whole habitable world are the most insignificant portion of his
dominion, because the whole circumference and space of the world is but the extremity of his



works, learn a necessary lesson from this fact. (242) But Moses, having praised the conversation
of the maidens, did not either leave them without their due honour and reward, nor yet, on the
other hand, did he raise them to an equal degree of honour with the men on whom the brunt of
the war falls; but to the latter he allotted the inheritances as the prizes which belonged to them as
a reward for the gallant exploits which they had performed. But the former he thought worthy of
grace and kindness, not of reward; as he showed most plainly by the expressions which he used,
speaking of "gifts" and "presents," but not of "requital” or "recompense." For the one form of
language is suited to those who receive what they have a right to, and the other belongs to those
who are treated with gratuitous favour.

XLIV. (243) And having given his divine directions respecting the petitions which the orphan
maidens had preferred, he proceeds to lay down a more general law concerning the succession
to inheritances, summoning the sons in the first instance to the sharing of the paternal property;
and, if there should be no sons, then the daughters in the second place, to whom he says that it
is proper to attach the inheritance as an external and adventitious ornament, but not as a
possession belonging to and rightly connected with them; for that which is attached to anything
has no actual relationship to that which is adorned by it, inasmuch as it is devoid of all harmony
and union with it. (244) And, after the daughters, then he invites the brothers to share it in the
third place; and, in the fourth place, he assigns the property to the uncles on the father's side,
showing under this figure that the fathers might, if alive be the heirs of their sons. For it is a very
foolish idea to imagine that when he allots the inheritance of the nephew to his father's brother,
out of a regard to his relationship to his father, he has excluded the father himself from the
succession. (245) But since the law permits the property of parents to be inherited by the
children, but does not allow the parents themselves to inherit, he has abstained from any express
mention of the subject as one to be deprecated and of evil omen, in order that the father and
mother might not seem to receive any gain from the inconsolable affliction of the loss of children
dying prematurely; but he indirectly intimated their right to be invited to such an inheritance when
he conceded it to the uncles, in order that in this way he might attain the best objects of
cultivating propriety and of avoiding the improper alienation of the estate. And, after the uncles,
the fifth class of inheritors was to be composed of the nearest relations, to the first of whom he
invariably assigns the inheritance.

XLV. (246) Having now, as | was forced to do, gone through the entire account of those
sacred commands referring to a mixed possession of an inheritance, | shall now proceed to show
the oracles which were divinely given by the inspiration of the prophet; for this was a subject
which | promised to explain. Now the beginning of his divine inspiration, which was also the
commencement of prosperity to his nation, arose when he was sent out of Egypt to dwell as a
settler in the cities of Syria, with many thousands of his countrymen; (247) for both men and
women, having accomplished together a long and desolate journey through the wilderness,
destitute of any beaten road, at last arrived at the sea which is called the Red Sea. Then, as was
natural, they were in great perplexity, neither being able to cross over by reason of their want of
vessels, nor thinking it safe to return back by the way by which they had come. (248) And while
they were all in this state of mind, a still greater evil was impending over them; for the king of the
Egyptians, having collected a power which was far from contemptible, a vast army of cavalry and
infantry, sallied forth in pursuit of them, and made haste to overtake them, that he might avenge
himself on them for the departure which he had been compelled by undeniable communications
from God to permit them to take. But, as it should seem, the disposition of wicked men is
unstable, so that, like any thing in a lightly-balanced scale, it inclines on very slight causes to
different directions at different times. (249) So now, the Hebrews being intercepted between their
enemies and the sea, despaired of their safety, some looking on the most miserable death as a
blessing to be prayed for; and others thinking it better to perish by the agency of the parts of
nature than to become a laughing-stock to their enemies, were inclined to throw themselves into
the sea; and now, being laden with heavy burdens, they sat down on the sea shore, that when
they saw the enemy near they might more readily leap into the sea. (250) For now, by reason of
the necessity which environed them, and from which they saw no means of extricating
themselves, they were in great agitation, being full of expectation of a miserable death.



XLVI. But when the prophet saw that the whole nation was now enclosed like a shoal of fish,
and in great consternation, he no longer remained master of himself, but became inspired, and
prophesied as follows:--(251) "The fear is necessary, and the terror is inevitable, and the danger
is great; in front of us is the widely open sea, there is no retreat to which we can flee, we have no
vessels, behind are the phalanxes of the enemy ready to attack us, which march on and pursue
us, never stopping to take breath. Where shall any one turn? Which way can any one look to
escape? Every thing from every quarter has unexpectedly become hostile to us, the sea, the
land, men, and the elements of nature. (252) But be ye of good cheer; do not faint; stand still
without wavering in your minds; await the invincible assistance of God; it will be present
immediately of its own accord; it will fight in our behalf without being seen. Before now you have
often had experience of it, defending you in an invisible manner. | see it now preparing to take
part in the contest; casting halters round the necks of the enemy, who are now, as if violently
dragged onward, going down into the depths of the sea like lead. You now see them while still
alive; but | conceive the idea of them as dead. And this very day you yourselves shall also behold
them Dead.” ® [Exo_15:1] (253) He then now said these things to them, things greater than any
hopes that could have been formed. And they very speedily experienced in the real facts the truth
of his divine words; for what he thus predicted by means of the power divinely given to him, came
to pass in a manner more marvellous than can be well expressed. The sea was broken asunder,
each portion retired back, there was a consolidation of the waves along each brokenoff fragment
throughout the whole breadth and depth, so that the waves stood up like the strongest walls; and
there was a straight line cut of a road thus miraculously made, which was a path for the Hebrews
between the congealed waters, (254) so that the whole nation without any danger passed on foot
through the sea, as if on a dry road and on a stony soil; for the sand was dried up, and its usually
fine grains were now united into one compact substance. Then, also, there was a rush onwards
of their enemies pursuing them, without stopped to take breath, hastening to their own
destruction, and a driving forward of the cloud that guarded the rear of the Hebrews, on which
there was a certain divine appearance of fire emitting a brilliant blaze, and a reflux of the sea,
which up to that moment had been cut in two parts and stood asunder, and a sudden returning of
the part which had been cut off and dried up into its original channel, (255) and an utter
destruction of the enemy, whom the walls the sea, which had been congealed and which now
turned back again, overwhelmed, and the sea pouring down and hurrying into what had just been
aroad, as if into some deep ravine, washed away every thing, and there was evidence of the
completeness of the destruction in the bodies which floated on the waters, and which strewed the
surface of the sea; and a great agitation of the waves, by which all the dead were cast up into a
heap on the opposite shore, becoming a necessary spectacle to those who had been delivered,
and to whom it had been granted not merely to escape from their dangers, but also to behold
their enemies punished, in a manner too marvellous for description, by no human but by a divine
power. (256) For this mercy Moses very naturally honoured his Benefactor with hymns of
gratitude. For having divided the host into two choruses, one of men and one of women, he
himself became the leader of that of the men, and appointed his sister to be the chief of that of
the women, that they might sing hymns to their father and Creator, joining in harmonies
responsive to one another, by a combination of dispositions and melody, the former being eager
to offer the same requital for the mercies which they had received, and the latter consisting of a
symphony of the deep male with the high female voices, for the tones of men are deep and those
of women are high; and when there is a perfect and harmonious combination of the two a most
delightful and thoroughly harmonious melody is effected. (257) And he persuaded all those
myriads of men and women to be of one mind, and to sing in concert the same hymn at the same
time in praise of those marvellous and mighty works which they had beheld, and which | have
been just now relating. At which the prophet rejoicing, and seeing also the exceeding joy of his
nation, and being himself too unable to contain his delight, began the song. And they who heard
him being divided into two choruses, sang with him, taking the words which he uttered.

XLVII. (258) This is the beginning and preface of the prophecies of Moses under the
influence of inspiration. After this he prophesied about the first and most necessary of all things,
namely, food, which the earth did not produce, for it was barren and unfruitful; and the heaven



rained down not once only, but every day for forty years, before the dawn of day, an ethereal fruit
under the form of a dew very like millet seed. (259) And Moses, when he saw it, commanded
them to collect it; and being full of inspiration, said: "You must believe in God, inasmuch as you
have already had experience of his mercies and benefits in matters beyond all your hopes. This
food may not be treasured up or laid up in garners. Let no one leave any portion of it till the
morning." (260) When they heard this, some of those who had no firm piety, thinking perhaps that
what was now said to them was not an oracle from God, but merely the advice of their leader, left
some till the next day. And it putrified, and at first filled all the camp around with its foul smell, and
then it turned to worms, the origin of which always is from corruption. (261) And Moses, when he
saw this, was naturally indignant with those who were thus disobedient; for how could he help
being so, when those who had beheld such numerous and great actions which could not possibly
be perverted into mere fictitious and well contrived appearances, but which had been easily
accomplished by the divine providence, did not only doubt, but even absolutely disbelieved, and
were the hardest of all man to be convinced? (262) But the Father established the oracle of his
prophet by two most conspicuous manifestations, the one of which he gave immediately by the
destruction of what had been left, and by the evil stench which arose, and by the change of it into
worms, the vilest of animals; and the other demonstration he afforded subsequently, for that
which was over and above after that which had been collected by the multitude, was always
melted away by the beams of the sun, and consumed, and destroyed in that manner.

XLVIII. (263) He gave a second instance of his prophetical inspiration not long afterwards in
the oracle which he delivered about the sacred seventh day. For though it had had a natural
precedence over all other days, not only from the time that the world was created, but even
before the origination of the heaven and all the objects perceptible to the outward senses, men
still knew it not, perhaps because, by reason of the continued and uninterrupted destructions
which had taken place by water and fire, succeeding generations had not been able to receive
from former ones any traditions of the arrangement and order which had been established in the
connection of preceding times, which, as it was not known, Moses, now being inspired, declared
to his people in an oracle which was borne testimony to by a visible sign from heaven. (264) And
the sign was this. A small portion of food descended from the air on the previous days, but a
double portion on the day before the seventh day. And on the previous days, if any portion was
left it became liquefied and melted away, until it was entirely changed into dew, and so
consumed; but on this day it endured no alteration, but remained in the same state as before, and
when this was reported to him, and beheld by him, Moses did not so much conjecture as receive
the impulse of divine inspiration under which he prophesied of the seventh day. (265) | omit to
mention that all such conjectures are akin to prophecy; for the mind could never make such
correct and felicitous conjectures, unless it were a divine spirit which guided their feet into the
way of truth; (266) and the miraculous nature of the sign was shown, not merely in the fact of the
food being double in quantity, nor in that of its remaining unimpaired, contrary to the usual
customs, but in both these circumstances taking place on the sixth day, from the day on which
this food first began to be supplied from heaven, from which day the most sacred number of
seven begun to be counted, so that if any one reckons he will find that this heavenly food was
given in exact correspondence with the arrangement instituted at the creation of the world. For
God began to create the world on the first day of a week of six days: and he began to rain down
the food which has just been mentioned on the same first day; (267) and the two images are
alike; for as he produced that most perfect work, the world, bringing it out of non-existence into
existence, so in the same manner did he produce plenty in the wilderness, changing the elements
with reference to the pressing necessity, that, instead of the earth, the air might bestow food
without labour, and without trouble, to those who had no opportunity of providing themselves with
food at their leisure. (268) After this he delivered to the people a third oracle of the most
marvellous nature, namely that on the seventh day the air would not afford the accustomed food,
and that not the very slightest portion would fall upon the earth, as it did on other days; (269) and
this turned out to be the case in point of fact; for he delivered this prediction on the day before;
but some of those who were unstable in their dispositions, went forth to collect it, and being
deceived in their expectations, returned unsuccessful, reproaching themselves for their unbelief,



and calling the prophet the only true prophet, the only one who knew the will of God, and the only
one who had any foreknowledge of what was uncertain and future.

XLIX. (270) Such then are the predictions which he delivered, under the influence of
inspiration, respecting the food which came down from heaven; but he also delivered others in
succession of great necessity, though they appeared to resemble recommendations rather than
actual oracles; one of which is that prediction, which he delivered respecting their greatest
abandonment of their national customs, of which | have already spoken, when they made a
golden calf in imitation of the Egyptian worship and folly, and established dances and prepared
an altar, and offered up sacrifices, forgetful of the true God and discarding the noble disposition of
their ancestors, which had been increased by piety and holiness, (271) at which Moses as very
indignant, first of all, at all the people having thus suddenly become blind, which but a short time
before had been the most sharp-sighted of all nations; and secondly, at a vain invention of fable
being able to extinguish such exceeding brilliancy of truth, which even the sun in its eclipse or the
whole company of the stars could never darken; for it is comprehended by its own light,
appreciable by the intellect and incorporeal, in comparison of which the light, which is perceptible
by the external senses, is like night if compared to day. (272) And, moved by this cause, he no
longer continued as before, but leaped as it were out of his former appearance and disposition,
and became inspired, and said, "Who is there who has not consented to this error, and who has
not given sanction to what ought not to be sanctioned? Let all such come over to Me." ®
[Exo_32:26] (273) And when one tribe had come over to him, and not less with their minds than
with their bodies, who indeed had some time before been eager for the slaughter of the impious
and wicked doers, and who had sought for a leader and chief of their host who would justly point
out to them the opportunity and proper manner of repressing their wickedness; then he, seeing
that they were enraged and full of good confidence and courage, was inspired still more than
before, and said, "Let every one of you take a sword, and go swiftly through the whole army, and
slay not only strangers, but also those who are nearest and dearest to him of his own friends and
relations, attacking them all, judging his action to be a most holy one, as being in the defence of
truth and of the honour due to God, to fight for which, and to be the champion of which objects, is
the lightest of labours."” (274) So they rushed forth with a shout, and slew three thousand,
especially those who were the leaders of this impiety, and not only were excused themselves
from having had any participation in the wicked boldness of the others, but were also enrolled
among the most noble of valiant men, and were thought worthy of an honour and reward most
appropriate to their action, to wit the priesthood. For it was inevitable that those men should be
ministers of holiness, who had shown themselves valiant in defence of it, and had warred bravely
as its champions.

L. (275) | have also another still more marvellous and prodigy-like oracle to report, which
indeed | have mentioned before, when | was relating the circumstances of the high priesthood of
the prophet, one which he himself uttered when fully inspired by the divine spirit, and which
received its accomplishment at no long period afterwards, but at the very moment that it was
delivered. (276) There were two classes of ministrations concerning the temple; the higher one
belonging to the priests, and the lower one to the keepers of the temple; and there were at this
time three priests, but many thousand keepers of the temple. (277) These men, being puffed up
at the exceeding greatness of their own numbers, despised the scanty numbers of the priests;
and so they concerted two impious attempts at the same time, the one of which was the
destruction of those who were superior to them, and the other was the promotion of the inferior
body, the subjects as it were attacking the leaders, to the confusion and overthrow of that most
excellent and most beneficial thing for the people, namely order. (278) Then, joining together and
assembling in one place, they cried out upon the prophet as if he had given the priesthood to his
brother, and to his nephews, out of consideration for their relationship to him, and had given a
false account of their appointment, as if it had not taken place under the direction of divine
providence, as we have represented. (279) And Moses, being vexed and grieved beyond
measure at these things, although he was the meekest and mildest of men, was not so excited to
a just anger by his disposition, which hated iniquity, that he besought God to reject their sacrifice.
Not because there was any chance of that most righteous Judge receiving the unholy offerings of



wicked men, but because the soul of the man who loved God could not be silent for his part, so
eager was it that the wicked should not prosper, but should always fail in their purpose; (280) and
while he was still boiling over and inflamed with anger by this lawful indignation he became
inspired, and changed into a prophet, and uttered the following oracles. "Apostacy is an evil thing,
but these faithless men shall be taught, not only by words but also by actions; they shall, by
personal suffering, learn my truth and good faith, since they would not learn it by ordinary
instruction; (281) and this shall be discerned in the end of their life: for it they receive the ordinary
death according to nature, then | have invented these oracles; but if they experience a new and
unprecedented destruction, then my truth will be testified to; for | see chasms of the earth opening
against them, and widened to the greatest extent, and numbers of men perishing in them,
dragged down into the gulf with all their kindred, and their very houses swallowed up, and the
men going down alive into hell." (282) And when he ceased speaking the earth was cloven
asunder, being shaken by an earthquake, and it was burst open, especially where the tents of
those wicked men were so that they were all swallowed up together, and so hidden from sight.
For the parts which were rent asunder came together again as soon as the purpose for which
they had been divided was accomplished. (283) And a little after this thunderbolts fell on a
sudden from heaven, and slew two hundred men, the leaders of this sedition, and destroyed them
all together, not leaving any portion of their bodies to receive burial. (284) And the rapid and
unintermittent character of the punishment, and the magnitude of each infliction, rendered the
piety of the prophet conspicuous and universally celebrated, as he thus brought God forward as a
witness of the truth of his oracular denunciations. (285) We must also not overlook this
circumstance, that both earth and heaven, which are the first principles of the universe, bore their
share in the punishment of these wicked men, for they had rooted their wickedness in the earth,
and extended it up to the sky, raising it to that vast height, (286) on which account each of the
elements contributed its part to their chastisement, the earth, so as to drag down and swallow up
those who were at that time weighing it down, bursting asunder and dividing; and the heaven, by
tearing up and destroying them, raining down a mighty storm of much fire, a most novel kind of
rain, and the end was the same, (287) both to those who were swallowed up by the earth and to
those who were destroyed by the thunderbolts, for neither of them were seen any more; the one
body being concealed by the earth, the chasm being united again and meeting as before, so as to
make solid ground; and the other people being consumed entirely by the fire of the thunderbolts.

LI. (288) And some time afterwards, when he was about to depart from hence to heaven, to
take up his abode there, and leaving this mortal life to become immortal, having been summoned
by the Father, who now changed him, having previously been a double being, composed of soul
and body, into the nature of a single body, transforming him wholly and entirely into a most sun-
like mind; he then, being wholly possessed by inspiration, does not seem any longer to have
prophesied comprehensively to the whole nation altogether, but to have predicted to each tribe
separately what would happen to each of them, and to their future generations, some of which
things have already come to pass, and some are still expected, because the accomplishment of
those predictions which have been fulfilled is the clearest testimony to the future. (289) For it was
very appropriate that those who were different in the circumstances of their birth and in the
mothers, from whom they were descended, should differ also in the variety of their designs and
counsels, and also in the excessive diversity of their pursuits in life, and should therefore have for
their inheritance, as it were, a different distribution of oracles and predictions. (290) These things,
therefore, are wonderful; and most wonderful of all is the end of his sacred writings, which is to
the whole book of the law what the head is to an animal. (291) For when he was now on the point
of being taken away, and was standing at the very starting-place, as it were, that he might fly
away and complete his journey to heaven, he was once more inspired and filled with the Holy
Spirit, and while still alive, he prophesied admirably what should happen to himself after his
death, relating, that is, how he had died when he was not as yet dead, and how he was buried
without any one being present so as to know of his tomb, because in fact he was entombed not
by mortal hands, but by immortal powers, so that he was not placed in the tomb of his forefathers,
having met with particular grace which no man ever saw; and mentioning further how the whole
nation mourned for him with tears a whole month, displaying the individual and general sorrow on
account of his unspeakable benevolence towards each individual and towards the whole



collective host, and of the wisdom with which he had ruled them. (292) Such was the life and
such was the death of the king, and lawgiver, and high priest, and prophet, Moses, as it is
recorded in the sacred scriptures.



